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At The Threshold : 


Many of us, both young and old, have felt the need of conduct- 
ing research in the field of Religion and Philosophy, particularly so in 
the case of Viragaiva Religion and Philosophy. Some of the ancient 
works on Viragaivism are not yet unearthed. The necessity of collecting 
all available works on Viragaiva Religion and Philosophy and publishing 
the unpublished works, has long been felt. This work may help to 
remove some of the misconceptions regarding the fundamentals of 
Viragaivism prevalent among the public. 


An encouraging gesture has been made in this regard, by His 
Holiness Sri Ujjani Jagadgurüji through venturing to start a “Research 
Institute of Religion and Philosophy" under the auspices of the 
"Saddharma Simhasana Jřānaguru Vidya Pitha" which was established 
by Late Sri Jagadguru Siddhalihgasivácarya Mahasvamiji and is being 
fostered by the present Sri Jagadguru Siddhe$vara Mahüsvamiji. Sri 
Rambhapuri Jagadgurüji has graciously blessed this attempt. The 
Institute has set the following as its objectives. 


4) To conduct research in the field of Religion and Philosophy 
and study Viragaivism as compared with other Religions and Philoso- 
phies and to publish the results of such investigations. 


b) To build up a Library so as to provide reference facilities to 
the scholars working on Religion and Philosophy both in this Institute 
and in other Institutions. 


c) To promote translation and interpretation in different 
languages of some of the important Scriptures of Viragaivism and 
other Religions. 

d) To publish book-lets to promote understanding of the Reli- 
gions among the common people. 

It is wocthwhile to note that the above objectives are in confor- 
mity with the objectives envisaged by His Holiness Jagadguru Siddha- 
lihga Mahasvamiji as written in his Diary. 
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This work, "Sri Jagadguru Renukagita”, is the first publication 
under the above scheme. It is an abridged selection from “Siddha- 
ntagikhamani” of S'ivayogi S'ivacürya, the first and foremost of the 
most authentic works on Viragaivism. The primitive traits of Vira- 
gaivism in the Vedas and the Upanigads and the concrete features 
given to it in the latter parts of the S'aivagamas, find a complete and 
comprehensive exposition in “Siddhantagikhamani”, perhaps, for the 
first time in the history of Viragaivism. Another notable feature of 
this sacred work is that it is a ‘Tattvagastra’ garbed in a sweet poetic 
style, which appeals to the ears and the bosoms alike. 


Slivayogi S'ivacürya collected and expounded the doctrines of 101 
Sthalas taught by Renuka, one of the five holy *Acaryas' who founded 
Viragaivism, to Agastya, the Sage of Pafícavati. Thus “Siddhantagikha- 
mani” is in the form of a conversation between Agastya and Renuka, 
like *"Bhagavadgità', which is a conversation between Lord Krisna and 
Arjuna on the battlefield of Kurukgetra, collected and handed down 
to us by Vedavyasa. 


The 101 Sthalas are accomodated, with due justification, under 
the main Sthalas, Bhakta, Mahegvara, Prasadi, Pranalingi, S'araņa and 
Aikya, which are classified into Angasthalas and Lingasthalas to make a 
total of twelve Sthalas. Angasthala and Liigasthala are evolved from 
Siva, who is called ‘Sthala par excellance’. We find, in “Siddhānta- 
Sikhamani", first, the sub-sthalas under the six Sthalas, Bhakta, etc., 
called Ahgasthalas, numbering forty-four, and then, those under the six 
Sthalas mentioned above, called Lihgasthalas, numbering fifty-seven, 
thus making a total of 101 Sthalas. A close study of these Sthalas 
will show that there is nothing arbitrary in their classification. These 
sub-sthalas, in their due order from ‘Pindasthala’ to ‘Jifanaginyasthala’, 
mark the stages of spiritual ascent in the life of the Viragaiva. The 
aspiring soul is given concrete steps to ascend to the final stage 
where it stands as the absolute S'iva in spirit. Thus the soul steps on 
to the Lihgasthalas after ascending the forty-four Angasthalas, one 
after the other, acquiring the spiritual experience in each of the 
previous Sthalas adequate enough for its ascent to each of the succee- 
ding Sthalas. Angasthalas hold forth the ideals to be reached and 
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realised by the 'Jivàtman', culminating in the attainment of spiritual 
unity with Siva in the last of the Angasthalas, which falls under the 
first Aikyasthala. Here the ‘Jivatman’ comes to be called as the 
‘Slivayogin’. *Jivabhava' being irradicated, he becomes the ‘Liga’. 
The Lingasthalas that follow give the account of the religious precepts 
pertaining to the uncommon activities of the S'ivayogin, who is *Jiva- 
nmukta’. This is made clear, in unmistakable terms, by the author 
while starting his exposition on the Lingasthalas : 


"Satsthaloktasadacarasampannasya yathakramam, 
Lingasthalàni kathyante jivanmuktiparani ca." 


Hence, it is a mistake if one thinks that the Angasthalas under Bhakta- 
sthala, etc., and the Lingasthalas under the Sthalas of the same names 
are to be simultaneously practised. 


It is Row clear that the doctrine of 101 Sthalas throws light on 
the stages of spiritual ascent. This classification of the six Sthalas in- 
to sub-sthalas is a further and an immediate development on the 
doctrines of the S'aivagamas, where we find the original evolution of 
*Satsthala-Siddhanta'. This brings us on to the question of the age 
of “Siddhantagikhamani.” 


It is rather unfortunate that we have not been able, as yet, to 
unravel the mysteries about the life and age of Sl'ivayogi S'ivacarya, 
who gives no clues, in his work, of his identity except an account of 
probably the spiritual teachers whom he succeeded. It is equally un- 
fortunate that some frivolous attempts, not worth mentioning, are 
made both in the direction of assigning it to a hoary past and in the 
direction of pushing it down to a period of “Post-Vacana Literature’ in 
Kannada. We do not find any traces of the influence of 'Vacana 
Literature’ on it. But, on the other hand, there is a good deal of 
truth in the statements of those who find the impact of “Siddanta- 
sikhāmaņi” on the writings of the 'Vacanakaras' right from Devara 
Dasimayya. (Vide : Introduction to his work, 'Manimukura', by His 
Holiness Nidum&midi Swamiji, pags 47-52). This consideration 
pre-supposes a date earlier to the date of ‘Vacana Literature’. “Dr. 
K. C. Pandey, in his introduction to "Bhaskari" (1954 edn., page xli), 
says : “‘Siddhanta Sikhamani’ is a very important work on Virasaivism, 
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Hardly there is any work on the system. in which it is not referred to." 
This statement of the learned scholar is borne out by the fact that 
many Viragaiva writers not only refer to it, but quote from it as an 
irrefutable authority on many points in their expositions of Viragaiva 
Philosophy. S'ripati Pandita (1160 A. D.) refers to and quotes from 
this work (Vide : ‘Srikara-Bhagya’, Vol. Il, 12 and 15). This shows that 
"Siddhànta-Sikhamani" must have already existed as an authority long 
before Sripati Panditaradhya. For lack of authentic information, as 
yet, it is not possible to fix the upper limit of its date. Further re- 
search in the field may throw some light on the date of this work. 
On the evidence of S'ripati Pandita's references to and quotations 
from “Siddhantagikhamani”, it is at least possible to surmise, with a 
degree of certainty, that the doctrine contained in this work is the 
first authoritative classification of the ‘Satsthalas’ into 101 Sthalas, as 
Chennabasava's (1160 A.D.) classification into 216 sub-sthalas and 
Moggeya Mayideva’s ( 1430 A.D.) classification into 101 Sthalas 
(“Ekottra-Sata-sthala-gatpadi), are later. 


As the present abridged edition of “Siddhantagikhamani”, rena- 
med as “ S'ri Jagadguru Renukagita”, is primarily meant to explain the 
101-Stfialas of Viragaivism and make them as clear as possible to the 
` . beginners in the study of Viragaivism, | do not dilate upon the ques- 
tion of date. In preparing this volume, | have left out a large part 
of the descriptive passages and have concentrated upon the exposi- 
tion of the Sthalas in their due order and significance. | hope that my 
humble attempt will at least draw the attention of the scholars to 
this authoritative work on Viragaivism. | humbly submit to the learned 
people, who, | hope, will suggest better ways of interpreting what 
they might feel not properly interpreted by me in this text. 


* * * x * 


| record a deep sense of gratitude and reverence to His Holiness 

Siri Jagadguru Siddhegvara S'ivacarya Mahasvamiji of Ujiini Jagadguru 
Pitha for having taken up the publication of this work under ‘R. |. R. P". 

| am grateful to Siri S'ivaprakasa Svamiji, Ujjini mutt, Chitradurg, the 
Chairman of "S'ri Jagadguru Saddharma Simhasana Jaa anaguru Vidya 
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Pitha", for having blessed and encouraged me by getting this work 
published. | thank with gratitude Shri M. Sivamurthy, Dept. of stati- 
stics, Karnatak University, Dharwar, without whose inspiring encourage- 
ment | would not have completed this work. | must be particularly 
grateful to Shri S. S. Jigajinni and his staff, Basavaling Printing Press, 
Bagalkot, for the lively interest they took in getting this work printed 
so nicely within a recordable short time, | am highly grateful to the 
Ministry of Education, Govt. of India, for their kind and encouraging 
help in getting this work published. Without it's assistance this book 
would not have found its day. 


* * * * * 


As the work was to be completed within a very short time, some 
mistakes in printing might have remained unrectified. | beg the 
learned people to kindly fcrgive me for the same. 


BAGALKOT | 
9th Dec. 1968. —M. Sivakumara Swamy 


[Bahula—4—Margagire—1890-Kilaka] ) 
Becturer tn Sanskrit 


Basaveshvar Science College 
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Mott gama tt 
BAT MARSANT: | 
CHAPTER I ` 
( eater: 1 ) 
TAPIA RAAT | 


ARETA frat RUD TA: 3 i 


Salutations to S'iva, the Brahman, of the form of the reality, 
the intelligence and the bliss, who is the veritable canvas for the 
portrayal of the glory of three worlds. (1) 


In keeping with tradition, the author, S'ivayogi S'ivacarya, 
pays his tribute to God S'iva, the Brahman. Being immutable, 
Siva is the ‘sat’ (reality); being supreme intelligence, He is the 
‘cit’ (intelligence); and being the source of bliss for souls in 
‘Mukti’ (emancipation), He is the ‘ananda’ (bliss). He is the bliss 
that ceases not, the bliss beyond comparison. He is here 
conceived as the canvas, on which the glory of the world is . 
portrayed. He is the repository of all the grandeur of 
universal existence. 


wa ate fet Sram 
Salant Sa Tara WX Rea R I 


I bow to that supreme Siva, the source of the universe, the 
entity which the Vedantins designate as Brahman. (2) 


The Vedantins are the Upanisadic philosophers. They call 
the all-pervading and  all-transcending supreme entity, the 
veritable source of the universe, as ‘Brahman’. Viragaiva philo- 
sophers call the same as ‘the Supreme Siva’. He is, as Kalidasa 
calls, the ‘sargasthitipratyavaharahetuh’, the supreme cause ‘of 
creation, protection and absorption of the universe. 
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TEI we fep rgng t 
TAR TARA xke uà ou 


I salute that supreme soul, whose eminence transcends the 
three qualities, through whose brilliance the universe shines and 
through whose joy it rejoices. (3) 


Siva is the supreme light. The universe is lighted by His 
light, as it is clearly stated in Kathopansad, viz., ."tameva 
bhantamanubhati sarvam, tasya bhasa sarvamidam vibhati’ (When 
He shines, everything shines after Him. By His light all this is 
lighted). The three gupas (qualities) are sattva, rajas and tamas. 
Each of them stands for a distinct aspect of physical reality; 
roughly, 'sattva' signifies whatever is pure and fine; ‘rajas’, 
whatever is active; and ‘tamas’, whatever is stolid and offers 
resistance. Here, the author means that S'iva transcends all the 
aspects of physical reality. 


Aaaa Agata | 


QART TA BINT RA Hv N 


d I bow to S'ambhu (Siva), who | is coupled with Amba 
(Parvati), who has taken many forms by His will, who acts by His 
will and who has created the three worlds by His will. (4) 


Siva assumes many forms for the favour (anugraha) of 
mankind. He creates the universe by His *Icchasakti?, which we 
may generally call as *His innate motive power’. 


amang: TAARA À MEANN: | 
at aaro ara}: Tey Tet Rar un 
I salute that Supreme S/iva (the auspicious one), the spouse 


of Siva, whom the wise consider as the basic substance of the 
universe. (5) 


The ‘Para Siva’, otherwise known as ‘Sakti’, is the insepa- 
rable companion of Siva, The relation between S'iva and Yakti is 
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like that of the flower and its fragrance. According to Viragaiva 
philosophy, S'akti is innate in S'iva and with it He creates the 
universe. He is thus both the material cause (upadana-karana) 
and the instrumental cause (nimitta-karana) of the universe, while 
‘Sakti’ is the ‘Prakrti’ (basic substance). In this connection, the 
standard analogy often given in the works of Viragaiva philosophy 
is that of the spider weaving its web. The material through which 
the spider weaves its web, is derived from the body of the spider 
itself. Thus, the spider is both the material cause and the instru- 
mental cause ofthe web. The spider's thread is the ‘Prakrti’ 
(basic substance) of the web and thus is analogous to 'S'akti". 


agak wp sedia i 
ae at veneta Kany S t 


I pay my homage to that ‘S‘iva’, the rising wave of supreme 
bliss, who manifests the all-pervading nature of S'iva through her 
forms of emotive (Iccha), cognitive (Jfiana) and conative (Kriya) 
powers.. (6) 


*S'akti' is the power which serves to make dynamic the 
various aspects of S'iva's nature. This S'akti of S'iva-which is 
called ‘Paragakti’ or ‘Vimargagakti’, the basic discriminative power 
latent in S‘iva, the supreme Brahman, which makes Him conscious 
of His state as ‘asmi, praka$e, nandami', ‘I exist, I shine and 
I rejoice'-assumes different forms in its various operations. The 
various forms are ‘Icchagakti’, *Kriyasakti', *Jaanasakti', etc. 


‘Parasya saktirvividhaiva $ruyate 

svabhaviki jtíanabalakriya ca ll’ (S'veta$vataropanisad.). 
(His supreme S/akti, natural to him, is known to be of various 
forms as Jaana, Iccha and Kriya). It may be noted here that 
S/vetagvatasopanigad calls this Sakti as ‘Svabhaviki’ (natural). 


It is in the operation of S'akti that we see S'iva as the creator, 
preserver and destroyer of the world and as the redeemer of souls. 
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( SeaTac: 1.) 
sankama: fram i 
Rashes ferra: Namaa: vu 
SITE RAAT fee AAV | 
ABRAM Va TTA g Ue N 
Wem w4g uere = | 
WU WD Rf Wed aaa TS N 
TAPIA Wa ARRAT | 
Tr aaaea ga: feat de ti 
stealer | 
AE GESIIRTCTHRHÉIUI a: d 330 


There was one who was foremost among the S'aiva saints, 
accomplished in the practice of religious duties, who was reknow- 
ned by the name S'ivayogi and who was the ocean of S'ivajfiana 
(the knowledge of the Supreme S'iva, the Brahman, as sat, cit, ana- 
nda). Having consulted with admiration the S'aiva lore from 
Kamikagama to Vatulagama and all the S/aiva Puranas, he, the 
best among the wise, presented for the benefit of the world the 
great Virasaiva lore of a hundred and one Sthalas (stages), which 
Was formerly taught by Siva to Parvati and his son (Sagmukha) 
in those Agamas and in all the Puranas and which, again, was 
taught to Agastya on earth by the great Renuka, accomplished in 
that tradition, the lord of S/iva's disciples (ganas-hosts). (7-11) 


aft ot RAAR Rara: 
seniai ARa sistit seam: | 
Here ends Chapter I in ‘Siri Jagadguru-Renukagita y 
selected from ‘Siddhantagikhamani’ composed by the 
illustrious S'ivayogi S'ivacarya. 


_——j 
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Sri Jagadguru-Paficacaryah 
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Ut oft RaT u 


ere RANSA: | 
CHAPTER II 


(A orsa: 1 ) 


aa Pier fet afpera 
MATAR RTT flet Aure: u 9 ui 


Then in a city by name Kollipaki, situated in the Trilinga 
country, the Renuka emerged out from the great Somesvara- 
Linga. (1) 


According to tradition, Renuka, the great saint of the Vira- 
Saivas, sprang from the Somegvara-Linga at Kollipakt. He is 
one of the five accredited founders of Viragaiva religion. He 
founded a matha at Rambhapuri (modern Balehalli in Mysore 
state), which has been existing with an unbroken succession till 
the present day. He is the originator of ‘Viragotra’, one of the 
five ‘gotras’ of the Viragaivas. Itis said that there isa bhagya 
on the Vedantasutras of Badarayana written by Renuka. He is 
said to have preached Viragaivism throughout India visiting almost 
all places. He taught Viragaiva philosophy to Agastya, the sage. 


Te ware RaRa RRT: | 
ARa aha: aa ARRATE U R uU 


On sering him who was of great effulgence, sprung up from 


the S'ivalinga, all the natives of the Trilinga country were struck 
with wonder. (2) 


i qayga ad: Sl RAR | 
sfr 9S) aei AART: 3 U 
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Allthe people, bowing in reverence, asked him who His 
Holiness was. On being thus enquired by the people, full of 
wonder in their minds, the great yogin— (3) 


wear Rea: | 
faerit: iadi urere übqe: ovo 


Renuka, the one deeply engrossed in the great bliss of being | 


one with S'iva, the attendent of the Pinaka-wielder, the lord of 
the disciples of Siva, answered : (4) 


aR Ranma 1 
«Tem Aasi RERAANTE: DD UI 


"I am Renukasiddha by name; Iam the forerunner of the | 
galaxy of the Siddhas. I have emerged from this S'ivalinga here | 


with some purpose". (5) 


In each successive Yuga, Viragaivism has been preached bya 
batch of five Acaryas (teachers), Renuka, Marularadhya, Ekora- 
maradhya, Panditaradhya and Vigvaradhya being the:teachers of 
the Kali. Age. Apparently this Renukasiddha refered to here is 
an incarnation of Renuka of yore. 


ret Tat wat RRRA i 
SUPT SHIT ASAREE. N $ I 


Having said thus he rose up and, as they saw with unblinking | 


eyes, he marched towards the Malaya mountain. (6) 
«t Sari WIJTZE | è 
SA RTT AEA qv di 
Somewhere in that (Malaya mountain), oe the trees 


blossomed during all the seasons, he (Renuka) saw the holy 
hermitage of the great sage, Agastya. (7) 
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According to Viragaiva tradition, Renuka was a contempo- 
rary of Agastya, the sage of Paficavati, with whom Rama, the 
hero of Ramayana, lived during his days of exile. 


qur wer gard WS enn | 
samara RaR: eN 
AEAT qund | 

Sat Wurf ah FTA ls ll 


The great Yogin (Renuka) saw the sage Agastya, the pitcher- 
born, who was a sun to the darkness of delusion and a veritable 
Kalpavrkga (desire-yielding tree) for self-realisation, seated in the 
middle of that hermitage, under the shade of a sandalwood tree 
with its tender leaves warding off sun's heat. (8-9) 


According to Puranic tradition, the sage Agastya was born 
from a pitcher and hence, he has been famous as Kumbhodbhava 
or Kalagasambhava (the pitcher-born). He has been a reputed 
devotee of S'iva, to whom the tenets of Vira$aivism were taught 
by the holy Renuka. Here, the author hints that Agastya, being 
highly enlightened, was a fit recipient of that Vidya. 


amd Hale Weber sate | 
Ties Xp Faq STENT 1 3e d 


On seeing that great Siddha (the accomplished one) who 
came to the Agrama, the Pitcher-born sage (Agastya) realised 
through his intellectual eye that he was Renuka by name, the lord 
of S'ivagapas (the hosts of S'iva's disciples). (10) 


aaa Aga Wei Gaia: 0 
^ SNAAR ATER: M 
Tal Tee Uo RW RANA: 11-99 At 
Realising his (Renuka’s) mystic power, he got up at once and 


washed the feet of that S'ivayogin with the extremely holy water 
brought by Lopamudra. (11) 
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After worshipping him in accordance with Scriptures, the - 


sage who was full of modesty, got himself seated on another seat, 
on his (Renuka’s) direction. (12) 

amii gat aidaa fum I 

saa man Tat a: REET nagn 

Afis ada f& g Ren xp Raan: 1 

aaea ARAT SA: GASAN: 1 N 

Revana, the crest-jewel of the Siddhas, enquired, in a calm 

tone, the seated sage, the foremost among all men of eminence,- 
“Are you keeping on well without any impediments ? Are your 


daily duties going on smoothly ? or, O Agastya, the eminent 
one, whence can there be any obstacles to such as you ? (13-14) 


RYE TATA | 
wee fefe sper AAA a4 u 


"People praise you alone as the one detatched by your very 
nature and as the one who is deeply engrossed in displaying the 
highest bliss of the non-duality of S'iva. (15) 


aia: Ut ariar 1 
CT Usa AE MNSE FETA 3$ Uu 
“O! Agastya, the great sage, it is because of you, the devo- 


tion to S'iva, which removes the dreadful fear of existence, has 
assumed supremacy in this world". (16) 


X aS ea: ger Rreer gigaa: | 
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. After thus hearing the words of that Siddha (the accomplished 


one), th : : es 
e EE sage replied with deep devotion ina dignified 
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' Sri Renuka—Agasthya Upadesha 
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Rra Raat Rar a arafa 1 
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“By the merit of the sight of your holy person, my knowledge 
of Siva has become firm, my ascetic duty has become steady and 
my state as the Prince of Saints has become established. (18) `~- 


Será at Parent emm afer 
mada A APSHA d 3* UC 


“I realise that you are Renuka, the lord of S'ivaganas, dear 
to S'iva, who have descended to this earth with a desire of 
favouring me. (19) . 


agarga REGIT PE a 
wae aq rere MATTER n xe t 


“I long to hear from you, O Omniscient one, ! Pray, tell me 
about the S'aiva Siddhanta which is agreeable to the Veda em 
which procures all values of life." (20) : 


*S'aiva Siddhanta’ is the general name given to all the Schools 
of S'aivism. It is here employed to Viragaiva philosophy. This 
points out the kinship of Viragaivism with other S'aiva Systems. 
For all these Systems, the Supreme Being is Siva. ‘Siddhanta’ 
means ‘an accomplished end’. It is the final truth reached after 
due discussion. *S'ruti' here includes the S'aivagamas, along with 
the Vedas, which, it must be admitted, provide the basic precepts 
of Virasaivism. 


R oft farris Raa: 
Tera sitserqreturesfterat RANST: | 


Here ends Chapter IL in ‘ S'ri Jagadguru—Renukagita " 
selected from  'Siddhantadikhamani' composed by the 
S illustrious S'ivayogi S'ivacarya. 
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On hearing the request of Agastya, Renuka, the leader of 
the Sivaganas, meditated with absorption for a while on Maha- 
deva along with Parvati (Amba), and then spoke— (1) 

RA GAMES TAIT | 
Rawat ae ard ay MGT 3 


“O Agastya.!, the-best among the sages, well-versed in all 


Agamas, listen. with reverence to the Siddhanta which brings | 


about the relisation of S'iva, (2)- 


WA Ay Kara Ren sae: 1 
RPA Prentice: "au 


"O Agastya !, many are the Siddhantas, they say, well-known | 


in accordance with diverse tastes, consisting of diverse customs 
and Propounding diverse theories. (3) - 


Meet WE Tes S: TT aa d 
Gott amens ager JRR: uv 


“Sankhya, Yoga, 


Paficaratra, Vedas and Pag the 
celebrated systems irre and Pasupata are 


futable by arguments. (4) 


Satkhya :— The sage Kapila is the accredited propounder of 
the Sankhya system. which recognises the two categories, Viz 
Prakrti and Puruga, the two basic principles, Prakrti is the name 
which the doctrine gives to the principle or entity, out of which 


e 
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is evolved the physical universe in its infinite diversity. Prakrti 
which is characterised by the three gunas-sattva, rajas and tamas, 
however, does not exhaust the content of the universe. It leaves 
out an element by virtue of which the awareness of the physical 
world becomes known. It is this element of awareness or the 
principle of sentience which Puruga represents. While Prakrti is 
dynamic and ever active, Puruga is static and passive. Again 
Puruga is manifold (—this plurality being deduced from the 
observed distinctions in men’s temperaments—) in contrast to 
Prakrti which is single. This system accepts twenty-five elements 
including Prakrti and Puruga. They are: Prthvi, ap, teja, vayu, 
akaga (Paficabhiitas—Five Elements); sabda, sparga, rüpa, rasa; 
gandha (Paficatanmatras-Five Sense-objects); rotra, jihva, ghrana, 
netra, tvak, (Paficajfiainendriyas—Five sensory organs); vak, pani, 
pada, payu, upastha (Paficakarmendriyas-Five motor organs); 
manas (mind), buddhi (intellect), ahankara (egoism), Prakrti and 
and Puruga. This doctrine has been termed as *niri$varavada' as 
it recognises no separate Īśvara or Divine Lord. . When the five 
Klegas-afflictions— (avidya, asmita, raga, dvega, abhinivega) are 
removed by the help of the accessories of cita (namely, maitri: 
mudita, karupa, upeksa), Puruga emerges radiant with Prakrti 
becoming calm and this is mukti (emancipation) according to this 
School. 


Yoga :— Patatijali's Yoga System accepts in totto the doctrine 
of Prakrti and Puruga from the Sankhya School. This System 
propounds the eight rigorous accessories of the psychological 
discipline, which are described as the limbs (angas) of yoga, viz., 
yama (self-restraint), niyama (observance), asana (posture), prapa- 
yama (regulation of. breath), pratyahara (withdrawal of the 
senses), dharana (steadying the mind), dhyana (contemplation) 
and samadhi (meditative trance). The purpose of this ‘agtanga- 
yoga’ (eight-limbed yoga) is to assist man in the ascent from the 
narrow personal view to the larger vision which brings freedom 
with it Unlike Sankhya System, Yoga postulates the existence 
of God; hence, it is 'se$varavada', the doctrine which recognises 
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I$vara. The union of Jivatma with Paramatma through ‘agtangs. | 
yoga', is Mukti (liberation) according to this System. | 


Paficaratra :— The Pafícar&tra System is said to have been | 
founded by Vasudeva S'rikrigpa. ‘This also accepts the twenty. | 
five elements as in the Sapkhya. System with the exception that 
Vasudeva-tattva replaces the Puruga-tattva of the Sankhyas, 
From Vasudeva-tattva, the three *vyühas'-Sankarsapa, Pradyumna 
and Aniruddha-emerge and through them the universe is created, 
Hence the whole universe is Vasudeva.  Sankarsapa is Jia | 
(Individual Soul), Pradyumna is manas (mind) and Aniruddha is | 
Ahankara (egoism). With the worship of Vasudeva after due | 
Vaignava initiation of which taptamudradharana (marking witha | 
hot signet) forms a part, the three vyūhas dissolve into Vasudeva- - 
tattva and this is salvation (Mukti) according to this System. 


| 
| 
| 


Veda :— The Veda System has two branches: Pūrvakāņda ' 
and Uttarakanda. They are called Karmakanda and Jřānakāņda | 
respectively. The Pürvamimamsa propounded by Jaimini,-which : 
explains the significance of the sacrificial rites-is based on the | 
Purvakanda of the Vedas. The Uttara-mimamsa which is based _ 
on the Uttara-kanda (Upanigad) consists of Dvaita, Advaita 
Visigtadvaita and S'aktivisistadvaita systems. E 


Pāśupata :— The, Pagupata accepts the twenty-five elements | 
of the Sankhya System with the addition of the following: ràg& | 
vidya, kala, niyati, kala, maya, $uddha vidya, Iévara, Sadaéiva, 
Sakti and Siva. (Total 36 tattvas). According to this system, 
the three basic entities are: Pati (the Lord S'iva), Pagu (Jivas 
including Brahma) and Paga (the fetters -mala, karma, maya | 
jagat and tirodhanagakti). The worship of Siva with devotion 


removes all the fetters of the Jivas. This leads them to Mukti, 
the relisation of S/iva. 


————— 


i 
4 
Ej 
4 
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“Being in conformity with the whole of Veda, the S'aiva lore 
has distinguished itself above the Systems, Sahkhya, etc., which 
exist only in some part of the Veda. (5) 


The word 'S'aivatantra' (the S/aiva lore) stands for the S/aiva~ 
gamas, which are in conformity with the whole of Veda. 


Vara Sp Reet fien i 
THATS GRUT d$ It 


"The S'aiva lore, originated from Siva, is termed as 
‘Siddhanta’. As it embodies the purport of Veda, it is as athori- 
tative as Veda itself. (6) 


Rara aes after SORGE 
fifgsre art dear quu u v u 


"In the latter part of the great lore styled Siddhanta, headed 
by Kamikagama, originated from S/iva, the sacred Virasgaiva 
doctrine has been declared. (7) 


The S/aivagamas are twenty-eight, viz.,— (1) Kamika, 
(2) Yogaja, (3) Cintya, (4) Karana, (5) Ajita, (6) Dipta, 
(7) Sūxşma, (8) Sahasra, (9) Amśumān, (10) Suprabheda, 
(11) Vijaya, — (12) Nigvasa, (13) Svayambhü, (14) Anala, 
(15) Vira, (16) Raurava, — (17) Makuta, (18) Vimala, 
(19) Candrajfiéna, (20) Bimba, (21) Prodgita, (22) Lalita, 
(23) Siddha, (24) Santa, (25) Sarvottara, (26) Paramegvara, 
(27) Kiraga and (28) Vatula. Much research is yet to be 
conducted in this field. It is generally said that every Agama is 
divided into two parts, Purvabhaga and Uttarabhaga and that 
S'aivism in general is taught in the first part and Viragaivism in 
the latter part. Every Agama includes four Padas (quarters) viz , 
Kriyapada, Caryapada, Yogapada and Jianapáda. 


( Raai) 
* Raai Rasna AANA ga: 1 
amza BRAT sear set KA Ne N 
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Since they take special delight in the noumenal knowledge of 
Siva, these blessed persons are called Viragaivas. (8) 


daaa Pear Rar | 
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“The syllable ‘vi? stands for the noumenal Knowledge pro- 
fessing the unity of Siva and Jiva, and those who take delight in 
that knowledge are termed as Viragaivas. (9) 


'S'ivajivaikya, otherwise known as 'Lingangasamarasya'- 
Linga being S'iva and Anga, the Jiva-is the union of Jiva (the 
Individual Soul) with Siva (the Universal Soul). This is the 
summum bonum of the life of a Viragaiva pilgrim who progresses 
through the *Six Sthalas' which are subsequently described. 


daag Weta: reum: | 
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“Viragaivas who are classified into six ranks in accordance : 


with the differences in the (six) ‘Sthalas’ are termed as Bhakta 
etc., by the learned. (10) 


aA WRT A ddl APRA | 
Way wWowi_eTe dq: ou 
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"First is Bhakta-sthala and then is Mahegvara - sthala; 
Prasadi-sthala comes next and the fourth is Prayalingi-sthala; 


S'arapa-sthala is deacribed next and Aikya-sthala is considered as 
the sixth." (11) 


The word ‘Sthala’ is the most important technical term in 
Viragaiva Philosophy. ‘Sthala’ is a Sanskrit word meaning gene- 
rally ‘place’ or ‘ground’. But it has special connotations in 


Viraéaiva philosophy. It is ‘Paragiva Brahman’, the source of 


the entire universe with its movable and immovable,objects. Itis 
an entity from which the universe emerges, by which it is main- 
tained and into which it dissolves. This meaning of ‘Sthala’ is in 
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a spiritual plane. But ‘Sthala’ is also commonly used in the 
sense of ‘stage’ or ‘step’ or ‘a temporary resting place’ for the 
progressing soul on its spiritual Pilgrimage. At each ‘Sthala’, the 
aspirant gets sufficient experience to ascend to a higher stage. 
Bhakta-sthala is the first stage where the soul remains as Bhakta 
or devotee, in whom à genuine and fervent love for S/iva is born. 
From that stage it ascends to Mahegvara-sthala in which its devo- 
tion to S'iva is made firm and fixed. In its next stage, called 
Prasadi-sthala the soul considers all it partakes or enjoys as the 
favour (Prasada) of S'iva. From this stage, the soul rises to the 
Prapalingi-sthala, in which it cherishes Linga as its Prana (the 
life-principle). In the next stage called S'arapa-sthala, there is 
complete surrender of the soul to S'iva, like a faithful wife to her 
husband. In the Aikya-sthala, there is complete unity of Jiva 
(the soul) with S'iva and the soul ceases to exist as distinct from 
Siva. The religious life of a Viragaiva is thus divided into six 
stages. The starting point is indicated by the appearance of an 
ardent desire to know, to feel and to become one with S/iva. 


Each of the main Sthalas is divided into two, viz, Anga- 
sthala and Linga-sthala. It is already noted that ‘Paragiva 
Brahman’ is called ‘Sthala par excellance. That Parasiva 
Brahman assumes the two forms of Anga and Linga for his 
cosmic sport. AngaisJiva and Linga is S'iva. Thus the six 
Sthalas, Bhakta, etc- each divided into two, become twelve 
Sthalas, which are further divided into a number of sub-sthalas. 
All put together there are forty-four Anga-sthalas and fifty-seven 
Linga-sthalas. Thus Viragaiva doctrine preaches the principles of 
a hundred and one Sthalas (Ekottaragatasthalani). 


The author now proceeds to describe the Angasthalas. First 
come Bhaktasthala and its divisions. Renuka said : 


WARIS TAA Sep FNRA | 
agarar QARTA: AT | 33. 


O Agastya! I shall first preach the Bhakta-sthala and -its 
sub-divisions. Listen with attentive mind. (12) 
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He, in whom the devotion to Siva is germinated, is called 
Bhakta; the discourse regarding the duties to be undertaken by 
him, is considered as the Bhakta-sthala. (13) 


HUA SIE: TANTAN: d 
favear Aegi makaa d Y uv 
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The Bhakta-sthala, the learned say, consists of the following 
fifteen sub-sthalas :— (1) Pindasthala, (2) Pindajfianasthala, 


(3) Samsara-heyasthala, — (4) Diksalakganagurukarunyasthala, | 


(5) Lingadharapasthala, (6) Bhasmadharanasthala, (7) Rudià- 
kgadharanasthala, (8) Pafcakgarajapasthala, (9) Bhaktamarga- 
kriyasthala, (10) Ubhayasthala, (11) -Trividhasampattisthala, 
(12) Prasadasvikarasthala, (13) Sopadhidanasthala, (14) Niru- 
padhidanasthala and (15) Sahajadanasthala. These are the 


ADR be undertaken by a Slivabhakta with devoted effort. 
-17). 


[3. fessa 1 — (3)] 


TEAR: Wy: ef qrque i 
saram set Asaka ay ic |l 


The embodied soul, whose inner-self is rendered pure by the 
destruction of the net-work of sins through the merits aquired in 
many lives, is described by the word ‘Pinda’ (Individual) (18). 
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Jiva is the embodied soul and when it is purified, it becomes 
Pinda since purity is the essence of Pinda. Jiva has to undergo a 
long process through many lives to exhaust allits accumulated 
impurities. It is only after all its impurities melt away that it 
deserves to be called by the name, Pinda. 


we uq Ra: maaa Rr d 
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One and only one is the all-pervading S'iva, self-evident, 
whose essence is supreme intelligence and bliss. A portion of 
S'iva is termed as Jiva owing to its relation with primeval nescience 
(anadyavidya). The Jiva is housed in the multiplicity of beings 
as gods, human beings, beasts, birds, etc., while Mahesvara with 
His Mayasakti resides in the hearts of all beings as the inspirer. 
(19-20). 


*Mayi Mahegvarastesam prerako hrdi samsthitah '-here we 
have a sutra-like hint at the nature of Siva and Jiva and their 
mutual relation. S'iva is one and without a second, as professed 
by such statements as ‘eka eva Rudro na dvitiyaya tasthe’ (one 
and only one is Rudra or S'iva, standing without a second), and 
‘ekamevadvitiyam Brahma’ (one and without a second is 
Brahman-Siiva). He is of the form of intelligence (cit) and bliss 
(ananda), all-pervading (vibhu), admitting of no distinction, 
formless, transcending the qualities, sattva, etc., and beyond the 
reach of the material world. 


Jiva is his portion charged with His Mayasakti (or Vimarga- 
gakti) and*thus S'iva is Mayin, the receptacle of Mayasakti— 


*Mayam tu prakrtim vidyanmayinantu Mahesvaram’. 
Mundakopanigad (2 1. 1.) puts it thus : 


*Yatha sudiptátpàvakadvisphulingah 
sahasragah prabhavante saruüpah, 
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Tathaksaradvividhah somya bhavah 
prajayarite tatra caivapi yauti. ° 


(Just as thousands of sparks of identical form spring from the 
kindled fire, so, O dear one, the multifarious beingsare born 
from that imperishable Brahman and disolve again into it). 


Siva possesses subtle (suksma) cidacidatmakasgakti, while 
Jiva is endowed with gross (sthula) cidacidatmakagakti, which is 
otherwise kown as ‘cicchakti’ (power of intelligence or awareness). 
His cicchakti being gross, Jiva has ‘Kificijfiatva’ (Sthula-cit-limited 
knowledge) and ‘Kificitkarirtva’ (Sthüla-acit-limited capacity) 
and is bound within the net-work of existence (Samsara) deluded 
by nescience (avidva). On the other hand, Paramagiva has 
‘Sarvajfiatva’ — (Suksma-cit-omniscience) and ‘Sarvakartrtva’ 
(Sukgma-acit-omnipotency) and He is transcendental. This 
duality of Siva and Jiva is as real as their non-duality in Viragaiva 
philosophy, according to which there can be neither absolute 
duality (atyanta-bheda) nor absolute non-duality (atyantabheda): 
To show this an analogy is commonly given in works of Viragaiva 
philosophy. That analogy can be summarised as follows : 


The sparks that emerge from fire are neither absolutely diffe- 
rent from their source nor are they absolutely identical with it. 
Sparks are the parts (amas) and fire is the whole (amgi). If 
there would be absolute dissimilarity between the sparks and the 
fire, there should be no combustibility for the sparks as for water, 
etc. But it is known by common experience that a spark, too, is 
combustible, since it burns when it falls on a cotton bale. If, on 
the other hand, there would be absolute identity between the 
sparks and the fire, the operations like cooking, etc., should be 
possible through a spark as through fire. But it js not so. 


; Similarly, if absolute duality is accepted between Jiva and 
Siva, there should be no cognitive power in Jivas asin pot Of 
cloth. Jivas, however, do have the cognition of the objects like 
pot, cloth etc.. If, otherwise, absolute non-duality would be 
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accepted, the Jivas also should have omniscience (Sarvajfiatva) 
and omnipotence (Sarvakartrtva) which are in S'iva. 


To overcome this apparent contradiction, Viragriva philoso- 
phers have accepted both duality and non-duality between Jiva 
and S'iva in a spiritual plane. Hence, the Viragaiva doctrine is 
also called by the name *Bhedabhedavada' (Doctrine of dualism- 
cum-non-dualism). 


It may be noted that such statements as ‘dva suparņā sayuja 
sakhaya samanam vrksam parisagvajate’ (Mundaka, 3. 1. 1)in the 
upanisads, are declaring dualism, while others iike ‘tattvamasi’, 
'aham Brahmasmi',. ‘neha nanasti kificana’, etc., declare non- 
dualism. If any attempt is made in finding a co-ordinated course 
amidst this contradiction, it is only in Viragaiva philosophy. This 
opinion is nicely held up by S'ripatipandita in the introduction to 
his S'rikarabhasya, a commentary on the Vedantasutras of 
Badarayana : 

*Dvaitadváitamate guddhe visesadvaitasamjtíake 
Virasaivaikasiddhante sarvagrutisamanvayah.’ 


(In Viragaiva philosopy alone, which is a doctrine of dualism-cum- 
non-dualism by name pure visesadvaita, there is the co-ordination 
of all Upanisadic statements). 


- TAR qup MP quier INST: | 
ats asa: fread Ra: Raa nad 


Just as water is immanent in the moon-stone, as fire in the 
sun-stone and as sprout in the seed, so is S'iva residing in the 
soul. (21) 


S‘iva resides in the soul as its inner immutable essence, be- 


coming seemingly one with its nature (tadatmyasambandha). 


Yaraat fÀ JAANE: | 
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In a Jiva, whose inner-self is rendered pure by the ripening 
of pure deeds, the devotion to Siva becomes manifest through 
S'iva's grace. This being, who is denoted by the name Pinda, is 
the one who hàs taken up the mortal body for the last time. (22) 


This dawning of devotion to Siva in a pure soul is said to be 
‘Saktipata’, the descent of S'iva's grace. 


[3. Reme | - (3)] 
ata regret wr wat | 
xc AA TMS 33 uU 
gami cama: RMA | 
Raie RA aad N RY uU 


He (the awakened soul) is said to be Pindajfiani (the knower | 


of the soul) owing to the discriminative power in him regarding 


the body and the soul. The body itself is declared to be the soul 


by the Carvakas. Others speak of senses as being the soul. The | 


Bauddhas, whose stand is the theory of intellectualism, uphold | 


intellect as the soul. (23-24) 


Profane people think all objects of their comfort like house, 
field, wealth, etc., as their soul, with the cdnsideration that their 
pleasure or pain depends upon the acquisition or loss of those. 
Further the materialistic Carvakas improve upon the above belief. 
by saying that the body is the soul. The objects like house, field, 
wealth, etc., they maintain, have no consciousness about what i$ 
what; but the body hasit. Hence, the body is the soul, in the 
consideration of the Carvakas. ‘Indriyatmavadins’ go a steP 
further and say that, since the body cannot have consciousness in 
its sleeping state owing to the inertness of the senses, consci- 
ousness depends upon the senses and therefore, senses are the 
soul. Again the Buddhists consider these senses as.dull and con 
clude that, since the intellect is their controllin force, the intellect 
is the soul. 
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saat ST REST SD TSCA AAA | 
AAR AÀ RYN 


Neither the senses, nor the body, nor intellect have the 
distinction of being the soul, because they are apprehended by 
the element of T’ and because all past experience regarding them 
is remembered by the said element. (25) 


The senses cannot be Atman, nor the body, nor intellect, 
because we have the common apprehensions—'this is my body’, 
*these are my senses', *this is my intellect", *this I remember’, ‘I 
have a body’, ‘I have clear senses’, ‘I was a boy, now I am a 
youth’ and the like. How and by what are these apprehensions 
experienced ? Which is the repository of the various reminiscences 
like ‘I was happy’, etc. ? There must be some element apart 
from the senses, the body and the intellect, through which these 
apprehensions are made and through which these are retained. 
That element is Atman, the soul which is represented by ‘I’. 


MRE cae: Tara: | 
areata a: floes wow u as N 


He who is conscious of the true state of the beginningless 
soul as being distinct from the body, senses and intellect, is called 
Pindajfiani (the knowez of the soul) (26) 

[3. demise 1 — (3)] 
fiagerezger fuesen: : 
PASAT SGT TATA d v di 

In him, the stigmas of whose heart have been destroyed and 

and who has the discrimination of what is eternal and what is non- 


eternal, is born the knowledge of the detestability of mundane 
existence by virtue of the impressions of past lives. (27) 


Due to “the knowledge of the detestability of mundane 
existence, the enlightened soul finds no delight in the ephemeral 
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pleasure resulting from material objects. By repeated experience, 
he comes to know that harder he struggles to quench his thirst for 
pleasure in material objects, more insatiable it becomes. His 
attachment to material objects brings him more pain than pleasure | 
and makes him timid at the thought of death. He feels himself | 
then like a ‘ball’ tossed by unknown hands between the two 
extremities of birth and death. A distaste for existence in him is | 
born by virtue of the impressions of such repeated experiences, - 
This is called *Samsaraheyatà'. 


Rad Tae füRTRHgeleT: | | 
Saad Tsar mew Tag T UW Xe N | 
Seg yng wg gered | 


SAG TIT den KAT d 2s N 


A discriminate person, pure in heart, in whom has sprung | 
up a definite joy of the self, boards on supreme detachment 
through the consideration of the transitory nature of everything— ` 
his body, the cause of sorrow; his wife; his children; his friends; | 
and the hosts of his kinsmen, wealth and family traditions. (28-29) 


"Dubkhahetau sarire'smin'-the body is a repository of sorrow 
(Dubkha), which the theorists classify intő three kinds; namely, 
Adhyatmika, Adhibhautika and Adhidaivika. ^ Adhyatmike- 
duhkha is the distress caused by one’s own person. Itis two-fold, 
Vız., external (bāhya caused by vata, pittha, and kapha and, 
internal (abhyantara) caused by anger, desire, attachment, elc. 
Adhibhautika-dubkha is the distress caused by elements or beings | 
like a king, enemy, cold, heat, etc, which are distinct from the | 
person himself. Adhidaivika-dubkha is the distress caused by the 
superhuman elements like yaksi, bhüta, pi$aca, etc Realising 
that all attachments lead to misery, the Individual Soul gels 
released from all worldly entanglements. Then he enters the ne't 
Stage, where he seeks refuge under a Guru (a preceptor) and wins 
his favour (karunya) 
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[v. sre 1 — (v)] 
am Aar fer gaara: | 
fag: AiAi az uae 
Sie. rRe arrears t 
emere Papakea ! 33! 
Radin RENIBUS] | 
RaR ge Rrra wq 


Then the individual, being endowed with discrimination, 
detatched, pure in mind and aspiring to know about S'iva, the 
benignant destroyer of all signs of worldly existence, approaches 
an illustrious Guru of wide fame, who is free from avarice and 
delusion, who is conversant with the right knowledge of the 
doctrine of the self (the knowledge of the unity of Atman and 
Paramatman), who is relieved of the illusory conception of the 
mundane objects, who is the knower of the union of Linga and 
Anga (S'iva and Jiva), who has a fixed impression of non-duality, 
who is familiar with the distinction of Lingasthala and Anga- 
sthala and who can preach about S'iva. (30-32) 


In Viragaivism, Guru has a unique place. He is mentioned 
as the first among the Agtavaranas, the eight armours (coverings) 
of faith that guard ar-aspirant on his path of spiritual pilgrimage. 
He is thé enlightened person, fully aware of the relation between 
the Atman and the Paramatman and widely conversant with the 
Sastras. He is the guide of the aspirant in his faith. He is 
indispensible as it is he alone who can sow the seed of right 
knowledge in the heart of a disciple. For knowing God, all the 
existing S'astras are useless. It is Guru alone that can teach about 
God. Guru's teaching centres round the topics pertaining to the 
ways and means of attaining self-knowledge. Particularly in the 
beginning of the Bhakta-sthala, the first rung of the ladder, it is 
the Guru who initiates the aspirantinto the faith by giving an 
Igtalinga duely consecrated. After that he acts asa trainer: by 
giving timely instructions to the progressing aspirant. At the end, 


e 
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he leads the aspirant to Mokga (emancipation). Thus a Virasaiva 
Guru has three functions, viz, Diksakarana (initiating), S'ikga- 
pradana (giving instructions) and Moksanayana (leading to 
Moksa). In accordance with the function which he officiates, 
Guru is called Dikgaguru, S'iksaguru and Moksaguru. One and 
the same Guru can perform all the three functions. If these 
functions are performed by more than one person, all are offered 
equal veneration as if they are one. 


aa coat fare weed: d 
WAR GR Wf ma wale uidi 
The disciple should serve the Supreme Guru (Paramacarya) 


with devotion and veneration for six months or for years till he is 
pleased. (33) 


It is at this stage, the earnestness of the disciple is tested by | 


the Guru. If the Guru finds the disciple to be ripe, he confers 


his favour on him. Otherwise, he allows the disciple to reach — 
that stage under his able vigilence and then initiates him. This | 


stage is, therefore, called ‘Gurukarunya-sthala’. 


TA KAP ufRHÍNRHSTSH | 
måga: Req: mafana: u pv 
a sea wernt Raama 


SA TEM var AT aa Uu i4 d 


Finding the Supreme Acarya, the giver of Bhukti (enjoyment) 
and Mukti (release), pleased, the disciple filled with modesty, 
should appeal in his presence with folded hands: ʻO ! auspicious 
one, O! blessed one, O! the vast ocean of S'iva-knowledge, O! 


Supreme Acürya, pray, save me; I am suffering* from the - 


disease of transmigration and I h : 
(34-35). ave sought your presence. 


ziti rar Reta fü: aca mu: 
UAT Rarer Perey WATT M 35 U 
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Being thus requested by the disciple, the Supreme Acarya, 
observing the descent of S'iva's grace in him, should deck him 
with initiation (Diksa). (36) 


hd Raat ates caer 
Tee: Barer Padi froh gv tt 


Since the knowledge of S'iva is granted through it and since 
the bondage of worldly fetters is destroyed by it, it is termed 
as Dikga by the wise. (37) 


The word *Diksa' consists of two syllables, ‘di’ standing for 
the ‘giving of S'ivajfíana" and ‘ksa’ for the ‘cutting off of bondage’. 
Compare: 


*Diyate lingasambandhah ksiyate ca malatrayam 
diyate ksiyate yasmat sa dikseti nigadyate.’ 


—Kiranagama, kriyapada, verse 12. 


(Dikga is so called, because, by it something is given and some- 
thing is destroyed, the kinship with the Liga being what is given 
and the three impurities-mayamala, āņavamala and karmikamala- 
are those that are destroyed.). According to Viragaivism, there 
are three kinds of dikgas; Vedhadiksa consists in the placing of 
consoling hand of the Guru on the head of the disciple (hastama- 
stakasamyoga), piercig him by his very gracious glance; Mantra- 
diks& (or'Manudikga) consists of imparting the sacred formula 
(Paficakgari, the five-lettered mantra) in the right ear of the 
disciple and kriyadiksa consists of presenting an ‘Istalinga’ into 
the palm of the disciple through the rites like Svastivacana, Pafica- 
kalagasthapana, etc. i 


: [4. Ramma - (4)] 
aes Aas arp MAMAA g ar | 
at at qid at RAE TARA 1c 


The Guru should take a Linga, made of crystal, of stone, of 
moor-stone, of Narmadatana or of sun-stone. (38) 
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waar effet RAAT | 
deR a magak RA 38 N | 
wem web XE Asafa Gus | 
frere arrest (ex du AAA Uu veu 
ake TET qp STA SATT: | 
wi wer qefeat fered Praia U v3 N 


Into that Linga, possessing all marks of sculptural perfection, 
purified, placed on a consecrated seat, ablution rendered, wor. - 
shipped with sandal-paste and flowers, and sanctified by the sacred - 
formula, the Guru should invoke S'iva's kala (the divine light in 
the centre of the head of the disciple). Guru, then, should extract 
the life-principle of the disciple and unite it with that Linga. That 
Lihga should he incorporate into the life-principle of the disciple 
with the spirit of identity between the Linga and the life-principle - 
of the disciple. After this, the Guru should place that Linga in 
the palm of the disciple, (39-41) | 

Here we have brief hints of the various rites involved ina | 
Lingadharana ceremony (a ceremony of conferring Linga), which | 
is to be performed on an auspicious day. The consecration of | 
the Lihga mainly consists of the processes like purification, ablution | 
worship and sanctification by the Paficakgax-mantra In selecting | 
the Linga, all the auspicious marks are minutely tested. Tht | 
Linga should be perfect with the five specified proportions (Pafica- | 
sutraghatita), according to S'ilpasastra (the science of sculptors). | 
Such a perfect Lihga is to be further purified to remove all tht 
impurities of its source, stone, crystal, etc. This is done by such 
operations as "Jaladhivasa' ‘Dhanyadhivasa’, ‘S'ayanadhivas® | 
‘Astatrimgatkalanyasa’, *Sadadhva£uddhi, etc. Thea itis givel 
a ceremonial washing (abhigeka) by Paficamrta (the five nectar; | 
a combination of cow’s milk, curds, ghee, honey and sugar): | 
followed by a due worship with flowers, incense, etc. The most 


important operation consists in its sanctification by the sac 
Paficakgari-mantra. 


e 


CC-0. Public Domain. Jangamwadi Math Collection, Varanasi 


Digitized by eGangotri and Sarayu Trust. Funding by of-IKS 


oft suregqturesfir 27 


After this consecration, technically called as Lingasamskara’, 
is over, the Guru should duely extract the *S'ivakala', also called 
‘citkala’, (the light of intelligence), residing in the brain of the 
disciple and unite it with the Linga, thus making it an emblem 
of the disciple's citkalà. Then its spiritual form is fused into the 
vital breath of the disciple, thus making it also an emblem of 
his very life-principle. In this process of extracting the internal 
caitanya, the Guru fixes two internal Lihgas, namely, Prayalinga 
and Bhavalinga in the two internal bodies of the pupil, Sukgma 
and kàrapa gariras respectively. Then the Guru confers an 
*"Igtalinga' into the palm of the disciple as a replica of his favour. 
By doing so, he fixes a Linga on the Sthula-jarira of the pupil, 
making it an outer emblem of the two internal Lihgas. All the 
three Lingas—Igta, Prana and Bhàva-are woven by a subtle 
thread of divine power. 


mache anes uw 1 
aura a Rae Wgdg: uva 


aa anita: Real Ten areata | 
TRAE fex IA o: ovi od 


*This is to be bourne by you as your very life, this is verily 
your Prayalinga. On no occasion and no where should you 
separate it from your body'-being thus instructed by the Guru, 
the knower of the sacred lore, the disciple should bear the 
Siivalinga on his body as one with his vital breath (Prana). 
(42-43) 


It is during this ceremony, the disciple acquires the eight 
emblems of Viragaiva faith, the Astavaragas which he has to adore 
throughout his life. The preceptor who has initiated him is the 
Guru, the Linga is conferred upon, the Guru himself represents 
the Jangama, the Vibhiti (sacred ash) is applied to his forehead 
and other parts of his body in accordance with the scriptures; he 
is made to wear the Rudrakgas (the holy beads); the sacred 
Mantra (Paficaksari) is communicated to him and then the 


A 
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Padodaka (the holy water) and the Prasada (the consecrated food) 
are granted as marks of Guru's favour. Thus the disciple comes 
out of this ceremony furnished with the eight emblems and he 
is called ‘astavaranasampanna’. 


RETEA (ur water 
TAATAAt Hr gisfrdfererefarfir: Iv u 
Lihgadharapa, which procures all values of life, is said to 


be two-fold by the sages who are desirous of emancipation, as 
Bahyam (external) and Abhyantaram (internal). (44) 


‘Artha’ means ‘wealth’ in common parlance. Here it means - 


*bhogamoksapradayakam'—i. e. ‘that which procures enjoyment — 


and liberation’. 


aga qup Rei mgt aaa i 
mA IT RT aaa ete Ue I 


To fix in the mind the Supreme S'iva-Linga which is of the 
form of intelligence and which is the prime cause of everything, is 
termed as ‘Internal’ (Lingadharana). (45) 


This Linga is called ‘Jyotirlinga’, the *Linga of the form 
of light’. This ‘antarlihgadharana’ is chafacterised as "nirupa- 
dhika’ (without any external adjuncts). Although *Bahyalinga- 
dharana’ is indispensible, ‘Antarlingadharana’ is said to be superior 
and is praised in glowing terms by the Viragaiva mystics. The 
author now describes the nature of the Linga as conceived in 
Viragaiva philosophy : 


v3 Tat iW TATRA | a 
SEGA: wen ARSA mer wq vs n 


j That, into which alone the movable and the immovable 
creation becomes absorbed and from which alone it emerge 
again and again, is Linga, the eternal Brahman. (46) 
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The Virasatva philosophers do not distinguish the Liga from 
the 'Supreme'. They cherish it to be verily identical with the 
Supreme Brahman. The Linga to them is the real form of 
Paragiva and Paragakti (the Supreme and His S'akti, energy). It 
is not to be considered as having a material body, but as an 
aggregate of the spiritual lores, the mass of effulgence, the exces- 
sive bliss, the real entity of eternal perfection. It is ‘anorantya- 
nmahato mahiyan’ (minuter than the minutest and larger than the 
largest), beyond all comparision, description and guess. It can 
be felt through jana alone, acquired by following the precepts of 
the Guru through the ‘Istalinga’. 


SETTSTESTTSTSIESTSTTIRH SITE REHRT:. 1 
TENA BM AAAI b xv il 


Contemplation on the Antarlinga (Internal Linga), the 
engrossment in self-knowledge and the power derived from serving 
the Guru, are the cause for attaining the wealth of emancipation. 
(47). 


The word ‘karanam’ is in singular number. The idea is that 
all the three put together, but not separately, are thecause, but 
not causes, of attaining emancipation. 


. fg P Dae ep qud quen 
PRIA we Ag aI AA uve u 
IRRA Wt Age | 
que g end ARE agen u 
Waitara uss tt 


Linga‘is declared to be three-fold-Sthila (gross), Sükgma 
(subtle) and Paratpara (the supreme). Istalinga is gross, as it is 
borne on the body; Pranalihga is subtle as itis conceived of 
feelings inside; and the Trptilinga (Bhavalinga) is Paratpara 
(the supreme), as it is beyond conception, as it is unmanifest and 
as it connotes Parabiahma-S'iva. (48-49) 
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30 aft agea | 
| 
i 
were: RA RaT: | l 

RaRa Ah gR TAT So N | 

He who applies the sacred ash becomes holy and firm-minded, i 

The sacred ash (Bhasma), which connotes S'iva, is called Bhasita | 
because it manifests (the nature of S'iva). (50) | 
| 


‘Bhasma’ is a word technically used for the ‘sacred ash’ in | 
Viragaiva philosophy. In common with all the Schools of | 
S'aivism, the Viragaiva School attaches great sacredness to | 
Bhasma. According to Viragaivism, Bhasma is two-fold : Niru- | 
padhikabhasma and Sopadhikabhasma. Nirupadhikabhasma is 
S'iva himself, whom the devotees admire as Mahabhasma (Bhasma | 
par excellance).  Nirupadhika is what is independent of all: 
adjuncts (upadhis). On the other hand, Sopadhikabhasma is the | 
sacred ash which is produced through a specified process and is | 
sanctified by the sacred mantras (chants). The cow-dung i5. 
collected, dried and burnt with other holy vegetable ingredients. | 
The ash thus obtained is mixed with water and is moulded into | 
different shapes. Throughout this process the sacred hymns are | 
chanted. The moulded ash becomes the sacred ash after it is duly | 
consecrated by the Guru. This is Sopadhika because it depends | 
upon certain extraneous factors for its preparation. 


5 


wa: AAR we mcm usta | 
see Wi Pei aay wR Usi d | 


Having consecrated the Bhasma by repeating the mantra- 
Namah Sivaya-seven times, one should besmear one's body with | 


it and apply its tripuņdra also. (51) Casa | 
E 


Tripundra is a term which means ‘a three-lined mark of th? 
sacred ash’. It is applied to the various parts of the body, su 
as the forehead, etc., with the three fingers, viz., the fore-finget 
the middle finger and the ring-finger put together. 


LJ 
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An aspirant should daily apply tripundra with Bhasma mixed 
with water at fifteen places on his body. (52) 


The fifteen places are: 1. head, 2. forehead, 3-4. two- 
ears, 5. neck, 6-7. the two shoulders, 8. chest, 9. navel, 
10. back, 11-12. two arms, 13. hump, 14-15. two fore-arms. 


MAS A Ae WT a AE | 
FIGS FAL A UY A SAT: Uw 43 


He who applies tripundra with Bhasma at dawn, at noon and 
in the afternoon is undoubtedly S'iva himself. (53) 


Faama | — ()] 
wear ARIARI fere: | 
Rada fud. eqeraht onda Uu «v u 


He, who has taken bath with Bhasma, who has marked his 
head with tripundra and who is engaged in the worship of S'iva 
(Istalinga), should wear Rudrakgas also. (54) 


Rudgakgas are the seeds of a certain tree. They are highly 
sacred to the Viragaivas, as they are to all S'aivas in general, since 
they are believed to have been originated from the eyes of S'iva 
(Rudra) at the time of his burning the three cities-tripuradahana. 
Rudrakgas are made into garlands and put round the neck, head, 
arms, fore-arms, etc. 


' ad eget RT g aa 
WW TTT aa Healt a Sa Us 


For him, who always wears Rudrakgas, there can be un- 


doubtedly no sin whatsoever, even if he happens to be ignorant. 
(55). } 


e^ 
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SUT SACRE WRIT | 
BUTI FS THAT WAG U 


People are wiped off of all sins in the world by the sight, 
touch, memory and worship of Rudrakgas and by the wearing of 
them. (56) 


ASTANA TAIRA: | 
X waka wea A A SAT Wd 


Those magnanimous persons whose limbs are smeared with 
Bhasma and who have put on the garlands of Rudrakgas, are 
undoubtedly the Rudras (Sivas). (57) 


[e mme i - (¢)] 
ITARA: aar RETTE: d 
wr ARa Racers u ye n 


One who is decked with Bhasma and Rudaksa, who is pure 
and who wears the Linga should repeat intently the Paficakgari- 
mantra which enlightens in turn the knowledge of S'iva. (58) 


Japa in any religion is the repeating of the name of God in 
meditation. This in Viragaiva religion is in.the form of the five- 
lettered mantra (Pasicakgari) and is sacred to the Viragaivas. The 


word “Paficikgari-vidya’ in this verse means ‘Paficakgari-mantra | 


itself. 
SMITA qi WANA WEN: d 
WT AASA CAST I 4S N 


| The supreme soul, Mahegvara is the cause sf the entire 
universe (in its creation, protection, and absorption) and this 


sacred formula is expressive of Him. It is the singular source of 


all mantras. (59) 


The word ‘mantra’ is explained significantly as ‘mananat 
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trayata iti mantrah’, i.e., that which protects the devotee when 
it's significance is realised by him, is mantra. 


W werd RAN GRUND | 
WU: QMÜEKI BIS TARTA: U Qo n 


One should utter the word ‘namah’ (obeisance) first and 
then the word ‘S'ivāya’ (to S'iva); this is the five-lettered mantra, 
which is at the head of all the sacred Scriptures. (60) 


qure fat sat Wes 1 
wr Tare ae Magers: gI u 


One who is engrossed in the worship of S'iva (Linga) should 
compose himself and repeat this Paficakgari-mantra with the pre- 
fixture of ‘Om’-syllable (Prayava), which, then, becomes Sad- 
akgari-mantra. (61) 


arg fia: shal «rf: 0 
wat Wup MRAR: 1 
rf: E g Rer Baga: d $3 N 


Rage sp maaria : 
mA: wisqgatw: RARE: Uu Q3 


x: asnan Pert MSAMAR | 
redd ated w aaa set Va: ex tt 


Japa is said to be of three kinds, viz.,Vacika (articulate), 
Upamsu {i Nestea) and Manasa (mental). That which is 
heard by thers distinctly even with the order of its syllables, is to 
be understcod as Vacikajapa, which destroys all sins. That 
Which is repeated in a low voice with a slight movement of the 
lips unheard by others, is known as Upaméujapa. That which is 
contemplated in the ideal form of it's syllables in one's own self 
without in tlie least moving the lips and the tongue, is considered 
to be Manasajapa. (62-64) 


aj 
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Of the three kinds of Japas, Upamáu is better than: Vacika 
and Manasa is superior to Upamsu. Hence, Manasajapa is said 
to be the best. 


enm qaum Rast sqsuh | 
Aer Raar: ser fare: d <4 0 


He, who is endowed with religious discipline, who is pure- 
souled and who is essentially Sliva, should daily worship the S'iva- 
lihga with this basic mantra-(Sadakgari-mantra). (65) 


[s. maian: - (3)] 


yeiga erat were: | 
werde Rar gA AA WSS N 


He who is decked with Bhasma and Rudrakga, wearing the 
Linga, ever benignant and engaged in Paficakgari-japa, is consi- 
dered as S'ivabhakta, the devotee of S'iva. (66) 

aai Haat WRN: TACT NTA | 

aN Tee eR TARAR 1 RSI 
Wi aAa wie: Ter RAS ARAL | 
gem nai MS gen AFATA u $e ou 


Bhakti which is hardly accessible to the sinful, but of easy 
access to the virtuous, is. declared .by S'iva to be thus of nine 
kinds: hearing the scriptures in favour of S'iva, speaking in praise 
of. him, cherishing his name, serving his feet, worshipping him, 
saluting him, becoming a slave to. him, securing his companion- 
ship and self-surrender to him. (67-68) - f 


WT anise SHIT nana: | 
TA KAT SINHT ARRIE DS 0 
-. That devotion is.to be understood as two-fold :^ as. external - 


and internal. The external devotion is; gross and the «internal 


~ 
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devotion which is accepted by the Viramaheévaras (the brave 
devotees of Siva), is subtle. (69) 


| The two forms of devotion referred to above are further 
explained by the subsequent verses in the section. 


ered Beat gest waa i 
PUTT THT AT AT aren ARAA to ti 


The worship of the S'iva-lihga on a charming and jewel- 
decked throne placed in a consecrated place, is said to be external 
devotion. (70) 


eet ot aaa Rat g aT A 
Bea Aaa Feat A Parada i 
Wea Araki Dead frm 1090 


That devotion is called internal by the S'aiva sages, if one 
keeps one's mind composed and does not think of anything else, 
having united one's life with the Linga and the Linga with one's 
life-principle. (71) 


The path of internal devotion! is always subtle and difficult 
to be followed, because its repository is the mind, which is fickle. 
But by constant and steady practice, the mind, being purged of 
all its baser thoughts, “becomes clear and thus fertile for the seed 
of devotion to grow. — The: blessings of the Guru in the form of 
granting the Linga and of imparting the deepest-significance of 
the Lifga to his life, guide the devotee in this respect. 


URSA A up Vat aT Hat Sew | 
| at gef Sear seems: I SR d 

Raen Rear arr aT Wet eur | 

anRaA Gar BAGS A HRA iu 


The servite Which is consisting of nine accessaries and which 
18 without any failings, is called devotion. . It (seva) is of three 


e 


CC-0. Public Domain. Jangamwadi Math Collection, Varanasi 


———— — 


Digitized by eGangotri and Sarayu Trust. Funding by of-IKS 


36 sii aaga 


kinds, depending on its means-mind, speech and body. Cheri- 
shing mentally. S'iva’s form, etc., is called Manaéi-seva (mental 
service); japa etc., are called Vacaki-seva (verbal service); and 
worshipping S'iva through physical means is termed Kayiki-seva 
(physical service). (72-73) 


The Manasi-seva includes not only the cherishing of S/iva's 
form, but also the complete process of mental worship. Vacik- 
seva includes the chanting of the holy hymns and songs in praise 
of Sliva besides the repitition of the sacred mantra imparted by 
the Guru. Kayiki-seva consists of all the physical activities such 
as taking bath and bringing water, Bilva leaves, flowers, etc., for 
the worship and so on. The first mentioned seva is possible for 
the most accomplished devotees. The other two kinds of seva 
afford the proper preparation, discipline and training for the 
earnest aspirants to become adept in Manasi-seva. 


WD RAT RRA A gA: | 

WX: SW] MT A Shergg3eq u wv 
fra Weser weg ep eu i 

fret sp agp are TRUE AAT uo" 1 
WW: NAAN: NE UR aT d 
BI sf SRTETSIRGEH ws N 
wrt Raa eaten anthem 0. 
Ramada smt meram i 

at rasi are: sedg: ues dl 


That Service is again said to be five-fold by thé pious as 
Tapas (penance), Karma (rite), Japa (repeating tke mantra), 
Dhyana (meditation) and Jaana (knowledge) in due onjer. Tapas 
(penance) is emaciation of the body for the sake of Siva, but not 
the practice of rigorous vows (like Candrayapa, etc.); Karma 


(the religious rite) is to be understood as the worship of Siva 


but not as the sacrifice, etc., which are external; Japa is the repe: 


ting of the Paficakgari-mantra or the ‘Om’-syllable or the chanting - 


a 
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of the Rudradhyaya, etc, but not the study of Veda; Dhyana 
(meditation) is the mental cherishing of the form of S/iva (as 
Candragekhara etc.,), but not the dwelling upon Atman; Jaana 
(knowledge) is the knowledge of the import of the S'aivagamas, but 
not of other scriptures;—thus five-fold is the S'aiva-sacrifice (S'iva- 
yajía) described. (74-77) 


This five-fold S'ivayajtía is emphasised here to give a concrete 
basis for the faith of the devotee. Viragaivism does not give 
importance to the other forms of yajia. 


wat RaR dQrarerafian i 
« fg errat RATAA wu scu 


Those who are ever steady in their devotion to S'iva alone 
and who are following the Viragaiva faith, should not partake the 
remains of the offerings to the Sthavaralingas. (78) 


Sthavaralingas are the consecrated lingas installed in temples, 
etc. Being devoted to the Istalinga given by the Guru as the 
replica of his own inner self, a Virasaiva is forbidden from 
receiving the things like flowers, food, etc., first offered to the 
Sthavaralingas. Istalinga is the all-in-all for him. What the 
Viragaiva takes after offering to the Igtalinga, Guru or Jangama, 
is called Prasada but not nirmalya. 

TA rege ARTA A AIL 
wane ara VE g Ren Us d 


E = 
He (a SYiva-devotee) should not go to that place where there is 
the conden lation of his religious customs; and he should relin- 
quish that House where there is disregard for Siva. (79) 


The blame of his religious customs and the condemnation of 
Siva may shake the faith in the disciple which would be detri- 
Mental to his spiritual progress. Hence, he is forbidden from 


hearing such things. 


= 
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agra yen que Rasta | 
aa ATÀ wa um frenar AAT ce tt 


He who dedicates himself to S'iva-worship, should relinquish 
all practices of the faith which he had previously followed, 
Otherwise, the worship becomes fruitless, if such practices are 
continued. (80) 


sq qur qué Raq sme: | 
wae wale a Rad qoum: wea 


Radana Bal AT A AFR 
an Taare ats Aa AIÀ U c* 


For him, whose self is in union with Pranalinga, there are no 
pollutions whatever, due to birth and death, in a spiritual plane. 
For a woman, engaged in the worship of the Linga, there is no 
pollution in her monthly courses; likewise, there is no pollution 
at all when she has delivered. (81-82) 


The word ‘Paramarthatah’ in verse 81 and ‘lingarcanaratayah’ 
in 82 mean ‘in a spiritual plane’ and ‘engaged in Linga-worship’, 
respectively. The idea is : the five pollutions (paficasttakas), such 
as, the impurities at the time of birth, death, monthly courses of 
Women, etc., are not taken into account in a spiritual plane; i. € 
while rendering worship to the Linga; but they exist in matters 
other than the worship of the Istalinga. This explanation i$ 
corroborated by the conclusion arrived at by S'ripatipandita in his 
Stikarabhagya under the sūtra ‘Athato Brahmajijiasa', where he 
quotes the Siddhantagama thus : / 


Á 
‘ 


Svegtalihgaikapujayam naivagaucam vidhiya‘c, 
Paundarike rajastrmam svagnihotre yatha tatha. 
Tatha sutakinah Slaivah pujamatrasunirmalah, 

Nanyasparganukilah syuriti vedanugasanam. 


[With regard to the worship of the- Istalinga alone, “no pollution 
whatever is ordained, just as in the case of women in theif 
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monthly courses at the time of the sacrifices like Paundarika, 
Agnihotra, etc. Likewise, the S'aiva devotees during the days of 
pollution are pure in so far as the worship of the Linga is concer- 
ned, but are not fit for other contacts (like touching the food etc.). 
This is the verdict of the Veda.] 


[1«. saree 1—(9e)] 
TAAA teal wert i 
TAT AT TE eT wegen uei d 


A Viragaiva, who is wedded to religious customs, and who 
has taken up a great vow, should always worship with high vener- 
ation the Guru and the Linga. (83) 


An individual should revere equally the Guru and the Linga, 
since both are not distinct from S'iva. This Sthalam is called 
Ubhayasthalam because the reverence for both the Guru and the 
Linga (Ubhaya means ‘two’.) is ordained in it. 


Tessas urere: fa 
«rr Aas: Br NAET: uev Ul 


S'iva himself is worshipped when the Guru is worshipped. 
There is no difference whatsoever between them, as they are 
identical in spirit. (84) 


The Guru is regarded as S'iva in visible form. Hence, what- 
ever worship that is rendered to the Guru, is rendered to S'iva 
himself, M disciple should never make any distinction between 
Siva and turu. Svetagvataropanigad teaches the same truth— 
"Yasya deve para. bhaktiryatha deve tatha Gurau’—(‘As the one 
has deep devotion towards Lord S'iva, one should have the same 


devotion towards the Guru’.) 


^ 
` 


Raai aAA TIRTA | 
da Ft a ae sep aa A TAT eN 


e 
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To whom is the Guru not worthy of veneration, as it i$ he. 
who gives the knowledge of Siva, which helps one to cross the 
ocean of highly dreadful existence ? (85) 


[13. Brfeeredfereret 1 — (99)] 
an gd aa feet ufu | 
sera a aur eg wf gates: Uu es u 


Just as a wise one is full of devotion towards the Guru and 
the Linga, so should he always have the same devotion towards 
the Jangama. (86) EET 


The word Jangama means ‘a moving object’, the opposite of. | 
sthavara, the fixed. In Viragaivism, it is employed to denote a 
holy person who, representing a particular religious order, wanders 
from one place to the other and preaches the religion and the 
moral to the people of his faith. He is described in the Agamas 
as one who has freed himself from all worldly attachments, who 
is beset with no burdens, who is free from all physical cravings, 
etc. A devotee should have equal reverence towards the Guru, 
the Liga and the Jangama and thus acquires the favour of all 
the three (trividhasampatti). 


V VW Ra: arene IEEE: € j 
segemen dd UATE: u cs 


S'iva, the one and the only one, who shows favour to all, and 
who grants them enjoyment and release, remains himself in the 
form of the Guru, Linga and Jangama. (87) EIT ¢ os 


farai Re: ESSERE gafra: 


An individual should worship wi irati i i 
i p with admiration the S'ivayogin 
as-he does the Liñga and the Guru, through servile:devotion that — 
he (the Sivayogin) is Siva himself, (88) | 
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[35. earen- (33)] 
WR TMT wT Se were: | 
Tat rare Tema Uc u 


Just as one partakes with devotion the holy water from the 
feet of Sliva, so one should take that of the Guru and the Jahgama 
who are S'iva themselves. (89) 


Padodaka is the holy water from the feet of the Guru and 
Jahgama. It is held in great esteem by the Viragaivas. This is 


one of the eight emblems (agtavaranas) of the Viragaiva faith as 
already referred to under III. 43. 


adfa frst feeit TA gs] we seu | 
aaa aise «p ARARAT: U o | 


A devoted person should partake the Bilva leaves, flowers 
fruits, water and all eatables like food, etc., after having offered 
them to his Istalinga. (90) 


Any object offered by the devotee to the Guru, Linga and 
Jahgama and received back as a favour is called ‘Prasada’, and 


this is another emblem among the astavarapas of the Viragaiva 
faith. 


» Rratarage AERTS Wd 
IN IARAA ARN À U S N 
Whatever reward that is obtained by partaking the Prasāda 
of the S'ivMinga, the same is obtained by partaking the Prasada 
of the Guri, and the Jangama. (91) 


` WATTS vlad fran T | 


THAIS Yt STRIS d SN 
Hence, one should worship the Guru, the Linga (Mahadeva) 


“nd Sivayogin, and should partake everyday the food received as 
Prasada from them. (92) 


«m 
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[23. aerate | — (93) ] 
fate Rar Rania WRIT | 
aM menge aaay: War 133 
A devotee, being endowed with their favour, should always 


offer gifts, according to his capacity, to the S'ivalinga, the Siva. 
carya (Guru) and the S'ivayogin (Jahgama). (93) 


Faery «ri aR Wu | 
TANGA TABATA Se ul 
The gift which is offerd with a desire for a material reward, 


is called Sopadhikadana (gift made for the realisation of a desire); | 
it is not acceptable to those desirous of emancipation. (94) 


[3v. Prentrererey 1— (3v)] 
pease ATARI TRISTATE 
Pentre sr saan’: HS" tt 
The gift which is free from all desires for material reward and 


which is meant as a dedication to S'iva, is said to be Nirupadhika 
(one without any desire) by those proficient in giving gifts. (95) 


[94. amaa i — (94)] 
SURAT Rami eRe fg i : 
MANS SD Ted Wed qq Use N 


The gift made with the feeling that the recipient, the giver i 
and the thing given as being.S'iva and free from the /ense that | 
I am the giver’, is Sahajadüna (spontaneous gift). 02 i 


Wet age aiT | ; 
Raam dei seme I sv 1l 
Sahajadana is the best, far superior to all danas, and that 5 


the one which gives the knowledge of Siva to men and which 
removes the ailment of tranmigration. (97) 
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RAAR eat qut wat wa | 
TA THT fp AAR AAT se | 


When a S'ivayogin is pleased, S'iva becomes pleased; when 


Siva is pleased, the whole universe, pervaded by Him, and consist-- 


ing of the movable and the immovable, becomes pleased. (98) 


Before closing this chapter on Bhaktasthala, it is desirable 
to recapitulate that this Sthala marks the first and primary stage 
in the aspirant’s ascent to Mukti. Due to the descent of S/iva's 
grace, a genuine and fervent love for Him is born in the heart of 
the devotee, prompting him to seek the Guru and receive initi- 
ation from him. The Istalinga is granted to him by the Guru as 
an outer symbol akin to the two inteinal Ligas, the Prapalinga 
and the Bhavalihga (Trptilinga), fixed by him. Being fully 
equipped with the eight emblems of faith (agtavarana), the devotee 
is given some practical guidance to march on his spiritual 
pilgrimage. He is given the perfect understanding that the Guru, 


Linga and Jangama are Siva Himself and that he should cherish- 


equal reverence to them. He is strictly instructed not to involve 
himself in any activity that might shake his faith and consequen- 
tly, hinder ‘his progress. Acquiring an adequate experience in this 
Stage, the aspirant ascends to the next stage which is called the 
Mahegvarasthala. 


sfr oft RranMRararersotara rea iret: 
TST sitssregoteperftarert gSA: | 
Herà ends Chapter ILI in * S'rt Jagadguru-Renukagita ', 
selectd from ‘Siddhantagikhamani’ composed hy the 
| illustrious S'ivayogi S'ivacarya. 


—e 


<_ 
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AT qt seam: | 
CHAPTER IV 


( MIRITA | ) 
AK Sdqrd— 


WRIT AN ATA THATS | 
$a a wd WA ASI WERL dU N 


Agastya said— 

O Lord of the S'ivaganas (S'iva's disciples)!  Bhaktasthala 
has been explained by Your Holiness. With what difference in 
religious practices does a Bhakta become a Mahegvara ? (1) 


WS sqn— 
wala Wess wae 
VT AeA: Tat we: RRJET U 3 UI 


Renuka said— 


A Bhakta with firm discrimination is termed a Maheévara 
when his devotion becomes elated through the depth of his 
detatchment. (2) i : 


This verse points out the three basic concepts that form the 
peel make-up of a Maheégvara, namely, (i) Bhakte3 samu- 
im iub in devotion), ; (ii) Vairágyagauravam" (depth of 
ee nt) and _ (ii) Sthiravivekah (firm discr'mination). 
i hi ese the devotion to Sliva in the heart of the aspirant 
T Peer degree of purity and firmness; the profound sensé 
: chment (Vairagya) in him cleanses his devotion of all its 
ene and the firm discrimination in him with regard to 
m is eternal and what is not, (nityanityavastuviveka) deepens — 

votion in the eternal, Further, all the moral precepts and - 


-= 
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all that is acquired in his Bhakta-stage still continue, and these 
are observed with great zeal and fervour. 


MERA WU WR WT NXT d 
MRANA ET Ta: erui 
Ta anag: | 
MSA VeTRERRIRITERE: N 
warmers Road Reque: | 

V4 aRt Ah ERATAN N di 


Here I state the Mahegvarasthala as declared by Siva 
formerly. This great Māhesvarasthala is said to be nine-fold; as, 
1, Mahegvarapragamsasthala, 2. Linganigthasthala, 3. Pūrvā- 
$rayanirasanasthala, 4. Advaitanirasanasthala, 5. Ahvananira- 
sanasthala, 6. Agtamirtinirasanasthala, 7. Sarvagatvanirasana- 


sthala, 8. S'ivajaganmayasthala and 9. Bhaktadehikalinga- 
sthala. (3-5) 


[3. emisse | — (35)] 
Ara eal USTEDES: | 
git wer fur gfe: TS AeA: UNE US UM 


He whose faith ts firm in Rudra-S'iva as being the one supe- 
tior to all in the universe and as being the one who can grace the 
Universe, is considered as Mahesvara. (6) 


This supremacy of Siva is declared by such statements as 


"viévadhil'o Rudro maharsih, etc’. (Sveta$vataropanigad). 
1 
| pi 
- Sac: hani aad Aerie | 

sfhweenrmI wal eae: TAT the di 


A Bhakta who becomes deeply devoted to Siva with tie 
realisation that Isvara is the supreme above all the beings like 


Brahma, etc., is called Mahesvara. (7) 


e 
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Here is an expression of firm belief in the supremacy of Siva 
over all gods. Brahma, here, an agent of creation, is not to be 
mistaken for the Upanigadic Brahman who is the Supreme Sy, 
Himself. 


xem gad g fuse 
farre agaa dearer wade UC 


Being indifferent towards the trivial pleasures produced by 
sense-objects like sound, touch, etc., and being filled witha 
longing for the eternal bliss of realising Siva, one becomes a Vira- 
Mahesvara. (8) 


S'abda, sparga, rüpa, rasa and gandha,-sound, touch, colour, 
taste and odour-are respectively the objects of pleasure for the 
five sense-organs, namely, ear, skin, eye, tongue and nose. This 
sensual pleasure is transitory and produces a craving for more of 
it without in the least givingany tinge of satisfaction. An enlighte- 
ned person considers it as trivial and shows no interest in it. 
Viramahegvara is that enlightened person who strictly adheres to 
the moral and ethical code. He is the one who has completely 
mastered egoism (ahankara) and has overcome the six enemies 
(Sadripu), lust (kama), anger (krodha), avarice (lobha), delusion 
(moha), pride (mada) and jealousy (matsara). 


[4 


Wel gegga: wasrffgq Ta: 1 

Riders: wale hem ax us 1 f 
.. One who is always contented at heart, one whi is always 
puterested in the welfare of all beings, one who has iirm faith in 
Siva only and one who is the self of all, is a Viramāheśvara. () 


His attachment to Siva is so intense that he never puts UP 


With any insult directed at Siva, Likewise, he never tolerates 22 
aspersion cast on the devotees of Sliva. 
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[3. Rafera 1 — (v)] 


SR rn Renkema | 
TTA IH qa fH qe 


For this Mahegvara is declared the great Linganigthasthala, 
which ordains that this (Linganigtha) should not be given up even 
when the termination of his life comes. (10) 


Lifganigtha is the unswerving devotion towards the Linga 
(Igtalinga) based on firm faith in it. 


ang Te Res aT 
M GT JAT erga Ü 33 4 


Even if all his belongings are to be lost or he is to be behead- 
ed, Mahesvara shall never give up the vow of Liiga-worship. (11) 


‘I shall never give up Linga-worship at any cost'—this is the 
determination of a Māheśvara true to his name. 


afian fet frraqfenr ı 
X esf gaa seu R X NAR M 


Those who maintain themselves with the food and drink 
dedicated to the duly worshipped Lihga, are, indeed, the Maha- - 
mahegvaras. (12) 


RA wer aa Sr RRAN WDR! 
^, Remia gel wp eat Wa Sra: 33 0 
He whose mind is lost itself in the Linga, whose speech is 
dedicated to the praise of the Linga, and whose hands are wholly 
Occupied with Linga-worship, is undoubtedly Rudra himself. (13) 


All the activities of the Mahegvara, mental or physical vate 
directed towards the Linga-worship. Whatever he does is a 
Part of this worship. 


ec 
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R gbaaa 1 — 12] 
RARA: WAT Alea TA: | 
TATA TARA AARAA U 1% U 
A Mahegvara, whose heart is ever fixed in the Linga alone, 


should give up the religious practices of his previous faith which 
would come in the way of his own religious practices. (14) 


This refers evidently to those who are converted into the 
Viragaiva faith from other sects. We know of the seven sects of 
S'aivism, S'uddhasaiva, Migragaiva, etc., of which Vira£aivism is 
one. Itisquite probable to think that conversions from one 
S'aiva sect to the other were in vogue from times immemorial, 
On the Purānic evidence, we know of Agastya himself, whom 
Renuka taught the tenets of Viragaivism, as the great Slaiva saint 
before he took lively interest in Viragaiva faith. 


Rear Aaaa gR i 
Meat a Tag ufum u 94 1 


For those who become associated with S'ivadharma through | 
Saiva initiation, the pursuit in the religious practices of the 
people of alien faith is not proper. (15) 


» SK to the Viragaivas, are those who are alien to their 
aith. 


[v. iae 1— 98] 
Tergeste | f 
Tae RR: nag l 
SWIATRRTCET WETHHD aAA: | 
AARE st NANTE: 1 quii 


A Māheśvara, engaged in religious practices, should discard. 
dea of total non-duality (between Siva and Jiva), because t0 
card the distinction between Lihga and Jiva, the worship 


thei 
dis 


“| 
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and the worshipper, would contradict the devotion to the Linga 
and make the rites of its worship out of place and because the 
concept of Sarvadvaita would result in the absence of knowledge 
(that he is the Pujaka and the Linga is Pajya.) (16-17) 


The Mahegvara should have a firm belief in the distinctness 
of S'iva (Lihga) and Jiva. For, in unity, there is no possibility of 
distinguishing between who is Pujya (the object of worship) and 
who is Pujaka (the worshipper). Without the consciousness of that 
distinction, there can be no worship. There should be no consi- 
deration of non-duality in rendering worship, as taught in the 
Agamas—'Kriyadvaitam na kartavyam’ 


qR: WITHIN: GALT IRA: | 
HAM: MATAA uen ue 


Siva is actually the Lord and Jiva is Pagu, a captive, depen- 
dent upon Him. How can this relation of the master and the 
servant existing between them be possible, if there is identity ? (18) 


[w. emgrificaeenen 1— (2«)] 
Rendam: Ya: UNATE: | 
ARA Aaa + cemere, RT u 98 t 


One who is devajed to Linga-worship, who is pure and who 
has discarded all considerations of Sarvadvaita (the total non- 
duality between Sliva and Jiva), should not invoke Siva into his 
Istalinga which is of the form of S'iva. (19) 


; In tie Hindu ritual, there are two kinds of mantras, namely, 
avahanan antras’ and *visarjanamantras', meant respectively for 
calling in the gods to accept the worship and for requesting the 
gods to retire after the worship is over. But in Linga-worship, 
no such avahana is necessary; consequently, there is no visarjana. 
The reason for this is given below :— 


"Wr Rees fest qarag: | 
Wr RaRa Rigen fo ll x ti 
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Right from the time when the Guru grants the Linga filled 
with S'ivakala (the lustre of S'iva), S'iva resides there in it. Thea, 
why should there be this invoking ? (20) 


[s. ATARATA 1— xu] 
aaa a Ad sem | 
cat Raada Fert 1 29 


Just as the identity of Jiva and S'iva is not acceptable to 
those who are associated with the rites of worship, so also the 
identity between S'iva and earth, etc., is not approved. (21) 


Sliva is said to have eight forms, viz., Prthivi (earth), Ap 
(water) Tejas (fire), Vayu (wind), Akaga (ether), Surya (sun), 
Candra (moon) and Yajamanah or Atman (sacrificer). These are 
only to be considered as the objects presided over by Siva. 
Prthivi, etc., are the adhigthanas (seats) and S'iva is the adhisthatr | 
(presiding divinity). Their identity is only metaphorical (aupa- | 
carika). Although the breast and the milk are distinct from one | 
another, still, in metaphorical usage, people say ‘Sigavah sthanam | 
pibanti'-*the children suck the breasts’. In the same way, the | 
‘abheda’ between S'iva and Prthivi, etc., is only metaphorical. | 


aerate af art sat ata: | 
AMES gend? wet TAT ua. 


E AT these, earth, etc., are the products and S'iva is the maker. 
these cannot be Siva, as the pot cannot be the potter. 


a Pot is the effect (karya). and the potter is the caufe (karana): 
Imilarly, earth, etc., are the effects and Siva is the (cause. The 
cause and the effect are necessar ily distinct from , one another 


The next verse rules out the possibili : 
: possibilit identi giva 
and Prthivi, etc. y of identity between 


Aa erae | : 
PATS AUT ARETA 1 3R 1 
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As Prthivi, etc., are inanimate and as the Atma (Yajamanah) 


is in a state of ignorance, they cannot be identical with S'iva who 
is omniscient. (23) 


Here, the devotee is given the perfect understanding that he 
should not think of S'iva as any thing except the Istalinga in 
which his faith should be unshakable. 


[v. siesta | — (22)] 
TMA AMA TAR wT 
a tora aA a Pre at wA NRY 


If S'iva is existent in all, then, there should be his worship in 
all, not necessarily in the Linga alone; hence, oue who is devoted 
to the Linga should not think that S'iva is existent in all (but only 
in the Lihga). (24) 


The author, here, points out the danger if Siva's ‘sarvagatva’ 
is accepted at this stage, in which Lihganistha (devotion to the 
Lihga) alone is emphasised. The consideration that S'iva is 
existent in all, not necessarily in the Istalinga, distracts the mind 
of the devotee from his faith. 


Ra: wem ara AÀ WW | 
aay mae aga Perera u 24 N 


Although S'iva is existing in all, he is particularly manifest in 
one’s basic entity (Igtalinga), just as fire can particularly be 
apprehended in the womb of the Sami-stick. (25) 


[«. Raama 1 — (23)] 
Geared Faerie Rei fem | 
waa We ware Marae N RG Ul 


Even while worshipping Siva residing in the Linga (Igtalinga) 
alone, as it is so ordained in the mandates of worship, one 
should cherish the Lord as. existing in all. (26) 


[ od 
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Though Siva is to be sought in the Linga, which alone is to 
be worshipped, He is really existing in all. The consideration 
that Sliva is existing only in the Linga (as taught in the | previous 
Sthala), is, in fact, restricted to the deeds of worship alone, 
One must be conscious of S'iva's ‘jaganmayatva’ (all-pervasive 
nature). 


Rraawneggent mga fad d 
Figa sur Re fad Ux N 


The universe which is originated from the S'ivatattva (Sjiva- 
principle) does not differ from him, as the forms like, foam, waves 
and bubbles, are not different from the ocean. (27) 


The universe consisting of the movable and the immovable 
objects, is nothing but a transformation (Parinama) of Siva just as | 
foam, bubbles, etc, are the transformations of water in the 
ocean. 


aaae Jar Ast wes: | 
wa prede fa wat Perma ure ti 


Just as a tree exists in the form of leaves, branches, etc., so 
Siva alone shines in the form of earth, etc. (28) 


The leaves, branches, flowers, fruits ete., are the various | 
transformations of the same tree, which is their common resting: | 
Place. Siva, in the same way, transforms into the form of the 
world, consisting of movable and immovable objects, through the | 
Sakti (Vimargagakti) inherent in Him. Thus, according to Vica- 
gaiva philosophy, the universe is as real as S'iva himsélf, because 


it is t : = ! ! ) 
ES transformation of S'iva. This theory is called ‘Pariņamê 


[s. WMA HARTA | — (*x)] 
Taara IR TC | f 
STR N RIT RTT U ss d 
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Though S'iva, the Supreme Lord, is the soul of the entire 
universe, He particularly shines in the heart-lotuses of the 


devotecs. 
Pret Saat maet | 
MERUTARRA PT TP: 3° Ut 
The Supreme Lord shines in the hearts of the Maheévaras, 


who are ever filled with contentment and who have discarded all 
the Karmas (yajiia, yāga, etc.) through their knowledge. (30) 


afer oft Rrr aRar: 
Wea sitseregeterwfierrt agiis: | 
Here ends Chapter IV in 'S'ri Jagadguru-Renukagita’, 
selected from ‘Siddhantagikhamani’ composed by the 
illustrious S'ivayogi S'ivacarya. 


— M» —— 


-— 
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AL WEIHISYUTT: | 
CHAPTER V — 


| +) (marfeaen i) 
sl We: MARERA | 
sp Tea wad THATS 3 i 


Agastya said— 

Mahesvara is declared to be one whose piety consists of 
adherence to the Linga, etc. How is he called Prasadin, O Lord 
of the Ganas ? (1) queda b 


ws sara 
RaRa aaa: | 
ACTIN TAA BLATT N UI 


Renuka said— 

He whose bonds of sin are destroyed through the state of 
having firm devotion to the Linga, etc., is called Prasadin for 
having secured the purity of mind. (2) 


Moral conduct and firm devotion that characterise the previous | 
Stage, enhance the purity of the mind and facilitate the ascent of | 
the soul to a higher stage which is called Prasadisthald. In this | 
stage, the soul receives the Prasada (favour) of Siva. It’s sub: 
divisions are as detailed below :— 


i 
1 
1 
CC-0. Public Domain. Jangamwadi Math Collection, Varanasi j 
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1. Prasadisthala, 2. Gurumahatmyasthala, 3. Liù gapra- 
gamsasthala, 4. Jan gamagauravasthala, 5 Bhaktamahatmya- 
sthala, 6. S'arapakirtanasthala, and 7. S'ivaprasadamahatmya- 
sthala—thus seven-fold is.the Prasadisthala. (3-4) 


[3. rere 1 (34)] | 
Tel aaa: Rr sem ge eru d 
Ret Rae aaa RaR qus u 


Prasada (tranquility) is said to bea sign of mental purity, 
That is achieved through only the grace of S'iva in the form of 
Linga. (5) 


wermumRredd RAIAR, | 
Rami eig wundern ung usu 


He is called Prasadin, who partakes the Prasada of Siva, the 
cause of pure knowledge, for the purpose of achieving the tran- 
quility of mind. (6) 


Sivaprasada refers to the objects like flower, fruits, etc., 
reverentially offered to and received back as a favour from Siva. 
It procures right knowledge. Manahprasada-here, the word 
prasada means ‘tranquility of mind’. A person characterised 
by this tranquility of mind, is called Prasadin. 


arent frat sed MARTA | 
^ aaa maur ystarafaget tv 


Whatever object that is acquired for one’s enjoyment, should 
be partaken after offering it to the Lord to achieve the purity of 
one's should. (7) r 


Prasādin offers everything he has, even food, drink, etc, to 
Lord S'iva ad receives them back as His prasada.. Partaking of 


Such prasada purifies his soul. 


-—-7 
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yer frase at ferae: | 
qur sur semqe ave RaT ucc 


Just as the food offered to S'iva-Linga (Prasadanna) is to bẹ | 
partaken, so is the food offered to the Guru (Guruprasadànna) and | 
so is that offered to the Jangama (Jahgamaprasadanna). (8) | 


Prasada is thus something partaken as a token of favour from | 
the Lihga, Guru or Jahgama after first offering the same to them, 
who deserve equal veneration from the disciples. 


[3. ssemgremeen | - (3&)] 
gears ast ant fasse i 
TEEN Feet Fa: wena: usa 


The Guru alone is the cause of all accomplishments (like | 
enjoyment, release, etc.), for, Siva, the Supreme Lord Himself, 
stays in the form of the Guru. (9) 


; It is the Guru that initiates the disciple and favours him with i 
timely instructions, He is the ‘kindly light" that guides the aspi- ; 
rant on his pursuit of the goal. Thus for Diksa (initiation), S'iksi | 
(instruction) and Mokga (liberation), Guru is the resort. 


LRA tem quoa 
SW Ie ge Reena Reip 9° 1 
One should not speak of the Guru, the giver of knowledge 


who is pure and Siva in form, as similar to others owing to the ! 
similarity in hands, feet, etc. (10) 


Physical similarity is not a ground for considering the Gut" 


as similar to others. He is Siva Hi : oa : 
ion i ; m ; convi 
ction is the basis of faith. CUPIDINE UID 


Jen Eher fraus aq | ; 
T: A an aran AP n ELE, 
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For one who is destitute of devotion to the Guru, the devo- 
tion to S'iva is not possible. Therefore, just as there is devotion 
to S'iva, so there should be devotion to the Guru. (11) 


[3- Rre 1-(39)] 
Tere Raan: 1 
ferenfi meet wakes feng uad 


From the profuseness of right knowledge obtained through 
the reflection over the greatness of the Guru, the greatness of the 
Linga, too, should be contemplated as supreme. (12) 


Reet raf Tegra | 
qq fe fet met Tea U 33 N 


That S'ivaliñga which is of the form of ‘cit’ (intelligence), is 
to be understood as the S'ivalinga (S'ankaram Lingam) which is 
the cause of everything (the universe), through the mind illum- 
ined by the Guru’s teachings. (13) 


aga fata feat ae WS i 
Mitt wa Sard guum uae N 


What. is the use of saying much ? Lihga is verily the eternal 
Brahman, | wherein the Yogins merge with all their bonds of 
worldly fetters cut off. (14) 


Siar «car cuffs arene: far 
RaRa fegfted dgert u^ 


The base (Pithika) is the Supreme S'akti and the Lihga is 
Siva Himself; the symbol of Sliva-S'akti union, is verily the 


Universe as Linga. (15) 


The whole universe is contemplated here as the Lihga. The 
Whole universe is housed in it. ` 


<> 
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[v. seg Teded 1-(3e)] © 
TRUS Te THEFT: | 
w4 Ragana RAA UU 3 N 


The greatness of the Jangama consists in the realisation ot | 
cidrupa (the supreme intelligence-Siva) in everything out of the | 
abundence of Linga's greatness abiding in the Guru and the | 
S'işya. (16) 


The Linga, whose essence is cit (intelligence), is the subtle | 
link binding the Guru and the S'igya. Out of this basic know. | 
ledge, one derives the idea that the whole universe is the Linga, | 
The Jengama excels as he fully realises this basic conception that | 
the whole universe is the Linga and finds cidrüpa ora sort of | 
caitanya binding all the things in the universe. 


TATA g Ri PITER | 
qasan d g seat ei Asa: wav i 


: Those who immencely cherish Siva, the revealer of the | 
universe, as identical with their own souls, are known as 
Jahgamas. (17) 


a The epithet Sivayogin (one who has attained unity with 
iva) applied to the Jahgama is significant The Jangama is 
called S'ivayogin because he sees Siva in his own self. 


sistit | 
Tara Raw Ger mime nae” 


They are considered to be Jahgamas in whom exists Siva 


jfiana which is the cause for destrov; 
; oying t i of 
transmigration. (18) ying the terrible darkness 


us s Al belief in the supremacy of S'iva as the creator, prote- 
isan n Tm cemer of the universe constitutes what is’ called S1V&- 
Jnana. The Sivayogins are subsequently described. - E 
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Raam asa Aeneas: i 
CAME: Tea: RANA: d 9s N 


The S'ivayogins are the saints, who have conquered passion, 
who have subjugated anger and who have cut off the knot of 
delusion, and in whose consideration a clod, a pebble and gold 
are equal (19) 


The S'ivayogins are free from what are called the six enemies 
of spirit (Sadripus). 


MATa TA salsa fart i 
Tea Wet GT Tat VARA U Re N 


That house of the house-holder in which the dust-particles 
from the feet of S'ivayogins fall, is alone holy and pure. (20) 


. (S. mmmn 1 — (33)] 
Mira Aaa RARAN i 
RE WHT TERT aA SER d A3 N 
The greatness of the Bhakta follows from what is told of 
the Guru, Liga and Jangama. Yet, the same is described here. (21) 


A Bhakta shows his devotion after fully realising the great- 
ness of the Guru, Linga and Jangama. This realisation cannot 
be born in an ordinary person. The devotion rendered through 
this realisation indicates the greatness of the Bhakta. 


Sp ws ur SOHRHIWSTU | 
SANT HART ara A AM D ARTS URRI 


Those who adore the Great Lord, the immutable Supreme 
Soul in deed, mind and speech are described as Bhaktas. (22) 


` The speech, thoughts and and actions of the Bhakta are perva- 
ded by the singular devotion to S'iva. This is the nature of the 
Bhakta, 


em 
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fi AE fH aa: are: Hae: FH THAR | 
mat Segre fiet AART I 33 U 
If there is no devotion to S'iva, of what use are the Vedas 


what of the scriptures, what of vows of penance, for the embodied 
beings caught in the desease of transmigration. (23) 


RaDa saat sor CURT AHA: | 
aR Racer at ARRI wa Y I 


For the beings who have secured refuge in S'iva, there can be 
no association with the karmas (the fruits of deeds). How can 
there be the fear of darkness for the horses of the sun ? (24) 


Karma refers here to the ‘fruit of a deed’, good or bad, 
which causes transmigration. The merit (punya) and sin (papa) are 
the fruits of good and bad deeds respectively.  S'iva-bhakta is 
not associated with any karmaphala, either merit or sin. If sin 
leads to hell, the merit leads to heaven which again is transitory. 
After the fund of merit is exhausted, the being should once again | 
take birth to earn it. Thus according to Indian philosophy, of — 
which Virasaivism is a branch, both merit and sin lead a being to 
‘samsara’, the cycle of birth and death. But Slivabhakti works 
like fire which burns all the fruits of deeds, meritorious or sinful. 
A Siva-bhakta is untainted by karma which is the cause of 
transmigration : e 


"Sukrtam dugkrtam capi S'ivabhaktasya nasti hi". 
(There is neither merit nor sin for a devotee of S'iva). 


K. TIA 1— (3 «)] 
i [ SIS | 
Were Reet: aT Q RY U 
By virtue of the insight into the teachings about the great | 


ness of the Guru, Lihga, Jangama, etc., one sees Siva in every’ | 
body and this is said to be the S'arapa-state. (25) | 


— 
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The belief in the greatness and the purifying nature of the 
Guru, Linga, Jahgama, etc., leads one to seein them the Siva 
invested with various forms. Through this realisation, one takes 
refuge in S'iva and is called S'arapa (one who has taken refuge). 


TARAR ARRET: | 
Wal ATR AUNT SÈ i RE tt 


For all beings the moon-crested Siva is the refuge, and he 
who seeks refuge in Him in all respects is called ‘Saranagata’ (one 
who has taken refuge). (26) 


WITH] Aga aa: ep: Gea | 
Hat EANA WTA: WITT U RY tt 


The mutable heaven befalls as the reward of all the sacrifices. 
He who has secured refuge in the Supreme Lord (S'iva), attain the 
immutable reward. (27) 


Set age ser oe ANTT i 
Xa Mea Ste a facta: ze tl 


In vain is the life of those who do not realise the Lord of 
gods (S'iva), after having secured the rare birth as a human being, 
Which is a.means of attaining knowledge. (28) 


[v. serere, - (31)] 


* — RaRa ga: | 
FAUT AeA 1 3S 
Since the experience of realising the distinctive greatness of 


the Guru, Linga, etc, is attained through the favour of Siva 
(Sivaprasada), the greatness of this (prasada) is spoken of. (29) 


. How this descent of favour takes place ? To this, the reply 
15 given in the next verse. 


e 
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aa fes eget | 
sat fugeret sleet ARR: U ied 
.Mahe£vara (Siva, the Supreme Lord), bestows his favour on 1 
those who are ever firm in their singular devotion to the Lig, | 


who dedicate themselves to the worship of the Guru, who haw | 
taken refuge (in S'iva) and who are pure. (30) : 


ware wt aRar | 
Rada fmt + eat u 33 


The devotion basically rooted in the favour, is ever unfailing, 
For one who is devoid of Sliva’s favour, the devotion is un f 
attainable. (31) 


were meat Pe TAIT d 
ad Raat Rej eat a WR] U 33 Ul 
When the favour of Sliva, the cause of supreme bliss, is | 


accomplished, the whole universe appears as filled with S'iva; there | 
is no doubt about this. (32) 


R aft RaRa aRar: 
asadar agaa TASA: | 
Here ends Chapter V in ‘Si; Jagadguru-Renukagita’, 
selected from — "Siddhanta£ikhamapi" composed by the 
illustrious S'ivayogi S'ivacarya. 


—————— 
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Natt agfa ut 
qT WEIST: | 
CHAPTER VI 
( arae eae ) 
emer saa — 


wat wr AR RART: à 
Ue V at Ta RRAN med 9 N 


Agastya said— 
How can the same individual, made known as Bhakta, 
Mahegvara and Prasadin, comes to be called as Pranalingin ? (1) 


Us sa 
Wal Mea ward a fia: 1 
FANTANA AAAS BATT UW? It 


Renuka said— 

He is described as Bhakta, Mahegvara and Prasddin owing 
to his adherence predominantly to duty. To him is now taught 
the adherence to knowledge. (2) 


In common with other Schools of Indian philosophy, the 
religious discipline, here also, consists of two parts-the first 
meant for practicing detatchment (vairagya) through ‘duty’ and 
the second, for achieving the final goal (Mukti) through Jaana 
(spiritual knowledge). The first part of the discipline is a preli- 
minary stage of training essential to achieve the summum bonum 
Of life, which is called Mukti. Thus the first three Sthalas of 

itagaivism, viz., Bhakta, Mahegvara and Prasadi, represent this 
Part of the discipline. They are said to be Karmapradhana, 
for, of them, the duties in the form] of Linga-worship, etc» form 


e 
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the prominent features. It does not, however, mean that Jiang | 
or spiritual knowledge is totally absent from these three Sthalas | 
Without Jana, Karma would be blind, having no direction or pur. | 
pose at all to it. The several religious duties are to be observeg | 
with the full consciousness that they are directed towards the | 
service of the Guru, the Liga and the Jangama as the three trans. | 
formed forms of S'iva and that their purpose is to win Slvas | 
favour. Itisonly in the first three Sthalas that Karma is of | 
primary concern to the aspirant as jfána is in the last three | 
Sthalas, where Karma is not totally absent. Both Karma and | 
Jiana are inseparably blended together right from the beginning | 


and continue to be so till the end. 


Again, in the first three stages (Sthalas), where Karma domi- | 
nates, J&ana is indicated by the following traits in the individual, | 


which are described as 'sadhana-catugtaya', the ‘four-fold aid’, 


They are— (1) ability to discriminate between the eternal and the | 


non-eternal (Nityanityavastuviveka); (2) absence of desire for 
securing pleasure or avoiding pain here and hereafter (Ihamutra- 
phalabhogaviragah); (3) attainment of calmness, temperance, 
the spirit of renunciation, fortitude, power of concentration of 
mind, faith or will to believe (S'amadamadisatkasampattih); and 
(4) desire for true freedom (Mumuksutva). 


Further, the duality or distinctness of the deity from the 


devotee (the soul) is maintained in the first three Sthalas. From | 


the fourth Sthala (Pranalingisthala) onwards, the distinction 
gradually decreases till it ceases to exist in the final stage (Aikys- 
sthala) In Pranalingisthala, the idea of non-duality of the soul 


with the deity, (of Anga with Linga), is emerging brighter Jaana | 


yoga is adherence to the knowledge of identity between the soul 
and the deity (Anga and Linga). 


KR Reneé sep arn: sme; 
TESTS STARA THEA sey ni 


: The Lihga is Brahma of the form of cit (supreme intelligenct) 
and its Sakti (Prtha, the base) is of the form of prana (i. e. Prana? | 
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the ‘Om’ syllable constituting the soul of the Linga) he who 
realises the Linga in this form is said to be pranalingin. (3) 


He who realises the Linga in the form of Pranava, the mystic 
‘Om’ syllable, is called Pranalingin. In this stage, the soul is 
gradually developing the idea of identifying S'iva (Lihga) with the 
Praga (the life-principle), which is Atman, but not vital breath. 
But due to the yet remaining impressions of duality, the total 
identity is not yet achieved. 


srefrefiers Srqerecqeafequu | 
RR md mR aa: uv u 
Rammia ad} eRT 1 
emere Re ara put RT u 


Prapalingisthala is consisting of five sub-sthalas, viz, 1. Pra- 
palihsisthalam, 2. Prayalingarcanasthalam, 3. S'ivayogasama- 
dhisthalam, 4. Linganijasthalam and 5. Angalihgisthalam. 
Their distinctive features are described in order. (4-5) 


[3. srefaefieren 1- (313)] 
MONTARAN, HAA AAAT | 
mIRE TCA MOTTA: 1 & n 


That (light) which shoots up from the centre of the navel 
cavity (kanda) through the collision of Prana and Apana, is 
termed as Pranalinga by those (S'ivayogins) who have controlled 
Prana and, Apana. (6) 


This collision of the Praga and Apana is effected through the 
Practice of S'ivayoga (meditation) according to the teachings of 
the Guru, Prana is the vital force that exists in every being. 
Very few can control it, All the subtle forces of the body, Prana, 
Apana, Vyana, etc., are but the different manifestations of one 
Vital force, one Prana. When all the subtle forces in the body, 
the different manifestations of Praya, are controlled, the Siva- 
Yogins gain the highest perfection. They become masters of all 
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mystic powers. By the collision of Praga (vital air having it's Seat 
in the lungs) and Apana (vital air having it’s seat In the navel) 4 
light surges up like a wave in them. This is the Pranalinga ang | 
all the mystic powers of the S'ivayogins arise from it, as all their | 
vital energy is fused into it. ; 


MÀ ae sup N RRETA, | 
amg? TER emage: Uu v 


That is called Prāņaliħga, into which the vital energy iş 
obsorbed through the collision of the Surya (solar) and Candra 
(lunar) nerve-currents (Ida and Pingala). He who bears it, 
becomes the same in form. (7) 


According to the Yogins, there are two nerve-currents (Nadis) 
called Ida and Pingala, and a hollow canal called S'ugumna runs 
through the spinal cord. At the lower end of the hollow canal 
(Sugumna) is what they call the “Lotus of the Kundalini’. When 
that coiled up Kundalini is awakened, it tries to force it’s way 
through this hollow canal, and as it rises up, step by step, as it 
were, layer after layer of the mind becomes open. All the diffe- 
rent visions and mystic powers, then, come to the Yogin. 


The Idà and Pingala of the Yogins are said to be the columns 
of sensory and motor fibres in the Spinal cord. They are tht 
main channels through which the ‘afferent’ and ‘efferent’. currents 
travel. By the rhythmical breathing, practiced through ‘Praya. 
yama’, the nerve-currents change into a motion similar to electri- 
city. The two nerve-currents collide and produce a lighf, which 
the S'ivayogins call as the Prapalihga. All vital energy of the 
body merges into the Pranalinga in the case of the S'ivayogins. 


wat aga ER dca 
Pa oe Fe Rer Mery ue 
"Liga, the Supreme Brahman Who is of the form of dt. 


ws ened Bence), shines like a lamp jm the hearts of the @ 
'Eatened persons; but it is not realised by the ignorant. (8) 
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Those enlightened persons who pursue the internal illumining 
light called Parabrahmalinga, are considered as Pranalingins. 


CELEIA WEAN EU ARTISTS: t 
T: Aa add Ave ost U seat NN l 


That Yogin who ever contemplates on the Linga which is of 
the form of cit (Samvit-intelligence; right knowledge) having 
become averse to the external objects, is called Pranalingin. (9) 


The word *bahyavastu', here, implies Sthavaralingas (Lingas 
installed in temples), etc. After realising the inner illumining 
light called Pranaliaga through S'ivayoga, the enlightened person 
becomes averse to the Sthavaralihga and it's puja. He will be 
worshipping only his Igtalinga which is nothing but the visible 
form of the internal Liñga itself. 


[3. miai i(33)] 
aiid Pera fret Raat qua 
Wad wmSHRSTRÍSRUEPD & Auge w 


Where the Supreme Internal Linga which is of the form of ` 
of cit (intelligence) and which is S'iva in spirit, is worshipped 
through the flowers in the form of pure concepts (bhavas), that is 
the worship of the Pranalinga. (10) 


Bhavas are the pure concepts here. The word ‘bhava’ has 
many shades of meaning in Sanskrit. Here, it has been explained : 
as ‘antahkaranavrttivigesah’, i.e, the characteristic tendencies of 
the inner senses, citta, manas, ahankara and buddhi. These: 
tendencies become pure concepts when their baser elements are 
completely burnt away by the heat of religious discipline enjoined 
for the devotee right from the time of his initiation (dikea). 


aas RAs Raa SHUT | 
aama Hen xd Geran l 13 l 
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Tea: wafer FERE | 
El TY Ae wre safer d 33 oU 


TPA He AAT I 
dat werterqeraat Pearsons 93 N- 


fasrauacieet cemere | 
TRARA Tene REST, AAT Il à Y N 


wb fnat: | 


TASJEN. em ARRATIA 14 U 


Forbearance is the water for abhigeka (holy bathing); discri- 
mination is the sacred cloth; truth is the adornment; renunciation 
isthe garland of flowers; abundance of trance (samadhi) is the 
sandal paste; non-egotism is the akgita (sacred moist grains of 
rice); faith is the incense; the great knowledge that reveals the 
universe is the wick lit; dedication of the collection of the pride 
of body, etc., which are the root-cause of delusion, is the conse- 
crated food to be offered; silence is the sound of the bell; dedi- 
cation of the sense-objects is the betel; absence of illusion about 
the sense-objects forms the circumambulation (Pradakgipà); and 
intellectual attachment to the form of the Linga is the act of 
salutation;—by such modes of -worship, pure in concepts one 
should worship the inner Linga (Pranalinga) with one's mind 
directed inwards. (11-135) i 1 


All these are the *bhavavastu's (objects constituted by pure 
M ERBEN ae and abstract. The worship of the deity (Ling) 
(abhiseka) A a iz ma nyrites, in regular order, like bathing 
sandal E RUNG cloth, applying the sacred ash and the 
a! paste, and so on, ending with the repeating of the sacred 


mantra in concentration, This is ‘bahyapuja’ (external worship) | 


-a necessary practice for the other worship known as ‘antarapaje 


Or ‘abhyantarapaja’ (internal worship), otherwise called # - 


Manaeepaja’ (mental worship) performed through the subtle 
ngs mentioned above, This is the ‘Pranalingapajasthalam’: 
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[3.. Rirstrerenfaenenr i — (1)] 
Sree REN: à 
Rarer: aR ert 196 n 


The state of contemplation on the unity of Siva and Jiva 
attained by one engaged in an internal activity through the manner 
of Prápalihga-worship, is called trance. (16) 


‘Samadhi’ or trance is a state of elevated ‘consciousness in 
which the mind becomes calm and still. This state is attained by 
the S'ivayogin through the contemplation of the Prapalihga 
(Pranalihganusandhana). 


SAAT axe: i 
Bal ER weg Rear u je d 


The contemplation on Siva is an axe to cut the Poisonous 
tree of existence of which the leaves are the five afflictions and 
the roots are the fruits of former deeds. (17) 


Samsara (existence) is a bondage which imprisons a soul 
averting it from the path of Mukti and subjecting it to the cycle 
of birth and death, the transmigration. Mukti is the release from 
this bondage attainéd through the contemplation on Siva. 
Mundane existence is characterised by five afflictions, namely, 
avidya (ignorance), asmita or ahankara (egoism), raga (anger), 
abinivega (attachment) and dvega (hatred). These are metapho- 
tically called as the leaves of that tree of existence. Karma, which 
happens to be its roots, is the fund of the fruits of former deeds 
leading to transmigration. 


aa: Wesen qa frat. 
MTT g UR | 
ww Ras eae quem us n 


«ac 
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que Raam adem Fag: | 
qup Wm PAGAN ll x9 I 


The six nerve-centres inside the body called circles or wheels 
(Cakras), mainly starting from the nerve-centre at the anus up to 
the place at the middle of the eye-brows, are to be conceived as the | 
lotuses. A thousand-petalled lotus is to be contemplated jus, 
above the place in between the eye-brows, and in it, a clear orb | 
of the moon; at the centre of that moon, a subtle hole. js to be | 
seen and that is known as the abode of Kailasa. There residing 
is S'ambhu (S'iva), the cause. of all causes, who is to be intently | 
contemplated. (18-20) | 


The Yogin conceives of several centres, commencing from the | 
Muüladhara and ending with the Sahasrara, the thousand-petalled | 
lotus in the brain just above the place between the eye-brows. 
The wheels (Cakras) are called Adhara, Svadhigthana, Mami 
puraka, Anahata, Viguddhi, and Ajna: -These are respectively 
situated at ‘guda’ (sacral plexus), ‘guhya’ (concealed part-genitals) 
‘nabhi’ (navel), ‘hrdaya’ (heart), ‘kantha’ (throat) and ‘bhrama- 
dhya’ (the place in between the eye-brows). These are said to be | 
centres of respectively the deities, Brahma, Visnu, Rudra, I$vara, | 
Sadagiva, and Paragiva. These Cakras are again said to have 
lotuses consisting of four, six, ten, twelve, sixteen, and â 
thousand petals respectively. At bhramadhya, the seat ofa | 
thousand-petalled lotus, the Yogins conceive a clear moon amd | 
that is the place called Kailasa, ‘the abode of S'ambhu. 


A power called Kundalini-to put it in the symbolical | 
language of the Yogins-is coiled up at the lower end of th 
Sugumna canal. If this coiled up energy: (ojas) is roused and 
made active by the practice of Yoga, it travels up the Susumi 
canal. As it proceeds upwards, acting upon one centre aft 
another, a tremendous reaction is said to set in. The rousing. 
the Kundalini is the one and the only way for attaining divine 
MEDI All worship, consciously or unconsciously, proceeds | 
this way and leads to this end. When the stored up energy reach 
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the final centre, the Yogin achieves Samadhi or trance contempla- 
ting the S'ambhu in a super-conscious state. This 
samadhi-sthalam. 


is S'ivayoga- 
Dv. Rage- (34)] 

aR Serene feri: à 

WW WRT Raga gi: 0294 


The state of one’s personal realisation of the internal Sfiva- 
linga as the universal self, is what is considered by the wise as the 
true form of the Supreme S'ivalinga. (21) 


_ The word, Svantastha, is to be understood as ‘svatmani tada- 
tmyena sthita’, i. e., as that which resides in one's self in a state of 
essential identity. S'iva is the ‘I’-ness in its highest state without 
the delimiting consciousness of its relation to the narrow adjuncts 
like a particular place, time and form. this is the true state of 
the Supreme S'ivalinga. i 


std wv Rep aR RIIA 
TA WA Aas seat A SAT: HAC 


The S'ruti says that the S'upreme Liñga whose essense is Siva, 
is made of light and that all.this.(totality of luminaries such as 
sun, moon, stars, etc.,) is illumined by its light. (22) 


The S'ruti is here obviously Kathopanigad. Just as the diffe- 
rent objects with different.forms and colours are revealed by the 
light of the sun, moon, etc. so the different ‘tattvas’, of which 
"Tejas-tattva? is one, are revealed by the light ofthe Linga, which 


is the same as Para-Brahma-Siiva. 
TART ui sp SARTRE | 
Rex magae ATT NRR U 


<Niialinga’ is achieved through the 
ner Parabrahma, 


[nd 


~ Therefore; that state of 
Contemplation. of the Supreme Linga, the 
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characterised by sat (reality), cit (intelligence) and ananda (bliss). 
as identical with one's self. (23) 


To realise the Supreme Linga as identical in spirit with one’s 
self is a state of super-consciousness of the Linga-Anga-unity 


(S'ivajivaikya). 


[w. emfgefteren 1 (35)] 
sp feg dared fret oHG | 
Wat x oer a REAT u AY I 


He who has the two-fold realisation of the Linga being 
existent in the Anga and the Anga being united with the Linga, 
becomes Angalingin. (24) 


Anga is Jivatman (Individual Soul) and Linga is Paramatman 
(the Universalsoul) The experience of their unity is called 
Lihgangasamarasya. One who attains this knowledge is called 
Ahgalihgin. This relation between the Anga and the Linga is 
like that between the ‘seed and the tree’ (Bijavrkganyaya). 


ghe. fenfurfr mer wae: | 
W gw! eds @ eh a sem nasi 


He who has the mental cognition that Linga is of the form 
s emancipation, is liberated, even while associated with the body: 
He is the enlightened person; he is the great Guru. (25) 


aes eee is known as Jivanmukti', ‘liberation while eh 
Mukti uod. lihgin at this stage enjoys the initial blisses © 
the im is the absolute unity with Siva (Aikya), in which 
(jfatr), th cum of the'triput-the distinction of the know | 

tr), t x known (jteya) and the knowledge (jaana),- dissolve? : 
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As this consciousness lingers through this as w 

(Pranalingi and S'araya Sthalas), the rie ut x RE 
attained by the aspiring soul. This and the next Sthala i 
suppose the dawn of that final beatitude, the summum Borim. of 
human life. 


aft st arare rerfrerrat: 
aait silere! quise: | 


Here ends Chapter VI in ‘Sj Jagadguru-Repukagita’, 
selected from ‘Siddhantagikhamani’ composed by the 
illustrious S'ivayogi S'ivacarya. 


=e 


[ond 
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AA HAASTA: | 
CHAPTER VII 


( srcoeseid | ) 


ama Sqn— 
me: sarah savers wif: | 
RINT TAS: Fa: UTA: o3 du 


Agastya said— 
How is he, who is taught as Mahegvara, Prasadi, and Prine: | 
lingi, again called by the name of S‘arana ? (1) 


wa Sqra— 
eee ame: wel ga: Ra: TR: | 
TAN TAMA TL MONATA | RU 


Renuka said— 


That Prapalihgin, who has realised the communion of Ang 
and Linea and whose natural state is that “of Sliva’s knowledg 
GHana-Siva-jrana), should regard himself as a ‘Sati’ (devoted | 
wife) and Siva as ‘Pati’ (Lord or husband). He who experienc | 
that bliss in such an intimacy, is called as Slarana. (2) | 

n 


At the end of the Prasadi-sthala and in the Prapalin gi-stitl 
the identity (tadatmya) of the Soul with the Deity is realised ant 
confirmed, But it is to be remembered that the identity is ™ 
absolute; the idea of duality still lingers, however faintly it mij 
be. This is clear from the relation pointed out between Saray 
as Sati and Linga as Pati. S'araņa is one who takes total íe V i 
a the Deity as a devoted wife in her husband and enjoys vnallo 
bliss in mus communion with the Deity. This is technically 


= 


É 


4 
| 
3 
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as *Sarana-sati-Linga-pati-bhava ', indicating two significant 
features of the relation between the Soul and. the Deity, namely, 


total self-surrender (sarvarpaga ) and pure and unalloyed 
attachment. 


seare AH waded: | 

STE UOT A Ut 2 N 
Raa aa: deh gleaned aa: 
PAPA ST HATA U vod 


This Sthala has been described as four-fold in accordance 
with the distinctive features it possesses, viz., 1. S'aranasthalam, 
2. Tamasavarjanasthala (Tamasanirasanasthalam), 3. Nirdega- 
sthala and 4. Silasampadanasthalam. I shall tell you about their 
characteristics in order; listen with attention. (3-4) 


[1 mR 1 — (19)] 
ada wat weg AA aki Raa 
TARTS: WISS We: WMA 4 Ul 


He who contemplates on himself as S/akti (the spiritual spouse) 
to S'iva as a chaste wife to her husband and is averse to other 
deities, is known by the name of S'arapa. (5) 


. Rage age gaa: Gummi 
aaa Art see cnp get: usu 


When the knowledge of Siva is born, the supreme bliss 
blooms. The enligtitened Yogin, with his mind attached to it 
(the supreme bliss), finds no delight in anything else. (6) 


TRATAATT ET TER ACT Tc | 
WAITS qa Alea sre uu 


having taken refuge in Siva and 


H ith ¿ ts, . 
ence, with all efforts ithout having any 


having attained that infinite bliss, he rejoices W 


other anxieties. (7) 
Cc 
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R arate | — (3¢)] 
raf ee Ge Ad: | 
fred aaa: a AARTE: ue 


All the qualities of ignorance are expelled from himself by 
the adorable one (Guru-S/arana) who takes delight in the supreme 
bliss of devotion to S'iva. Thus, he is called Tamasanirasaka (one 
who expels ‘tamas’). (8) 


The point is that the chaste and unswerving devotion to S'iva : 
removes all the ignorance. ` 


SET WE dul acer ARAR 1 
we fg wearer aed Agena: usu 


He whose knowledge is mixed with the qualities of ‘tamas’ 
(ignorance), cannot attain the final beatitude. The pious people 1 


know that ‘sattva’ alone constitutes the putit 
of the path of k | 
SIBI. D putity e path of kno- 


The ‘sattva’-qualities are tranquility (Santi), control over the | 
pu (danti), discrimination (viveka), renunciation (vairagy3) | 
5 x These are inseparably associated with the spiritual knowledge. 

ese qualities make the S'ivayogin ‘sattvika’s 
Wl BÍ weer Sart qr SÈ war | 


TSK: E aH À SE: U 96 N 
1 ; 
E He who hates all the world, who is egoistic, and who possess | 
notions, is considered as ‘tamasa’ (ignorant). (10) 


ae distinguishes one on the path of ignorance from the | 
yogin who is on the path of knowledge, 


wie R ion unre: o < i 
Rire tr gae fg Rea 


~ 
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The trees of lust, hatred and the like 
of ignorance (‘tamas’, stolid qualities), 
axe of the S'iva-knowledge. (11) 


growing from the roots 
are ever cut down by the 


The realisation of S'iva marks the end of all these qualities 
of ignorance. 


[A Rm - (38)] 
RUE aah dare sqde i 
AfA g aa a Ree se EA: any 


That knowledge imparted (by the Guru), after removing the 
part of darkness (ignorance) which Jeads one to transmigration 
(samsara), is called Nirdega (guidance). (12) 


qup R geb TERRE IRT | 
SE at at Rer SH amet Rada: 0 33 


Guru alone makes the Supreme Principle (known as S/iva- 
tattva) manifest to the beings, Who else, but the sun, can expel 
the darkness in the world ? (13) 


ARMA Saya: 1 
Wi: ara aes A at aay ger: un ae 


^" 


When' the grace (favour) of the Guru,-who has realised the 
"tattvam" (the oneness with Siva) and who is essentially liberated 
even while alive,-is secured, what is unattainable in the 
worlds? (14). 


[< aiana, 1 — (*9)] 
faa fara cflet ord gu | 
Raamaa Aare fit BATT D N 


The eagerness to know the principle of unity with Siva, is 
Called *S'ila? by the learned. He who possesses it through the 
instructions of the Gurus, is called Silin (one who has Sila). (15) 
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‘Sila’ is generally known as ‘conduct’, ‘moral chastity’, ul 
is used by the Viragaivas in the sense of ‘moral precept’. Sil 
in this sense are ‘sixty-four’. But here, the word ‘Sila’ is used in 


399 


a special sense of “virtuous longing for *S'ivatattva? ”. Another 
shade of the meaning of this word is given in the next verse, 


seri Wa TATA WE d 
wer Rud: xüefuped gu: ou 3s 


The accomplishment of steady attachment of one’s heart to 
the Lord S'iva, the Supreme Soul and remover of the sorrow of 
the distressed, is considered as S'ila by the learned. (16) 


TRA reget TRIAN | 
«wr Ragin get aM wu du ay ti 


Just as the virtue of a chaste wife is praised owing to her | 
love for her husband, so is the disciple called ‘Susila’ (virtuous) | 
owing to his love for S'iva. (17) | 


aft at ras rrfsrareraravftafere rea fire: 

werd iga GEAST: | 
Here ends Chapter VII in 'S/r Jagadguru-Renukagita’, 
selected from ‘Siddhantagikhamani’ composed by the 


illustrious S'ivayogi S'ivacarya. 


—MH—— fd 
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Nit sere toria u 
AITEAS EITT: | 
CHAPTER VIII 
( terete) 
TAMA TAHT aT 1 


MAR FSA BAST N 3 N 


Agastya said— 


How is he, who is called S'arapa owing to the giving up of 
ignorance (i. e. darkness), owing to the nirde$a and for possessing 
the S'la, described as ‘Aikya’ (one who has attained the unity of 
Anga and Linga) ? (1) 


| 

emer San — 
j 

| 

: 

| Xu Surq— 
| smear RU gaara | 

| meer: AAAA AAT NR N 


| Renuka said— $ 


The Saraya who attains immence bliss through the contem- 
plation on Pranalinga, etc., becomes 'Aikya', one who has attai- 
ned unity with S'iva by meditating on his identity with S'iva. (2) 


Now the S'ivayogin is completely absorbed in the great bliss 
through the attainment of spiritual unity with God (S'iva). 


Parsee sh qat ge | 
Yamana RRNA WII 
TATA ARAA Ul 3 Ml 


This Aikyasthala is said be four-fold, O be 


o as, Aikyasthalam, 2. Acarasampattisthalam, 
| 


st of the sages, 
3. Ekabhajana- 
ju 
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sthalam, and 4. Sahabhajanasthalam. Their distinctive feature, 
are told in due order. (3) 


[3. Verena 1 — (v3)] 
Raamaa Ra RAITA: | 
Ranae HAAT uv i 


The S'araņa with pure conscience, being regardless of the 
petty pleasures from sense-objects, is called Aikya, when he 
plunges into the great ocean of the bliss of S'iva (S'ivananda). (4) 


Rasa engaia: i 
Ras wat Peat fg Rear u 


He, with his association to *mala's shaken off, and with taint- 
less intentions, ascends to the state of unity with Siva, through - 
the contemplation that ‘I am Siva’. (5) 


ž “Malas’ are said to be of three kinds, namely, Mayamala, 
Anavamala and Karmikamala. When the soul enters the body 
formed of Maya, it finds itself encompassed by a host of objects | 
Eu sedusively invite it to become absorbed in them. This is |: 
Mayamala’. *Apavamala' causes the soul to turn to the external | 
world, but not to God. ‘Karmikamala’ causes the experience of | 
Pleasure or pain, depending upon the past deeds. The Süvayogn | 
snakes e these ‘Malas’. ‘Siivo-aham’ indicates a state in which | 
the Sivayogin enjoys complete and absolute identity between him- 
self and the Deity. That is the state of supreme bliss. : 


TAMERS ATT dtm. i 
WIRE] MR Paras n $ 1 


A ee ocean of Maya, surging with the rising of the bubbles ia l ; 
Tee of endless created worlds, and possessing the waves e 
purty-six ‘tattvas’ (Principles), obsorbs i ine fire 0 |. 
unity with Sliva’ (Sivaikoa), 6) "pis Mei pne" i 
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"Tattvas' are thirty-six according to the Viragaiva philosophy, 
beginning with Siva and ending with Prthvt: The Rn 
evolution into these ‘tattvas’ can concisely be detailed as below :— 


When Paragiva-Brahman turned to creation for his own 
cosmic sport (lila, *Vimarsa£sakti' -discriminative power- in Him 
changed into *Iccha gakti’ (emotive power), from which ‘Jgana- 
gakti’ (cognitive power) and ‘Kriya-gakti’ (conative power) were 
born. J&anasakti was the interior and the Kriyagakti was the 
exterior of the Icchasakti. By a sort of palpitation in Jianasakti, 
Parasivabrahman got the ego in the form of ‘I am omniscient’ 
With this ego, it evolved into 'Sivatattva'-(i) which became the 
instrumental cause of the universe. The Paragivabrahman evolved 
into 'S'aktitattva'-(ii), through the unity with Kriyagakti. This 
became the material cause of the universe. 


Entering into the fold of Jianagakti, this S'aktitattva evolved 
into 'Sadasivatattva'-(iii), with an ego as 'I am the Universe". 


The Sadasivatattva evolved into "I$varatattva'-(iv), with its 
ego-'I am this’ with regard to the universe, which had come into 
being. 


This 'I$varatattva? became filled with the idea of identity 
between itself and the universe and was called 'S'uddhavidya- 
tattva'-(v). 


Assuming the idea of distinction between the gross and the 
subtle elements meant for the creation of the universe, and residing 
in it like the features of the peacock in the fluid of its egg (Maya- 
Tandarasa-nyaya), the — *S'uddhavidyatattva ° evolved — into 
"Mayatattva'-(vi). 

By the entering of the ‘S'ivatattva’ into Mayasakti, ‘Purtsa- 
fattva'-(vii) evolved. Because of the contact with Mayamala, = 

Tuga lost his ‘sarvajitatva’ (omniscience), pa pane eS Oe 
eteness), ‘nityatrptatva’ (cternal contentment) and vyapa catva 
(pervasive nature) and became ‘kincitkarta’, kificidjmata , apum, 
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‘atrpta’, and ‘avyapaka’. The kificitkartrtva ( limited-potency 

in Puruga was the 'Kalatattva'-(viii). His kificijfiatva (limit ed 
cognition) was the *Vidyatattva'-(ix). The apürnatva (incomple. 
ness) was the *Ragatattva'-(x) in the form of attachment to the 
objects of pleasure. His anityatva (non-eternality) became ‘Kāla. 
tattva’—(xi). His avyapakatva evolved into "Niyatitattva'-(yij) 
which made a restriction that such and such a cause should pro. 
duce such and such an effect: These five 'tattvas'-Kala, Vidya, 
Raga, Kala, Niyati-envelop the Puruga. 


Icchagakti, provoked to activity, merged into Mayatattya 
characterised by the idea of distinction between the jfána and 
kriya as ‘jfana cannot be kriya’ and 'krivà cannot be jfiana’. 
This resulted in the evolution of the *Prakrtitattva'-(xiii). This 
Prakrti, characterised by the three gunas, sattva, rajas and tamas, 
which were respectively the causes for sukha, dukha and moha, 
became the root-cause of twenty-three ‘tattvas’ from Buddhitattva 
(Mahatattva) to Prthvitattva. 


The S'akütattva in the form of Prakrtitattva turned into 
"Buddhitattva' (Mahattattva)-(xiv), through its assertive power in 
the form of ‘idamittham’-‘this is so’. This Buddhitattva again 
evolved into *Ahankaratattva'-(xv) with egoistic ideas like ‘this is 
mine’. Ahankaratattva in turn evolved into. *Manastattva'-(xvi) 
being a cause of volition and doubt. These three, Buddhi, | 
Ahankara and Manas, are called ‘antahkaranas’, inner-sens$ | 
with the predominance of Icchagakti (emotive power) in them. 


The S'aktitattva which turned out to be ‘antakarana’ switched 
on to the outer body and evolved into five more ‘tattvas’. A5? | 
means of cognising sound (Sabdajfiana), it became 'irotratativi- 
(xvii); as à means of cognising touch (spargajfana), “Tvaktattva [ 
(xviii); being a means of cognising form, it turned into ‘Nete L 
fattva'-(xix); as a means of sensing taste, it became "Jihvatatt* ^ | 
(xx); and as a means of Perceiving odour, it became ‘ca 
fattva'-(xxi), With Jfüanaéakti as predominant in them, | 
became ‘sensory organs’ (j&anendriyas). 
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This S'aktitattva in the form of sense- 
evolved into five more ‘tattvas’, 
*Papitattva'-(xxiii), 'Padatattva'- (xxiv), ‘Payutattva’(xxv) and 
«Upasthatattva'-(xxvi), functioning respectively as the means of 
speech, of giving and of receiving, of movement, of excretion and 
of passing semen and urine. Having Kriyagakti (conative power) 
predominant in’ them, «they: turned out to be “motor organs’ 
(Karmendriyas). 


organs ( jganendriyas ), 
They were "Vaktattva'-(xxii),: 


The same S'aktitattva evolved into "S'abdatattva'- (xxvii), 
«Sparsatattva'-(xxviii), "Rüupatattva'-(xxix), "Rasatattva'-(xxx) and 
*Gandhatattva'-(xxxi) being cognised respectively by the sensory 
organs, namely, ear, skin, eye, tongue and nose; - These five were 
called “Paficatanmatras’, as there were no manifestations of the 
distinctions like dhvanyatmaka and varnatmaka (non-syllabic and 
syllabic sound) in S'abda; gita and ugna (cool and hot) in touch, - 
nila, pita, etc., (blue, yellow, etc.,) in Rupa; madhura, amla, etc., 
(sweet, sour, etc ,) in Rasa; sugandha and durgandha (sweet smell 
and foul smell) in Gandha. 


The S'aktitattva again turned into *Aka£atattva'-(xxxii) -with 
sound as its quality, *Vayutattva'-(xxxiii)-with touch as its 
quality, ‘Tejastattva’--(xxxiv)-with visible form  (rupa) as its 
quality, *Jalatattva'-(xxxv)-with taste as its quality, and ‘Prthvi- 
tattva'-(xxxvi)-with ‘odour as its quality. 


These are the thirty-six ‘tattvas’ accepted by Viragaiva philo- 
Sophy as the waves of the ocean of Maya 
D 


aaan RA AARET | 
BARAT g TRARA Us I 


Owing to the covering (of the soul) with Maya, there is the 
doubt of duality. When it is removed, the soul has nothing but 


the state of non-duality. (7) 


Maya jose form of S'iva's S'akti in Viragaiva philosophy. It 


“Uses distinction (bheda) between gross and subtle elements in 
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bringing this universe into existence, with its endless variety and 
multifarious forms. It is thus real (satya). Viragaiva philosophy 
does not accept the theory of the Māyāvādins (philosophers of 
the Advaita School) who consider Maya (illusion, according to 
them) as unreal. Maya, in this context, is a cover which obscures 
the power of the soul from realising its true nature of being Siva, 
When the veil of Maya is set aside from it, the soul remains in its 
real state of non-duality with Siva. 


denmeaumer AEA Aer WT | 
sump SRSSmWenm uc U 


Hence, there is no remedy to the S'ivayogins similar to the 
state of non-duality for turning away the great affliction of the 
terrible transmigration (samsara). (8) 


Rregfereétersura: fife: à 
Ramaer R RaRa n s u 


The all-encompassing experience of S'ivananda (bliss of non- 
duality in S'iva) on the part of the S'ivayogin who has the whole 
world melted into his mental vision, is called Mukti 
(Liberation). (9) 


[3. amanea 1 - (v3)] 
Ramanan kaa 1 e 
RA R a RA ear: quere ae N 


A Sivayogin (Degika) who has attained the state cof Siva 
through the contemplation of oneness with S'iva (S'ivaikya); 55 
unattached to the observances of 'sutakas', etc., (impurities, elc 
as a part of his religious practices. (10) 


The S'ivayogin has a body; but he transcends above all phys" 4} 
cal entanglements. All religious practices and observances 8^ J 
not binding tohim. When the highest goal is reached and when | i 
there is nothing but supreme bliss to him in the complete comm" q 
nion with Siva, of what avail are these religious practices to 
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Yet, he has a duty to perform, as he is a ‘Degika’, a spiritual 
guide. Though the religious practices have no meaning to him, 
he observes them, not for himself, but forthe guidance of his 
disciples. 


fidam Ru wr meum: 
wer f$ g wed wmeeds Bat rout 


When the all-encompassing knowledge of non-duality with 
Siiva is firm, what outcome is there of the religious duties for the 
sages, whether done or not done ? (11) 


Whether done or not done, they mean the same to the 
S'ivayogins. 


Adamia REAT | 
agea WEST g ate G 33 U 


All physical movements of the Sivayogin, who has burnt the 
seed of ‘karma’ through the fire of pure knowledge and who 
merely appears as one having a body, are only usual (laukiki). ( 12) 


‘Dehivadbhasamanah’ — the Slivayogin appears to have a 
body like all. But, in reality, the body is as good as non-existent 
to him. He is appropriately compared to a burnt cloth; such a 
cloth retains its appearance, but a slight touch reduses it into a 
heap of ashes (Dagdhapatanyaya). All activities of the body, like 
walking, standing, etc., are only usual; they go on till the soul 
relinquishes the body and allows it to perish. 


TSA Aa Wem: | 
Aamann R ANR: Fay 33 Ul 


He is ever in a state of Siva-worship with the realisation of 
his union with S'iva (Slivajfana), whether he walks, or stands, 
whether sleeping or awake. (13) 


Whatever he thinks is the contemplation of Siva, whatever 


CC-0. Public Domain. Jangamwadi Math Collection, Varanasi 


Digitized by eGangotri and Sarayu Trust. Funding by of-IKS 


86 aft Ramh 
he speaks isthe song in praise of S'iva and whatever: he does is 
the worship of Siva. 


[a mareren tl - (v3)] 


fed Raai Rr wer wem] Par 
Rissa Ut 3Y 


The S/ivayogin is-regarded as ‘Ekabhajana’ (one having one 
resort), as his self is having the one and only resort in Siva with 
his intellect ever contemplating the universe as composed of Siva; 
(S'ivamaya). (14) 


This stage where the universe is regarded as composed of and 
filled with S'iva, who is again contemplated as the singular station 
for one's self, is called Ekabhajanasthalam. 


wer wider sheep Macrame 
GRA FRAT. ll 3'4 N 


With the accomplishment of one resort (Siva) through the 
divine vision of oneness of his self with the entire universe and 
Siva, the S'ivayogin gets the firm notion ;of oneness of the 
*Prasada'; (15) e 


‘Prasadaikya’ is ‘oneness of prasada’, i:e., his Prasada is 
deemed as ‘Slivaprasada’, so ‘is the Prasada of Guru, Ling, 


Jahgama, Bhakta. Prasada is favour, or: something betokening 
favour. 


RA faite ad fra: uds wee 
STRIS Pret sire: RaR: 98 
The entire universe is housed in Siva; S'iva shines everywhere: 
The stand of Siva and the universe is in the relation O the 


container and the thing contained (Adharadheyabhava)- (16) 


CC-0. Public Domain. Jangamwadi Math Collection, Varanasi 


Digitized by eGangotri and Sarayu Trust. Funding by of-IKS 


[v.. Pearse | — (vv)] 


N: Reet fürerer aaeraa we: 
PNA STQETSTGTWIWG: 9 N 


The apprehension of the Guru, S'iva and the S'isya (disciple) 
as one’s own self is called ‘Sahabhajana’ (enjoying oneness with 
all), owing to the state of absorbing everything in one’s self. (17) 


Here is the accomplishment of spiritual unity at its loftiest 
peak of enlightenment. There is neither the Guru, nor S'iva, nor 
the S'igya other than one's own self. All things divided at the 
base, are united above in the spiritual communion of the self with 
S'iva, as it is the fundamental unity embracing everything of the 
universe in its blissful arms. The S'ivayogin feels that all his bliss- 
ful experiences are shared by everything in the cosmos and that 
everything in the universe is the consecrated offering to this all- 
pervading unity of the Soul and the Deity. Thus this Sthala is 
also called as ‘Sahabhojanasthala’ and ‘Vi§va-homasthala’. 


fusaRequesq eray fue 
mada, SAA WISNETEUTWG: d 36 tt 


One should realise that one's self is absorbed in a state of 
mutual communion with the ether of spotless supreme enlighten- 
ment (cit-akaga),—that is, Para-Brahman-, which removes all 
mortifications of the world. (18) 


Sar Rr ur Rem UMEAREN i 
gRrReperg aiea RA uas U 


This supreme realisation, which flashes forth the state of 


reality and bliss and which dissolves the delusion of the world, 
La 
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is said to be Mukti (Liberation) by the sages. (19) 


eft oft RARR: 
aat ARATA EASA: | 


Here ends Chapter VIII in ‘S'rı Jagadguru-Renukagita’, 
selected from ‘Siddhantagikhamani’ composed by the 
illustrious S'ivayogi S'ivacarya. 


—— MÀ 
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AA SHISTTUT: | 
CHAPTER IX 
( Rre 1) 
ws saI— 


TINH ATARI TARAI d 
ree eared seg st 09 tl 


Renuka said— 


Here are described, in due order, the ‘Lingasthalas’ meant for 
procuring ‘Jivanmukti’ to one who is adept in the religious prec- 
epts enjoined in the six ‘Sthalas’. (T) 


Vide notes under verse, 11, in Chap. III, regarding the evo- 
lution of Paragiva-3rahma into Anga (Jiva) and Linga (Siva) for 
His cosmic sport. The religious precepts propounded in the six 
Angasthalas (i. e., in the forty-four sub-sthalas) described in the 
preceding chapters, lead the aspirant to the realisation of the final 
unity with S'iva (S'ivaikya). Once this unity is accomplished, 
neither the precepts of castes like Brahma, Kgatra, Vai$ya, and 
S'üdra, nof those of the four periods of religious life (a$ramas) as, 
Brahmacarya, Garhasthya, Vanaprastha and Sanyasa, nor those 
of the ordinary rites undertaken by the worldly people, are appli- 
cable to tlie S'ivayogin's mode of life in his state of liberation when 
still alive (Jivanmukti). Hence, these fifty-seven Lingasthalas give 
the special precepts for the Jivanmukta to practice. They are 
classified under the six main Sthalas, Bhakta, Mahesvara, etc. 


This was the significance hinted by Renuka to Agastya 
who asked :— 
TARA TERA muere T | 
aera arte seat Fit HD GA: LRN 


7? 
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The six Sthalas, commencing from Bhaktasthala and ending 
with Aikyasthala are now described. Which are these ‘Linga. 
sthalas’ ? How many of them are here told ? (2) 


Ws sqn— 
TA AAA AUIS: | 
eae Xr: TAA TAIT AAT d 3 on 


The fifty-seven sub-sthalas, from Gurustha a (Dikgaguru- 
sthala) to J&anasunyasthala, under Bhaktasthala, etc., are now 


described. (3) 


Ma AVE ARISTA | 
aped TAT TAA AFAN nv N 
gamer qd ur AATE i 
SIRO Ay frees Gu: uh u 
watered IT IARA T: | 
ai KK Bit sat wagers d & u 


To begin with, here are the nine Sthalas, as they conform to 
Bhaktasthala, told according to their excellence; listen to their 
distinctive names: 1. Diksagurusthalam, 2. Slikgagurusthalam, 
3, Prajfagurusthalam, 4. Kriyalinsasthalam, 5. Bhavalinga- 
sthalam, 6. Jianalinsasthalam, 7. Svasthalam, 8. Carasthalam, 
and 9, Parasthalam. The features of these are now told : (4-6) 


[3. terete 1 — (3)] e 
dat nå eet aaa aa | 
war Mr wr Te Tele: SE n wn 


= Dikga is that function by which the supreme knowledge iS 
EU and the worldly entanglements (the fetters) are cut of 
€ authority of that is known as *Dikgaguru'. (7) 


se Diksa or initiation is defined here. It isa sacred rite which 
rves the double-purpose of imparting supreme knowledge ° 
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S'iva and of releasing an individual from bondage. The enlightened 
person who is entitled to perform this rite is known as *Diksaguru' 
(the authority who initiates); Guru is indispensable as it is he 
alone that can bestow 'S'iva-jriana'. For knowing Siva, all existing 
scriptures are useless; Kathopanigad puts it-‘Nayamatma prava- 
canena labhyo na medaya na bahung érutena': (The knowledge 
of the self-i. e., the fundamental unity of the Individual Soul and 
the Supreme Soul-is not attained through instruction in several 
‘Vedas, nor through the retentive memory of the scriptures, nor 
through versatile scholarship). It is the Guru that can impart 
that secret esoteric doctrine. Through his spiritual power, he 
can cleanse the ‘mala’-fettered soul and implant the seed of true 
knowledge. Any attempt on the part of an aspirant to attain 
Mukti without a Guru is like the pursuit of a man in darkness 
without a lamp. The scriptures open theeyes of an ignorant 
man-and there their importance ends-,but the Guru is the guide 
to lead the aspirant through the utter obscurity ahead; thus, the 
importance of the scriptures should neither be undermined nor be 
over-emp.iasised. 


arnt fg sme eren emaa | 
STAR A ATA ED REA N c d 


He, who communicates the secret implications of the scri- 
ptures (to the disciples) and employs them in religious practices 
and who himself practises them, is called the ‘ Acarya' or 
Preceptor. (8) 


Have FI AAT eqs Wes | 
AAMT A JeaqMNaAas: US tt 


He, who transfuses an uninterrupted spirit (caitanya) into all 
things through the power of his union with the Supreme spirit, is 
the Guru, who illuminates the universe. (9) 


*Caitanya' is here ‘akhanda’; it is in the form of ‘saccida- 
nanda’, the supreme reality, intelligence and bliss fused into one. 
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R. Aage: — (3)] 
ded Rega: Rrerer ATE: | 
aAa wp fpem u 1e 


The Dikgaguru himself, who is the fountain-source of instru- 
ction enlightening the disciple, is called ‘Sikgaguru’ as he ex- 
pounds solutions to the problems of the (disciples). (10) 


aasi wmm: serrate upe | 
faeit fuper ep a REA 990 


He is known as the preacher; that this is to be preached is 
evident (to him) (knowledge of Siva); he, by whom the disciple is 
ordained, is called S'iksaguru. (11) _ 


Tee Pras eat Bay | 
daia T TRAIT: U 33 


He, whose salutary sayings form a clear expanse of the mirror 
in which the excellence of emancipation is ever seen reflected, is 
the Guru, the saviour from mundane existence. (12) 


Reat genee saat 3: uu. 
matte de quur ow Tal AAT 13 ou 


Who is possibly equal to that Guru, who himself, with his 
lamp of knowledge, illumines the inner portrait of the disciples (19) 


‘Hrdayalekhya’ is the ‘picture of self-knowledge that fs hidden 
in the cave of the heart” (inner image of S'iva's nature). That ‘Atma 
Jüana is obscured by the outer covering of ignorance. The teach- 
ings of the Guru act like a lamp in removing that cover and 8l 
ding the disciple to realise the true nature of his self. 


[3. supere 1 - (3)] 
STENT ATTACH: | S 
z FERRI: MARN IAJ: Ta: N 3v d 
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He, who is the teacher of what are to be taught, allays all 


doubts and who gives right knowledge, is called the ‘J#anaguru’ 
(authority on spiritual knowledge). ` ` 


*Upadesta' (Upadestr) is the ‘teacher’, who teaches. ‘Upa- 
degva’ is ‘what is fit to be taught’, i.e., the secret purport of 
Vedantic teachings (‘Vedantavakyarahasyarthah’). ‘Samyak- 
jana’ is ‘right knowledge’, ‘the knowledge of the self". 


Guru’s teaching centres around the following topics :— 
(i) The Individual Soul. 
(ii) The Universal Soul. 


(iii) The duties of the Individual Soul to the Deity and 
Men. 


After ‘faktipata’ (the descent of divine grace), the soul begins its 
quest after spiritual knowledge, and realises itself of its difference 
from body, organs, and the like. The glorious attributes of God 
are learnt by it. From the Guru it receives the knowledge of its 
kinship with God. All its thoughts and actions are directed 
towards Siva. It’s duties to God and men are instructed by the 
Guru. It learns that the worship of ‘Istalinga’, the visible symbol 
of its own inner spirit (caitanya), as it's foremost duty to S'iva 
and that love, sociability, courtesy, generosity, respect for elders, 
and the like, as its duties to men. 


SATA THAT TATE: | 
; — sU Waemenmnupes Beso 1*4 


The J&anaguru is the veritable Siva ‘conferring favour on all 
and bestowing the knowledge which procures all values of life. (15) 


‘Arthah’ means ‘values of life’ (Purugarthas), which are four, 
viz., Dharma, Artha, Kama and Moksa. They correspond respe- 
ctively to ‘pious deeds’, ‘acquisition of wealth through just means’, 
‘fulfilment of just desires'-and ‘emancipation’. The first three, 
which can be roughly included in the sphere of ‘enjoyment with- 
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out undue attachment', form a necessary precedent to the attain. 
ment of the fourth. The knowledge conferred by the Guru purges 
off all the baser elements in ‘bhoga’ (enjoyment) and guides the 
disciple on his path to ‘Moksa’. Hence, this jfíana' given by the 
Guru is ‘sarvarthasadhakam’, i. e. ‘bhogamokgapradayakam’ (that 
which procures enjoyment and emancipation). 


RRA mg mé: | 
dcum] RJAR: O3 U 


The sun is well-known as the dispeller of outer darkness; but 
this sun in the form Guru, who dispels both inner and outer 
darkness, is indeed eminent. (16) 


The light of Guru's teaching reveals self-knowledge; sun's 
light can illumine only things of the material kind. The outer 
darkness referred to in the second line consists of the ignorance of 
the soul about the exact nature of things alien toits spirit, like, 
body, organs, etc., and the inner darkness is the ignorance about 
its own nature. Guru dispels both these kinds of darkness. 


[v. ferre, 11 — (v)] 


mN fear aa stra i 
CTR CRAN: u gv 


That(Linga)to which all deeds of worship are attached 
through the means of special teachings of the Guru, is said to be 
Kriyalinga’ by those well-versed in Agamas. (17) -  « 


'Kriyalihga' is the ‘Igtalinga’ installed by the Guru in the 
palm ofthe disciples hand. The Guru confers the ‘Istaliie® 
with an instruction that one should direct all of one's deeds ° 
worship to it and that it is one's ali-in-all. All the spiritual ‘koo 
wledge of the disciple should be fixed in the ‘Igtalinga’, which ~ 
should worship with devotion. ‘Kriya’ being 'pujakriy& m 
Sthala emphasises the worship of the *Igtalinga', according 1o T. 
teaching. of ihe Guru and as such, it is called «Kriyalingesth! Ü 


oN 


CC-0. Public Domain. Jangamwadi Math Collection, Varanasi 


bis | 


Digitized by eGangotri and Sarayu Trust. Funding by of-IKS 


st aregetoreftet 95 


qued Ret veni. Fae 
fer arated were fee a) 1 


The Linga, which is supreme bliss and intelligence (cit) in form, 
is ‘Parabrahman’ itself and it manifests itself as ‘sat’ (reality) in- 
carnate for the fulfilment of all virtuous aspirations (of the dis- 
ciple). (18) 


It is through the worship of his 'Jstalinga' that the disciple 
can realise the fruits of all his meritorious deeds. 


agra: fen: wer: Rapira RAA: | 
aft ceps Rreedfenqiemerd 048 u 


That Linga which is worshipped by the accomplished persons 
with the conviction that all the religious rites, sacrifices, etc., are 
equal to a part of Linga-worship, is said to be *Kriyalinga'. (19) 


Worship of the ‘Igtalinga’ constitutes all worship to an adhe- 
rent of Viragaiva faith. Discarding all other forms of religious 
rites like sacrifices, etc., he should devote himself fully to the 
worship of *Istalihga'. 


D. maferenenen 1 - (4)] 
fear aa wp MAT dur wrath sae 1 
aa RRR waar Bey ue u 


That (inner Lihga) into which one's ‘bhava’ (totality of pure 
concepts) is fused just as ‘kriya’ (deeds of worship) does, is 
called ‘Bhavalinga’ (the Liga of pure concept). (20) 


*Bhavalinga' is the subte form of the deity made up of pure 
concepts, That is to be worshipped through mental means with 
subtle and abstract objects. This Liga is connected with ‘Igtalinga’ 
by an invisible ray of light which passes through the eyes when 
they are keerily fixed in the latter. This subtle connection is 


realised by the disciple through the teachings of the Guru who 
Cd 
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establishes that relation between the internal Linga and the ete 
nal Linga at the time of initiation (dikg&) The realisation of | 
that connection dawns on the devotee through the worship of tle 
*Istalihga' and meditation on it with his eyes keenly fixed in it. 


aawa seg: qc Ra: | 
WHAT ATA, TT du x3 u 


The Supreme S'iva who is of the form of undivided supreme 
bliss and intelligence, is pleased by the service of the devotees 
with their pure concepts fixed in him. (21) 


This emphasises the importance of the worship of *Bhava- 
linga' through mental means. 


Saar ARRAT iga: d 
RETA 7 Re TARTA d RR ou 


He who is in communion with the Linga in the form of light 
through the authority of his spiritual experience, does not worship — 
the Linga made up of stone, clay or wood. (22) 


As the ‘Igtalinga’ is only the outer form of the Bhavalings, 
the worship of the former is in a sense the worship of the latter. 
ded here, e 'Silamrddarusambhutam Lingam’ is meant that 

1hga installed in temples, called 'Sthavaralihga". Tgtalinga-Wor- 
ship should not be discarded at any stage of spiritual ascent. It 
UBER provides with the experience, on the authority of which 
Bhavalinga-worship’ becomes possible. 


[5. sms | — (&1] 
TENNIS WR md wq quu 
RITE TTT Raai: n 33d 


ES P anl Lihga in which the knowledge manifesting the 
the Bhavalinga (tadbhavajttapakam) becomes assimilate’: — 


. In e 
versed in ‘Siivatattva’, (23) ga of knowledge) by thos 


$ 
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The worship of the ‘Igtalinga’ purifies an individual exter- 
nally and that of the *Bhavalinga' internally. This purity, inter- 
nal and external, assumes the subtle form of another inner-most 
Linga called *Jaanalihga', the Linga of spiritual knowledge. This 
Jsanalinga is the supreme Linga, higher than the highest (Parat- 
param). In that realisation lies the highest bliss (Paramananda), 
the loftiest limit of one's aspirations (trpti- final peace and conte- 
ntment) Hence, this Linga is also called ‘Trptilinga’. 


Bafta Ramdana i 
AT ABTS TS TAHT TET uv Uu 


That which is realised as Brahman who is beyond the distin- 
ction of trinity (as Brahma, Vignu, etc.) and whose eminence tran- 
scends the three qualities (sattva, etc.), is called Jianalihga’. (24) 


we ference: qx wae WES: | 
VATA AAT TAA u AM I 


To the gross (Igtalinga) the rites of worship are offered, in 
the subtle (Bhavalinga) the tolality of pure concepts is discerned, 
and in the supreme (Jianalinga) which transcends both the gross 
and subtle states, there is knowledge alone. (25) 


TR F TA Waa | 
. wer aad Gp megi xp b U A UI 
He who realises that Brahman called Siva, higher than the 


highest and characterised by the supreme bliss, is said to be 
‘Jganalingin’ (one who has realised the Paratpara-Jtianalinga). (26) 


[s. were t — (9)] 
ARMM WA FA mp od mena 
ATT TAA: ATTA AMAA: Uv Ul 
He who has that self-knowledge into which his knowledge 


of Jianalingà' gets absorbed, is said to be ‘Svalingin’ (one who 
knows himself as Linga) by the sages. (27) 22 
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‘Here, the word ‘Jaana’ occurs twice in the first line, once in 
the Accusative form (as jfanam) and then in the Locative form (aş 
jü&ne) The former refers to the ‘knowledge of the Jüànalihge 
and the latter, to ‘self-knowledge’, with which the former is united, 
This self-realisation is free from *abankara' (egoism) and ‘mama. 
kara’ (narrow interests). He who possesses that knowledge is 
‘Svalingin’. The next two verses describe his characteristics, 


STARE AREETA: à 
AAAI: AMAA JAUTA: d Re i 


Raat Pregl Meret: d 
Rift qatar gaa gn Uu AS U 


The great sage called ‘Svalingin’ is pleased with the religious 
practices of his free-will, devoted to Linga in the form of light, 
with all forms housed in his soul; the sage who is free from 
attachment, and devoid of egoism, casts off the pentad of afflict- 
ctions, lives on alms, keeps his mind equipoised and remains ina 
state of release (Mukti). (28-29) 


[¢. seme t - (2)] 
SEMA STWITEHHUTERE: | 
Saat wa yer adie zat uae! o, 


z He who possesses the self-knowledge (the unity of self and 
Siya) and who has routed out egoism and attachment from him- 
self, is called ‘Cara’ (Jangama), as he wanders all by himself as 
the absolute self. (30) 


WP RUE: iaaa: | 
WaT waht aa Aaaa 39 d 
" Being free from kama (lust), krodha (anger), etc., and poss?” 


ssing peace and self-restraint, the Yogin wanders with equipoi 
mind, finding S'iva everywhere. (31) 
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T Wig MT aay a TUTO 
gai: Tarai geet eme Rs: pii U 


Being neither pleased when he is honoured, nor wounded 
when he is insulted, the Yogin wanders himself poised in the 
supreme soul in himself. (32) 


"*Kutasthab' means ‘one standing at the top’. In philosophy, 
the supreme soul (Brahman) is called ‘Kitasthah’, as it is immo- 
vable, unchangeable, remaining perpetually the same, The Yogin 
is one with it and is indifferent to honour and dishonour. 


[s. «cere - (3)] 
MNT GT Wal WA: SAE: | 
qi «Tel ataer maaa U 33 N 


The state of realisation that there is nothing beyond the form 
of his ‘self? in one who wanders in his self-same form all by him- 
self as the absolute self, is called ‘paratva’ (the highest state). (33) 


‘Para’ means ‘highest’, ‘supreme’. ‘Paratva’ is the state of 
of being one with thé supreme entity (S'iva-Brahman). He who 
realises this state is called *Paralingin', the S'aiva sage. 


Wider wdgeng BIA Alea: | 
qutd ara add Rea uiv 


3 


Being free in all his activities, contemplating himself as *Para- 
linga’ (the supreme entity), the great Slivayogin flourishes consi- 
dering the whole net-work of worldly life as a straw of grass. (34) 


HAS HINARANA | 
Aaaa) uei: a U 
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Contemplating on his self perpetually as immovable and eter. 
nal and putting down all worldly delusions, the sage is liberated 


even while alive. (35) 


sft oft araar Rea: 
werd irat AAAS: | 


Here ends Chapter IX in ‘S'ri Jagadguru-Renukagita’, 
selected from ‘Siddhantagikhamani’ composed by the 
_ illustrious S'ivayogi Slivacarya. 


— 


e 


CC-0. Public Domain. Jangamwadi Math Collection, Varanasi 


Digitized by eGangotri and Sarayu Trust. Funding by of-IKS 


uet serere it 
AT TAASTATA! | 
CHAPTER X 
( mq | ) 
TR TarI— 


Wa AT Wh ARISTA | 
meee fre wend fer ud 


Agastya said— 


The group of nine Sthalas pertaining to Bhaktasthalam is 
now told. Please explain the kinds of Sthalas found in 
Mahesvarasthalam. (1) 


Ru sma — 


mE Bea Va AT M d 
Amak qd wel MITAAA N R I 
MATA AT THATS AA | 
eese A Wat Ta d 3 OU 
FAAS AT WISISRGNGS UU: | 

> SIRES Sfr senses RAA uv d 


Renuka said— 


In Mahegvarasthalam, O sage, there are nine sub-Sthalas. 
They are : 1. Kriyagamasthalam, 2. Bhavagamasthalam, 3. Jiana- 
gamasthalam, 4. Sakayasthalam, 5. Akayasthalam, 6. Paraka- 
yasthalam, 7. Dharmacarasthalam, 8. Bhavacarasthalam, and 
9. Jganacarasthalam. Their distinctive features are described in 
due order. (2-4) 


3 
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[3 fearraerey | —(9°)] 
AY fe qon sre qur wer Peete d 
SER AAT gAs ENTA: "Wü 


Para (S'ivayogin) is Siva himself. His worship is said to be 
‘Kriya’. Agamas uphold it and hence, this is called *Kriyagama- 


sthalam’. (5) 


As the Agamas praise ‘kriya’, this Sthala in which ‘kriya’ is 
upheld, is said to be ‘Kriyagamasthalam’. ‘Sivo hi paramah 
sakgat'— Parasthalam', the ninth of the Lingasthalas, teaches that 
the Slivayogin himself is Para, as he reaches the supreme state of 
Jivanmukti. (Vide verses 33 to 35 in Chapter IX). 


yaya Ta Raa emi fart 
feat far ansa a sat wem: d g- 


Just as fire in the fire-sticks (aranyah-plural of ‘arani’) is not 
manifested without rubbing, so S'iva in the heart is not realised 
without ‘kriya’ (worship). (6) 


S'iva resides in the hearts of all, as fire in fire-sticks (‘arant’s)- 
It is through worship alone that S'iva is realised. This emphasises 
the importance of ‘kriya’ (worship). Unless the ‘arani’s ato 
rubbed with each other, fire cannot be born. 


qaq ARA: eae Een seal 
FAMA: TAM: SA TMT HA AAPL Uw dd 


Karma (worship) should be rendered in such a way as there 
would be no transgression of religious injunctions, as Lord-Siv4 
would be pleased and as concordant with the authority of the 
Agamas (scriptures). (7) 


PATTI AMIA MATAN i 
RAT ART ABAAA Ut c I 
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J&ana and Karma depend upon each other like a blind man 
and a lame man. Therefore, the S'ivayogin should maintain both, 
though being averse to any reward. (8) 


Jaana without Karma is ‘lame’ and Karma without Jríana is 
‘blind’. *Andhapanguvat'-here is a reference to a time-ridden 
parable teaching how the united efforts of a blind man and a 
lame man solved each other's day-to-day problems of earning 
livelihood. The blind man who was unable to see was to be 
guided by the lame man, whom he carried on his shoulders. 
Their common end was meted out by this mutual assistance. 
Jaans, like the lame man in the parable. is to be carried on thro- 
ugh Karma, which, like the blind man in the parable, is unable 
to march on its path without being guided by Jiíána. They must 
go together to achieve the realisation of Siva. In the case of the 
S'ivayogin, there is no touch of selfishness in all his deeds of wor- 
ship. He is beyond the stage, in which, such a dictum as ‘Svarga- 
kamo yajeta’ (He who desires heaven should perform the sac- 
rifice)-is applicable. His deeds of worship are totally free from 
desire; his is *nigkamakarma",-'deed without desire’. 


sre Tete RER: | 


amaaa SIL AETAT tS u 


S'iva is pleased with knowledge coupled with Acara (deeds 
of worship). Hence, an enlightened person should be engaged in 
his religious practices till his death. (9) 


‘Acata’ is the testimony of one's faith. Even the Guru, who 
is enlightened and to whom all forms of Acara are not necessary 
for their own sake, is not free fromit. All deeds of worship are 
a part of his spontaneous physical activities guided by his divine 
Consciousness. 


R. aanas 17 (11)] 
maaa fagat amr fe RAM: | 
aA maada aded RTA uode u 
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All those gestures of faith which are discerned in an enlighte- 
ned recluse, form the Gospel of Faith for the embodied 


beings. (10) 


The word ‘bhava’ has a wide implication in Sanskrit. it 
means *a feeling, emotion, devotion, etc.'. These meanings indivi. 
dually cannot signify all that is meant by the word. The Nearest 
possible equivalent in English, here, is ‘faith’, faith in God, 
belief in His greatness. ‘Agama’ is something handed down by 
tradition; ‘Bhavagama’ is here a Gospel of Faith, a testimony of 
religious practices handed down through a long and unbroken 
heritage of spiritual teachers, whose every gesture meant an ex- 
pression of the divine revelation in them. Those gestures of faith 
have gone a long way in framing and inspiring faith in the hearts 
of the disciples who are on the path to Mukti. 


fase aa fü AARET i 
s Maa aa wage: Rat wag 33 


The faith that ‘I am S/iva? is the means of attaining the state 
of S'iva, neither mere knowledge nor mere religious practices. He 
who possesses this faith becomes S'iva himself (11) 


Wt TAS Sunt TAMA | 
WWE ACAI TARY wage: 93 us 


Knowledge is the subjective discrimination about the objects 
and contemplation is the means of that faith (in one’s identity with 
Siva), Hence, when the Great Lord (Siva) is realised, a VP 
person should yoke himself to contemplation (that ‘Iam Siva’) (12) 


` fVastupariccheda' is the judgement about the ate 
characteristics of objects. Knowledge and worship, going m 


i is 
hand, guide one to realise one's spiritual nature that oneself is 
Siva. 


AMAA ATM TAAL | a 
madai s uet qst gada 1 33 1 
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One should worship Siva with a mind filled with purity of 


faith. S'iva does not heed to a worship devoid of faith, however 
grand it might be. (13) 


It is not in the manner but in the mood that the significance 
of worship lies. Worship should be well-grounded in faith, with- 
out which it becomes a ‘show’. 


[3. ame i - (33)] 
Re fnerit nA fe rR i 
aR ATMA SR FMT Uu 330 


All the gestures of spiritual knowledge on the part of the 
Sivayogin form the ‘Gospel of knowledge’ for the redemption of 
the beings. (13) 


aAa fa we Gat aon qr R | 
mariang wu Bahia u vu 
What is the use of mere faith for men? Or, what is the use 


of mere deeds of worship ? Jiana (knowledge of Siva) coupled 
with faith and deeds of worship alone brings about liberation. (14) 


Faqs aA sese | 
wet sire gigi GAR TTT 4 d 


With karma (deeds of worship) alone, there can be no release 
for Atman (soul) in hunreds of crores of years. Jaana (knowledge) 
is, indeed, the means of release. (15) 


Ranai wd Rene ad | 
Rashi ar ghee AAT d 35 N 


All this universe is Siva in spirit; nothing other than S'iva 
exists; and I am Sjiva-this conviction 1s knowledge par 


excellance. (16) 


The same is expressed by Igavasyopanigad in the m line of 
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the very first mantra : ‘Isavasyamidam sarvam yatkifica jagatyam 
jagat’ (All this, every bit of existence in the universe, is enveloped 


by Iga-(Brahman-Siva). 
[v. seme | — (33)] 


quur AT aR RENARE: 1 
qur aad AASA AGATE ! qu 


With that body known (by others) to be belonging to the 
S'ivayogin (Para), who is unattached to the actions of that body, 
this person (the Yogin) is said to be *Sakaya' (Possessing a body), 
as he is deemed as the soul of it. (17) 


‘Dehakarmabhimana’ (attachment to actions of the body) 
takes such forms as ‘aham sthülab; aham karomi,-'I am fat; I do; 
etc.’ These forms of attributing oneself to the actions of the 
body are generally found in ordinary people. But the S'ivayogin 
is free from these. He is ‘Sakaya’ with the natural body he 
possesses, but is unattached to its activities. 


aa ar daca a feat 4 A aaa | 
TW Aad Bet aaa Wat 36 ll 


Without a body, there can be no worship, nor faith, nor 
knowledge. Hence, the Yogin should move about with a 
body. (18) 


Body is the seat of all actions, faith and knowledge, 5 
Kalidasa puts it : ‘fariramadyam khalu dharmasadhanam’ -'Body . 
is the primary means of Dharma (religiony. It is to be not 
here that Viragaivism does not believe in the emaciation of the 
body by undertaking such vows as ‘upavasa’, etc, (fasting, etc.) 
Physical health is necessary for practising Yoga. A weak body — 
cannot fulfil the requirements of Yogic-practice. 


me frr WT RA A waar! ^ 
à aÑ far car Gf smerersememm 48 U 
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As brilliant fire cannot rise without fuel, so the Yogin cannot 
have the revelation of soul’s nature without a body. (19) 


Body is the abode of the soul. It is only through the body 
that the realisation of the nature of the soul is possible. Thus 
body is the means to Mokga. 


[w. errem - (1v)] 
STARE SMTA | 
AMAT f R: A: N Ro I 


The S'ivayogin (Para) is said to be ‘Akaya’ (bodiless one), as 
his state of possessing a body is only seeming, as he conceives the 
world as spiritually one with him and as he is free from any 
relation with Maya (20) 


Maya is a great gulf that separates S'iva and Jiva. The word 
‘Maya’ is generally used in the sense of ‘worldly entanglement’, 
which diverts the soul from its upward pursuit. It is ‘avidya’ 
(nescience) in this sense. Yet, ‘Maya’ is not ‘illusion’, as it is 
real, because it is a form of S'iva's 'S'akti' evolved for the cosmic 
sport of Siva. 


The S/ivayogin has a body, and he is conscious of its necessity 
in serving God and gaining knowledge Still, when the spiritual 
plane of zupreme bliss is reached, body and its inclinations are as 
good as non-existent to him. Thus this Sthalam is called *Akaya- 
sthalam’. 


quur Reales sp aR ! 
Rada emenmeeisi Weite: *3 
Although endowed with a body, there are no agitations asso- 
ciated with the body in the case of the S'ivayogin as in Siva. 
Hence, he is called as ‘Akaya’ (bodiless one). (21) 


Merftarrdieer fera RATT | 
magt S al AT Il 33 U 


a 
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To one who is free from the vanity of body and whose self 
is steadily poised in S'iva's state, the whole universe is the body, 
What suffering can there be to him with one body. (22) 


In the state of supreme non-duality (advaita), which is the state 
of the S'ivayogin, the Individual Soul is united with the Cosmic 
Soul (Para-S'iva-Brahman) which binds all the things in the uni- 
verse with a subtle thread of spirituality. This ‘Cosmic Soul’ is 
called as ‘Sutratman’ in the Upanigads. The Sl'ivayogin is Siva 
himself and the universe being Siva in His evolved form, itis spiri- 
tually one with the S'ivayogin, who finds himself in all the beings 
and considers his self as residing in the cosmic body. 


[&. meme 1 — (39)] 
airan tr mra, | 
RANSIE: AAMAS: NZ N 


A S'ivayogin is called ‘Parakaya’ (one housed in the Supreme 
Entity) which is characterised by reality, intelligence and bliss, as 
he has held Prakrti in subjugation and as he transcends the path 
of Maya. (23) 


‘Prakrti’ (physical reality) is characterised by pleasure, pain and 
delusion. As the S'ivayogin is untouched by these feelings, he has 
à sway over Prakrti. ‘Para’ means 'S'iva, the Supreme Soul’. He 
who has Siva as his body (abode) is said to be ‘Parakaya’. Satya, 
Jaana, Sukha are respectively sat (reality), cit (intelligence) and 
ananda (bliss). 


great adaa: FAAA: | 
S aia of ta RANSA RAT U AY I 


Lj 


He is housed in the Supreme Soul into which the senses 
mental inclinations and impressions born of past deeds are 
absorbed. (24) 


gai Raat wean 1 ^ 
| Were eal staan) fp ares: AM N 
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Contemplating as he does that his self of the form of Siva as 
verily the light, the aspirant is indeed Jivanmukta, 


body, yet without it. (25) possessing a 


SKIRT: fü daR 1 
aads Rb ereRaf TES was u 


The tortures of existence last till the dawning of self-realisa- 


tion. Can darkness obscure the world, when the sun has 
risen ? (26) 


[v. sre i: - (35)] 
TT WORT GAR W ETT | 
WWW: TIAMAT BIT tl Vv d 


Those pious practices which belong to the ‘Parakaya-yogin’, 
are meant for the good of all the worlds. (27) 


Sea TIAA AAT AT AAT 
«TT TAT WY eae wet Tere: Ut Xe di 


Non-violence, truth, non-stealing, celebacy, kindness, for- 
giveness, charity, worship, repeating of the sacred formula and 
meditation—these form the succinct code of Dharma. (28) 


These are the ‘Ten Commandments’ of Viragaiva Religion 
which give it a stature of universal religion. These are the mandates 
of any true religion worth the name. They are the ‘acaras’ (pure 
Parctices) of the S'ivayogin which stand exemplary to all the 
disciples. These are the ideals set by the Sivayogin for the world 
to reach and realise. 


mda guisfü arf ae s ets | 
ams agat ega sade fe fer RS U 


Although contented with the ambrosia of cate ae 
Yogin should not relinquish religious practices (Draco or, i 
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isby the example ofthe pious practices of the great that the 
profane persons act. 


Viragaiva religion insists incessantly that even the S'ivayogin 
should not give up pious practices. Here the reason for that 
insistence is made clear. The pious practices of the S'ivayogin are 
for the guidance of his disciples on their path of religion. 


fe. smramemeu | — (9) ] 
ma WS Fast AMA: TANT: 1 
wal amane Teg: fne: d qeu 


His (Sivayogin's) mental actions with S'iva-bhava (faith in 
S/iva) are said to be ‘Bhavacara’ (precepts of faith) for all. Bhava 
is mental action, marked with perfection and rested in Siva. (30) 


The performance of all actions with Sivabhava is doing them 
without any selfish motive. All those actions are consecrated to 
the glory and service of Siva. All the fruits of such actions are 
not enjoyed by the S'ivayogin, but are offered to S'iva. The S'iva- 
bhava (the faith that everything is to the glory of S'iva) reflected 
in those actions is the ‘Bhavacara’ (precepts of faith) for the 
disciples to emulate and follow. 


Raman wd RANAR i 
swf went AAT aera u dau 


Even performing all duties, nitya (daily), naimittika (occa; 
sional), etc., with S'iva-bhāva, the great Yogin is not bound by 
their merits or demerits. (31) 5 


.. Karma’ in the sense of ‘duty’ is three-fold, viz., nitya, 13- 
mittika and kamya. ‘Nityakarma’ means ‘daily duties’, which 
are Lingapuja, Gurupaja, etc.; ‘naimittikakarma’ means ‘occas 
onal duties’ such as those on the occasions of marriage, etc» and 
"kamyakarma" means ‘duties for the fulfilment of some desire like 
Putrakamesthi, etc. All these duties are rendered by the Sivayou™ 
With S'iva-bhāva. Hence, the good or evil resulting out of 
does: not affect him. 


e 
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[s. sme 1 — (32)] 
BA MATAR Aha: TAAL | 
MAIR SEES AAA: WD GUN I 3R 11 


The religions practices with knowledge (of Siva) on the part 
of this S'ivayogin form *Jrianacara' for all beings. Hence, it is 
called *Jaanacara" (one revealing precepts of enlightenment). (32) 


*Acara' means ‘religious practice’, *codeof conduct. This 
acara based on Jiana (in an enlightened state) is called ‘Jxana- 
cara’. Those religious practices are the spontaneous gestures of 
his enlightenment. : 


GR ARI RATARA, | 
aasma WA Al AAA: WWW Uu 33 Il 


That acara which prevails after having based itself on the 
great self-knowledge, which is perfect and which reveals the 
supreme principle (of unity between S'iva and Jiva), is said to be 
*Janacara'. (33) 


All actions of the S'ivayogin are based on the awareness of 
the supreme unity between Siva and Jiva. His gestures practically 
guide the aspirants to that knowledge of unity. 


fies] qx ata Peas Real | 
MAT AAA AAT eee tt AY OU 


Uniting through enlightenment the whole cosmos with T 
final refuge, attributeless and undivided, known as Siva, the 


Sivayogin is called Jaanacarin. (34) 


*Dhaman'-means ‘dwelling-place, a resort, a refuge’. Ig 
is the highest and the final refuge for the souls in Mukti,-a refuge 


n itti f no 
Which j ipti nirvikalpa) and admitting © : 
merit beyond, descent ie unites the cosmos with 


Parts, Through knowledge the A rcnmeaint 
that absolute state. Hence, he is called Jiíanacarin . 
2 
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A person devoid of spiritual knowledge is bound by the 
fruits of deeds. Butin the case of an enlightened person, all 
inclinations to ‘karma’ are not connected with fruits. (35) 


aft oft Preah Raa Rara Rama: 
Tercera sftssregeteresfieert SUAS: | 


Here ends Chapter X in ‘Sri Jagadguru-Renukagita’, 
selected from ‘Siddhantagikhamani’ composed by the 
illustrious S'ivayogi S'ivacarya. 


— j 


Ls 
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tSt egita ut 
AM TRAMSA: | 


CHAPTER XI 


( serfcereny i) 
em Sqrd— 


Wer mr Atay SERT TENES 1 
STI WANE 3p sumendi u 3 u 


Agastya said— 


Those sub-sthalas in the Mahegvarasthalam are told. Please 
explain to me the sthala-divisions under Prasadisthalam. (1) 


at los sqn— 
SSA AT A: WATTS: t 
HAGAN AARNA: UR tt 


songgi a: dU Heu i 
* — RNAm ddl wmv ATL A 


frererd wu Ah agea wd 
E ww: epe ep AT HAT: AY TANT Uu Y tt 


Renuka said— 


The sub-sthalas under Prasadisthalam are nine, viz., 1. Kaya- 
nugrahasthalam, 2. Indriyanugrahasthalam, 3. Prapanugraha- 
Sthalam, 4. Kayarpanasthalam, 5. Karayarpapasthalam, 
6. Bhavarpagasthalam, 7. S'igyasthalam, 8. S'uérügusthalam, 
and 9, Sevyasthalam. Listen to their distinctive features in due 


Order, (2-4) 2 
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[9. agama 1— (33)] 
AGUS TRA SH TART d 
AAA PASM? SOIT: UH 
The S'ivayogin (asau) favours the people with the: vision of 
his person. Hence, he is called Kayanugrahakaraka (one who 
favours with the vision of his body). (5) 


qn Rasya Wenn IRT: | 
an fü wer IEA AN & o 


Just as S'iva favours by entering the bodies of the embodied 
beings, so does the Yogin favour all by possessing a body. (6) 


Sliva enters the bodies of the beings in the form of Individual 
Souls, which are the sources of the life-principle that keeps them 
alive. The Yogin favours the beings by presenting himself as 
S'iva incarnate. 


Ra: mish gar arafa: | 
an ah wie Pag ud ra wu 


Just as Siva, though residing in a body (as the Individual 
Soul), is unattached (to carnal defilements), so the Yogin, though 
possesses a body, ever remains unattached to‘it. (7) 


R. sfera | — (2°)] 
RIAA OAT fie: | e 
Sraagae: Hp aai aa: u c on 
As the senses receive discriminative power by virtue of the 
sight of the S'ivayogin (Parakaya), he is called *Indriyanugrahat 


(one favouring the senses) by the knowers of S'iva-Jiva unity 
(tattva). (8) 


quas: RM mE das a 
MATA sb zd RRA: Usu 
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wdfxahredisfi aaa. 
Rratfedaat rft Rå aA MRAN e tl 


Visualising S'iva inwardly through his untainted mind at one 
moment and perceiving the external sense-objects through his 
eyes, etc , at another moment, the Yogin, though possessing the 
-senses, is as though without them; with his mind fixed in S'iva, he 
perceives nothing except S'iva. (9-10) 


*Kevala'- *all alone', untainted by sense-perceptions. Here is 
the description of the uncommon behavior of the S'ivayogin. All 
‘the sense-perceptions of the S'ivayogin are filled with the holy 
form of S'iva in his manifold aspects. 


Hat AA Wadd dep wf | 
a aati dda a Wiss Uu 13! 


Wherever the mind is directed, there the senses are fixed. 
When the mind is fixed in S'iva, where else the senses can 
turn ? (11) ; 


Mind is the controlling force of the senses. It is the reins 
that controls the horses in the form of senses. This beautiful 
analogy is given in Kathopanigad ( III. 3-4) :— 

` “Atmanam rathinam viddhi, 
gariram rathameva ca; 


Buddhim tu sarathim viddhi, 
manah pragrahameva ca; 


© 


Indriyani hayanyahu- 
rvigayansthegu gocaran; 
Atmendriyamanoyuktam 
bhoktetyahurmanisinah”’. 


(Know that the Soul is the master and that body is the 
chariot. Consider the intellect as the charioteer and mind as the 
The senses, they say, are the horses and sense-objects, 

a 


reins. 
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their roads. The wise call the Soul with a body, senses and a 
mind as the enjoyer). 


TIT ea hf aaa Raa a 
queni Raat Sed sem Uu 93 u i 


Whatever the Yogin perceives through his eyes, and what. 
ever he thinks through his mind, all that is manifested as the pure 
consciousness (Samvit) of the form of S'iva. (12) 


‘Drsa’—means ‘through eyes’—‘eyes’ here stand for all the 
senses. The meaning is--‘whatever the Yogin perceives through his 
Senses, etc...... d 


[3. gea — (33)] 
REE RAA THT | 
a mmg: Aa: wast aera: n 93 u 


; That which consists in the realisation of the fundamental 
unity of Siva and the S'ivayogin, is said to be ‘Prananugraha’ for 
all by those who have realised the unity.. (13) 


"Prapanugraha' means ‘a Sthala of the S'ivayogin which 

consists in realisation of that inner Sivalinga into which the Prana 
(vital breath-principle) is absorbed'. This is for the favour of the 
disciples. The word ‘tatparya’ means *purport, intention, absorp- 
tion in any object. The last given sense, viz., ‘absorption in any 
object’, is nearer to the sense of basic unity’, the unity of the 
Prana (-in a higher sense, Jiva) with Linga (Siva). This ‘tatpary2- 
dargana’ (realisation of the fundamental unity) is possible, they 
say, through Yogic-practice of controlling Prana (breath). 


T FA St aT RÀ qp d 
FIM AeA: su: Gaeta uae Ul 


To him, whose Prana becomes absorbed in Siva (Linga) the 
supreme cause (of the universe), whence can there be the vibration 
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of senses and whence, the experience of Samsara (transmigration- 
the cycle of birth and death). (14) 


mede maat wr wear Blaha: 1 
cord urat PRRs sas 94 di 


When the palpitations of Pranas (vital airs) are in a state of 
rest, the mind becomes arrested of its inclinations. When that 
(mind) is tranquil, nothing except Siva is seen by the Yogin. (15) 


Riarte fais ign: | 
fa Adaa hf wet a FRANS u 


The S'ivayogin with all the activities of his senses fixed in 
Siva, in a state of perfect blissful non-duality owing to the sponta- 
neous operation of supreme intelligence (cit), is not agitated in 
any way. (16) 


[v. arrives 1 — (23)] 
farre queer angues | 
IY Reta aANT av oU 


The renunciation of the attachment to body in his worship 
on the part of the S'ivayogin, who is Siva incarnate, and who 
confers favours on all, is known as ‘kayarpana’ (renunciation of 
bodily attachments). (:7) 


Here the body is consecrated to Siva asa gift. In doing so, 
all bodily attachments are fervently forsaken. ‘Abhimana’ means 
*self-conceit', ‘affectation’ affection for’. ‘Kayarpana’ is thus the 
relinquishment of attachments to body, with all its sense-percep- 
tions dedicated to S'iva. 


sexi Green WI 
gena gef feat REND de Ul 


The S'ivayogin should dedicate to S'iva, who is of the form 
of supreme bliss and intelligence, all pleasures which are associated 
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with sense-objects and which: are the source of delight to the 
senses. (18) 


WEE UD ATRIA WAAAAA: | 
aaa wein wai Fae: 98 ou 


By offering whatever pleasure that comes to him through his 
body to S'iva, the S'ivayogin becomes free from defilements. (19) 


[w. minen 1 - (33)] 
SISSE AAA SCOTT TTR | 
faq wales NIME FOATA N 2o di 


The fixing of all of the S'ivayogin's senses in Siva, who is 
higher than the highest, is said to be ‘Karanarpana’ (offering of 
one's senses). (20) 


‘Karanarpana’—means ‘offering of ones senses to S'iva'. The 
S'ivayogin offers all the pleasures derived through the senses to 
S'iva. 


aaae Yow RIT gu | 
TURE TAIT as SÀ N39 N 


He (the Slivayogin) becomes Karapàfpaka (one who has 
offered one’s senses) by virtue of dedicating whatever pleasure 
that he enjoys through his senses to Siva. (21) 


In all the experiences of pleasure from the sense-objects, there 
is a tinge of ‘ahankara’, the notion that ‘I enjoy it’. If that 
element is purged off, all the evils of sensual pleasures and comforts 
are removed. This leads to ‘arpanabhava’ and the S/ivayogin 
attributes all his pleasures to S'iva. 


AERA AMAT ACTA | 
ae: Rae ow dit: ARRAT UR? Ul 


He who binds the elephant in the form of '*antapkarana 
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(inner senses) infatuated by the rut of ‘ahankara’ (egoism) to the 


post in the form: of S'iva, is the enlightened person who has 
accomplished everything. (22) 


A connected system of manas, buddhi and citta constitutes 
the ‘antahkarana’. Restraint over it’s sway is what the Sivayogins 
achieve. This restraint naturally produces restraint over the 
external senses, true to the description that we find in Kathopa- 
nigad : 


“Yastu vijnanavan bhavati 

yuktena manasa sada, 
Tasyendriyani vasyani 

sadagva iva -saratheh." 


(The senses of one who is enlightened with his mind ever controlled, 
are controllable like the well-trained horses of a charioteer). 


shad sped WT ges wd 
Jat aue Fa: sume | -3 tt 


It is through the senses alone that sins and merits arise. - If 
they-are dedicated to Siva, where from is the association with the 
fruits of deeds ? (23) 


: afani seni f ATATA | 
Rainaa MARATA U AY dd 


One ihould attain Mukti (emancipation) by contemplating 
all of one's senses and one’s body which is the means of 
enjoyment, as being the instruments of Sliva-worship. 


All the activities of the senses and the body being directed 
towards S'iva, the very life of the S'ivayogin is a dedicated worship 
to Sliva. Whatever he does is a part of that worship as S'ahkara- 
carya says in his *S'ivamanasapüjastotram' : “Yadyatkarma karomi 
tattadakhilam ' Slambho tavaradhanam”’—(whatever I do, O 
Slambhu, all that is your worship). 
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[s. manim | — (2) | 
fia frere aaa IAT d 
aang spé fw eu RM U 


The dedication of the mental inclinations to S'iva with un- 
swerving devotion, is said to be *Bhavarpaga' (offering of one's 
bhavas) by the knowers of the true state of Siva. (25) 

wm ug genu eub seque: i 
wage wüsghwi qd g Wala: u Ae N 


Mental inclination is the cause of both bondage and liberation 
of the beings. When the mental inclination is pure, there is 
release; otherwise, there will be transmigration. (26) 


wmrer garenn Rasa as a 
Ariana met gaai n Av U 


The conception of unity that ‘I am S'iva' is what is known as 
‘bhavaguddhi’ (purity of mental inclination); when there is a 
different notion, how can there be freedom from sorrow ? (27) 


[s. fremere - (24)] 
MAAN AAI REAA WIRT | 
wear Amit a Rex xia Afa: N xeu 


He who is always instructed by the S'ivayogin (parakaya) and 
who is aspirant after release through S'ivayogin's favour, is termed 
as the disciple (S'igya). (28) 


wat e Rael Pet ANRA: 1 
at Ra qme a fer se Aaa uss Ul 


He whose devotion is ever fixed, through mind, word 
deed, in his Guru, who is adundent in virtues, is called ‘S'igy# 


and 


. Q9) 


‘Sigyasthala’ is a stage where the S'ivayogin who is Siva i — 
carnate, inculcates the spiritual knowledge to a tested devotee. 
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with a singular aspiration to attain Mukti and a total devotion 
to his Guru, a deserving aspirant, (sadhaka) receives the name of 
‘igya’ or ‘Disciple’. The next verse puts ina nutshell all the 
qualities of an ideal disciple. 


Wea AIA: ASTER: | 
att a dares: RnR: ui Re tt 


He who is tranquil, whose senses are controlled, who is adept 
in trance, who is truthful, who has an equal consideration for 
everything and who regards both the Guru and S'iva as equal, 
is the best among the disciples. (30) 


‘Santi’ or tranquility is ‘antarindriyanigraha’, i.e., ‘restraint 
over the inner-senses'; ‘danti’ is ‘bahirindriyanigraha’ i. e., restr- 
aint over the outer senses’. An ideal disciple possesses both 
these restraints. He is also adept in ‘tapas’ (trance), which con- 
sists in his proficiency in the eight-limbed Yoga (estan gayoga). 
To him both a golden ornament and a wooden stick are the same. 
.He makes no distinction between the Guru and Siva, as he 
considers his Guau as S'iva incarnate. Such a disciple deserves 
spiritual knowledge to be inculcated by the Guru. 


qe WT HAATI | 
AW a get wea ow xem ua feu idu 


, 


He who rejoices blissful and tranquil after receiving from his 
Guru the supreme knowledge which is the remedy for the ailment 
in the form of transmigration, is indeed a liberated person even 


while alive. (31) 


‘Mahajfiana’, ‘the supreme knowledge, otherwise known as 
‘tattvajiana’, is the realisation of the unity of one’s self with the 
Supreme Self, Siva. This unity of the Individual Soul (Jivatman) 
with the Supreme Soul (Paramatman) is what is taught by such 
aphoristic statements in the Upanigads as ‘Aham Brahasmi’, (I 
am Brahma), ‘Tattvamasi’ (Thou art that), etc., in which ‘Aham’ 
and "Tvam' stand for the "Individual Soul’ and Brahma’ and ‘Tat’ 
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stand for the ‘Supreme Soul’. Though these Upanigadic state- 
ments are accepted by the Viragaivas, they describe this supreme 
and fundamental unity in their special terminalogy as *Lihgahga- 
samarasyam’, i. e , ‘interfusion of the Linga (S'iva or Brahman) 
and Anga (Jivatman or Individual Soul) This *'samarasya' is 
realised through the spiritual guidance of the Guru. As this 
knowledge is very subtle, Guru is the indispensable guide to 
revealit. Onceitis realised, the disciple is 'Jivanmukta' (one 
who enjoys liberation even while alive). This term (Jivanmukta) 
shows that the Viragaivas are not among those who maintain that 
liberation can be attained only hereafter, but not here. 


[e sprgerea 1 — (3&)] 
AA: A TOM Was WERT d 
vega: fuer: gags mew I 3R I 


Being ever taught by the Guru, whose form is S'iva, the 
disciple is called 'S'u$rusu', as he is ever fond of hearing (or serv- 
ing) the Guru. (32) 


The Guru imparts the spiritual knowledge to a faithful disci- 
ple. The word 'S'uérügu' (a desiderative derived from*the root 
'áru'-*to hear’), means ‘one desirous of hearing’. The disciple 15 
called 'S'u$rugu' because, he is keenly desirous of hearing the ser- 
mons delivered by the Guru. Generally the word «S'usrusa" is used 
in the sense of ‘service’ (seva), which is taken in a liturgical con- 
text to mean ‘a congregation for worship’. In the present context, 
it may be noted that a disciple wins the goodwill and favour of 
the Guru through selfless service and becomes a 'S'uérugu' in the 
latter sense also. A confidential conversation goes on between 
the Guru and his disciple at this stage. The disciple asks som? 
questions with the eagerness to know the fundamental truth. The 
Guru allays his doubts by answering those questions. A model 
of that secret conversation is given by the author here : 
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fe ad wa Rp Fa ae AE: | 

SA Melicea gla: saat AAA: N 33 U 
gf sp ea ct rete Race d 

Bas TR de TTA: u qv l 
Ra wr wi deb Ranas: | 

a Aaa Bal Aa Mera d 34 tl 
Rash area fra mae Rac! 
Bal wat denen: d iu 

frd waa a free RAT | 

vi feat render starsat were d 


“Which is that supreme entity ? By whom all this is esta- 
blished ? Realisation of what is called Mukti ? Pray, tell me; 
in nutshell"-thus being first asked by the disciple, who is trained : 
in self-control, the Guru should teach that fundamental truth by 
which transmigration is arrested, as : *Siva alone is the Supreme 
Entity in the form of intelligence, reality and bliss. He is eternal. 
The world other than that entity is non-eternal. When Siva is 
realised with a firm conviction, ‘I am Şiva’, one attains liberation 
with the knot ofdelusion in the form of transmigration cut 
off’. (33-37) i 


Realigition of the ‘Paratattva’ or the “Supreme Entity is the 
summum bonum of human life. That is Mukti or liberation. 
That is ‘Paragatih’ or the ‘Supreme State’. The aspiration to 
know, to understand and to attain that ‘Supreme State’ does not 
arise in all, but only in a few persons who are blessed by the 
grace of God. Yet, they themselves cannot find the answers to 
the fundamental questions that arise in their minds. Those quest- 
ions create a pressing thirst for knowledge which brings them to 
the holy presence of the Guru who is apt to answer those questions. 
with authority and experience. 


In verse 35, we find the Guru’s answers to the questions 
asked by the aspirant. “Which is the Supreme Entity ?—To this 
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the Guru answers : ‘Siva alone is the Supreme Entity’. Siva is 
characterised by reality (sat), intelligence (cit) and bliss (ananda), 
Siva alone is eternal (nitya). All else is non-eternal (anitya). 
Words stop here; description ceases to g0 further. But the voice 
of the Guru which is charged with a mystic power implants the 
sense in the heart of the disciple. 


‘What is Mukti ?—this is another question. ‘Realisation of 
Sliva is Mukti’-says the Guru. This realisation is possible through 
a firm conviction that, ‘Sivo’ham’ (‘I am S'iva’) or ‘Aham Brah- 
masmi’ (‘I am Brahman’), as Viragaivism does not make any diffe- 
rence between Siva and Upanigadic Brahman ( Vide Chap. I, 
verse 2). In other words, the realisation that the spirit in man 
(Jivatman—Individual Soul) is basically one with the spirit in the 
universe (Paramatman-Universal Soul), is the means to realise 
Siva. This is ‘Sivadvaitajxana’ the knowledge of the non-duality 
of Siva, which is fundamental to Mukti. ‘Sivam bhavaya cat- 
manam S'ivadanyanna cintaya'-this is a guiding line to be remem- 
bered by the disciple at every step on his spiritual pilgrimage. 
Once this 'S'ivadvaita" is realised, it is liberation, which comes to 
the aspirant even during his life time. 


[s. Gamera - (3v)] 
TAPIA TARTS: | o^ 
WI Waa daami sd wu Re d 


Attaining the great fruit of knowledge through the tasting of 
nectar in the form of Guru's teachings, the S'u$rusu himself comes 
to be called as ‘sevya’ (one fit to be served) as he is worthy to be 
served by all. (38) 


‘Bodha’ means 'Sivdvaitajs&na'. When this supreme Teali- 
sation dawns in the heart of the disciple, all the impurities aS 
washed off. Mundakopanigad describes the effect of that realisa- 
tion in excellent terms : 


“Bhidyate hrdayagranthiśchidyate sarvasaméayal, 
Kgiyante casya karmahi tasmin drste Paravare - 
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(When that Supreme Entity is realised by a person, the knot of 
his heart is untied, all his doubts are cut off and all the fruits of 
his deeds are destroyed). 


This is the unique achievement of the accomplished disciple, 
which makes him worthy of being worshipped. 


gers Raa wafü Racat wa 
«renard: Req aA Par 38 o 


When the supreme knowledge imparted by the Guru becomes 
firm in his mind, the disciple having realised Siva, is ever wor- 
shipped like the Guru himself. (39) 


Through the favour of the Guru, the disciple becomes a S'iva- 
yogin and is worshipped like the Guru. This accounts for the 
spiritual heritage that has come down to us through the lines of 
Gurus in the several ‘mathas’ (monasteries) even to this day. The 
followers of Viragaivism revere them as the inheritors of spiritua- 
lity from their holy predecessors and also as the very incarnations 
of Siva. 


RAAR mer icai: 1 
Raa wes freed uq a uve i 
When the nature of S/iva springs up in the disciple by virtue 


of uninterrupted cherishing of the notion, ‘I am Siva", he is worthy 
to be worshipped like S'iva. (40) 


aft oft fart rarement: 
VENA ATTRA AMSAT: | 


Here ends Chapter XI in ‘Sri Jagadguru-Renukagita’, 
selected from ‘Siddhantagikhamani’ composed by the 
illustrious S'ivayogi S'ivàcarya. 

—_— p a 
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HT MSAT: | 
CHAPTER XII 


(smorfafgeers 1 ) 


Tet SSTH— 
swrf&erewewedr enean seem a 
SARS, eme Tercer A 3 N 


Agastya said— 


. The sthala-divisions pertaining to Prasadisthalam are now 
told. Please tell me about the sub-sthalas under Pranalingi- 
sthalam. (1) 


Us TA 
Ma AW A AMSA | 
MAAS AMAA TA: RU 
TAS RRA ^ 
Ramai A uel ABTA oA 
STRATA TAS CTRTTSTAAAL | 
Roa AT Ay WD A sequ qv d 


Renuka: said— 


A nine-fold division of sub-sthalas is told pertaining *? | 
Pranalingisthalam, as, 1. Atmasthalam, 2. Antaratmasthalam 
3. Paramatmasthalam, 4. Nirdehagamasthalam, 5. Nirbhave 
gamasthalam, 6. Nastagamasthalam, 7. Adiprasadasthal™s 
8. Antyaprasadasthalam, and 9. Sevyaprasadasthalam. Liste 


to the dis tinctive features of these, (2-4) 
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[3. amman | — (32)] 
saad dier «ar deb fremd | 
a strata damni wee: usu 


When the aspirant discards the nature of the Individual Self 
and assumes the state of supreme unity with Siva (tattvam) by 
virtue of the teachings of the Guru, he is called as ‘Atman’. (5) 


The same S'ivayogin who is called ‘Sevya’ (as described in the 
end of Chapter XI), perseveres in the path to Mukti and reaches 
this stage where he is called ‘Atman’. ‘Jivabhava’ is a state of 
being the Individual Soul, with its narrow attachment to body 
and senses, which obscure its real nature of being Siva in spirit. 
This narrow state is discarded, when its true nature is realised by 
the guidance of the Guru. *Atman' is that Soul, which transcends 
all the narrow attachments to body and senses. It is eternal and 
all-pervasive, as Chandogyopanigad describes it: 


*Athaiga Atma’pahatapapma vijaro vimrtyurvigo- 
ko'vijaghatso'pipasah satyakamah satyasankalpah" 
(This Atman is sinless, unaging, deathless, free from grief, devoid 
of hupger, destitute of thirst; it's aspirations are all true and it's 
motive is truth). The next verse describes it's subtle nature. 


qeu Beal Teale: | 
apr BAA Taal GRA due u S N 


The Atman (i. e. Jivatman), which is as subtle as one-hundre- 
dth part of the tip of a hair, shines like a lamp. and enjoys the 
fruits of former deeds. (6) 


‘Atma’ here stands for *üvatman' (Individual Soul). The 
simile in the second line, viz., ‘Sphurati dipavat’, is intended to 
meet an objection roused by the simile given in the first line, 
namely, ‘Valagrasatabhagena sadrgah’. A doubt may shoot up 
as how can Jivatman of such a subtle form residingin the cavity 
of heart understand the pain or pleasure arising from the different 
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limbs simultaneously. This doubt is removed by reminding that 
Atman, though subtle, pervades over the whole body like a lamp 
kept in some part of a room illumining the whole of it. 


aera RATAT: | 
AQAA INATA d d 


The realisation of the nature of Atman (Jivatman) as different 
from the body and senses and as in the form of absolute Brahman, 
is said to be the attainment of Atman (Atmaprapti). (7) 


‘Atmaprapti’ or attainment of self-realisation is the summum 
bonum of life, as it is said : 

“Atmalabhanna param vidyate" 

(There is nothing higher than self-realisation). This Atman 
is said to be ‘Akhandabrahma’. How can such an absolute entity, 
which is immeasurable reside in a measurable body ? To this 
question, the next verse holds an answer. 


s itt Seward) Meee QATA: | 
aaa Ba Hale quura cou 


The Atman, which is bodiless by nature, is spiritually unatta- 
ched to the body. But due to ignorance and fruits of former 
deeds, it takes up a body to enjoy the fruits of former deeds. (8) 


€ 


Atman is one and without a second. Itis the all-peruasive 
Supreme Brahman. That is the real nature of Atman, which is 
not related to the body. Ignorance and fruits of deeds ‘obscure 
the real nature of Atman. Thus it takes a body to enjoy and 
exhaust the fund of merits and sins resulted from one’s deeds in 
former lives (bhukti). This realisation happens to be the distinc- 
tive feature of the Atmasthalam. i 


[R. amma — (28)] — 
aa feet stad waai: | 3 
TEATS RIE HAYA DW N 
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When the narrow state of Jiva dissolves by virtue of the 
teachings of the Guru, the freed soul (nirasta-Jiva) assumes un- 
doubtedly the form of the innermost Atman (Antaratman). (9) 


The nature of ‘Antaratman’ is described in the following 
verses : 


Rasai sat Suus: 1 
ARRANA WM: qe! 


This Jivatma, although residing in a body, is not attached to 
the body. It is called ‘Antaratman’, as it assumes the state of 
Supreme Soul (Paramatman) through seif-realisation. (10) 


TEER HTT: 1 
a ear st aAA fat 99 tt 


With the realision that its mistaken notion as of human form 
or the other is due to its association with egoism and that it is not 
its real nature, the Atman is called *Antaratman'. (11) 


Raat Pree facris: | 
eens aera BA «xr Aaa: u 92 h 


The Atman, even Tesiding in a body, but devoid of attach- 
ment, free from egoism and purged of all afflictions born from 
adjuncts (like body, etc.), ever gets the vision of Siva through 
meditative trance. (12) : 


[3. veneno t — (39)] 
Cri were we CAEN t 
SIRCHIERCRHOIARGIRHRRESI l 3 th 


When all the defilements of ignorance that cause transmigra- 
tion are washed away by that enlightenment, this Atman (Ayam) 
comes to be called ‘Paramatman’, as it becomes one with the 
Supreme Soul. (13) 5 
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‘Samarasya’ -or 'Samarasabhava' is that spiritual kinship 
between Jivatman (Aga) and Paramatman (Lihga) In. other 
words, the,Atman fully accomplishes the nature of Paramatman - 
as described below : 


N UENCE CEIR EAS UI 
qam Ra: spes aAA ARI UI Uu 


As He is the most effulgent of all the souls through His own 
lustre, although He resides in all beings, Siva is ‘Para- 
mātman’. (14) 


| Siva resides in the various. beings. as their Individual Souls. 
Yet He is above them, both in lustre and eminence. 


FM SAT HAT SAA WIRD ATE: d 
TM Samer KARAT THAT Ww Is di 


Just; as the sun shines with his light enveloping the whole: 
world, so does Paramatman shine pervading the universe with his 
powers. (15) 


The universe is made up of five elements, (Paticabhütas), 
namely, Prthivi (Earth), Ap (Water), Teja (Light), Vayu (Air) and 
Aka£a (Ether)... These five elements are pervaded respectively by 
the five powers of Sliva as, ‘tirodhanagakti’ (obscuring power), 
‘palanagakti? (nourishing power), ‘srgtigakti? (manifesting power), 
‘samharagakti’ (destructive power) and ‘vibhutvagakti’ (pervasive 
power). 


fedt Wears figurae: | 
TAT BT SHEN. sspe wer dp 34 N 
Although shining everywhere, Paramatman is different from 


the variety of the universe; He shines as a guiding light to all the 
souls. (16) 


Siva is everywhere; He is the source from which the univers?” 
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has evolved. Yet He is not subjected to the different changes to 
which the universe is subjected. Being immutable, He shines as: 
the light of knowledge in the souls, which have already detatched 
from worldy life. 


[v. Reena - (33)] 
Sesh Reread fremd: | 
Aeree Reema seat u avl 


The S'ivayogin, although possessing a body, assumes a state, 
of bodilessness (Nirdehagama) with the realisation that he is 
Paratman himself, egoism being removed and attachment to the 
peculiar properties of the body being suspended. (17) 


Attachment to the peculiar properties of the body (deha- 
dharma) is in several forms like “I am fat’, ‘I am lean’, etc. The . 
S'ivayogin is not attached to the characteristics of the body. He is | 
Siva himself. It is the body that undergoes the different changes 
and modifications. It is the body that is affected by external 
forces like heat, cold, etc. Atmian in its true state ‘of S'iva (Para- 
Brahman) is not associated with. any of these properties of the 
body. This constitutes what is known as *bodiless state’. 


TAA Wang. ducem | 
> qusarat sfger get Be: gap xeu Ye 


When attachment and egoism which cause the delusion of 
transmigration have slipped away. and wlien the; Atman “assumes 
the state of being the. Supreme Soul. (Parahanta), ‘where’ is the” 
body and where is any attachment to it ? (18); 


emqoedfa« edt SAU | | 
Taare Wen: FA ge u 48 U 


Realising himself as the absolute, supreme’ and blissful 
*Paramakaga’ (the Supreme Ether, which is Brahman) itself, where 
can he have delusive attachment? (19) x 
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‘Paramakaga’ is infinite and all-pervading, it is formless and 
limitless and this formless Supreme Ether is called as the form of 
S'iva, the Parabrhman, as Chandogyopanigad puts it : Akagasar. 
ram Brahma’. When the S'ivayogin assumes this formless state, 
he becomes free from all attachments to the body that he possesses, 


fariseRifa senna man AnA | 
Wer Wis wegen HY ATTAT: nv Ro odi 


How can attachment to the body arise in the case of that 
limitless Atman, in whom the all-encompassing consciousness that 
‘I am S'iva' has dawned ? (20) j 


This is the supreme state of ‘S'ivādvaita’ (non-duality). To 
one who is in that state, there are no attachments to the body, 
though he continues to have it till its dissolution, which is ordi- 
narily called death. 


[w. Raie t — (33)] 
ARAETA WIHISRPRISS | 
am Pref] Rata sare l Ra ou 


That mental state (of the S'ivayogin) which is free from agi- 
tations is called *Nirbhavagama' when other ‘thoughts (bhavas), 
as they are not in conformity with the true nature of'the self 
(svarüpa), are discarded. (21) 


; The real state of the Sivayogin is not different from that of 
Siva. That state is ‘saccidanandasthitih’ (the state of supreme 
reality, intelligence and bliss). All other ‘bhavas’ (thoughts) are 
discarded here. Hence, this Sthala is called ‘Nirbhavagamasthala’ 
(a state transcending all thoughts). 


WE Welt WaT JATAN: 1 
were Reith quur APP qu 33, 


Hm: conception that ‘Iam Brahman’ rests on dual entity: 
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But that conception is decidedly absent in one who has merged into 
the Ether of supreme intelligence (i. e., Paramatman). (22) 


In the very statement, ‘Aham Brahmasmi’, two things, viz, 
*Aham' and ‘Brahman’, are mentioned. Thus, the conception 
behind this statement recognises ‘Aham’ (Jivatman) and ‘Brahman’ 
(Paramatman) as two entities. When the ‘self? is merged in the 
*Cidaka$sa'-Ether of supreme intelligence, this distinction disappears. 


aRar freres fun 
€ RANT: mp RAIAR: 133 N 


To one who has ascended the state of non-duality in the 
spotless Ether of ‘cit’, where is the association with the depravities 
of castes and creeds, where is corporality or delusion (of 
existence) ? (23) 


All the distinctions of castes or creeds are the waves of the 
ocean of Maya wafted by ignoranee. The whole world is deluded 
by ‘Mayagakti’. The S'ivayogin alone conquers Maya and ascends 
to the state of supreme intelligence which is Siva and merges into 
it, absorbing the bliss in it. What looks like a body is, to him, as 
good as non-existent. That is 'ekabhava' (the state of non- 
duality). 


? [s. serrated 1 — (31)] 
TAA ASAT seu RIEN: | 
> MAT ADNAN ADM AA Ae M 


As the triad of the knower (Jiiatr), known (Jeya) and know- 
ledge (Jaana) is totally absent from that state of highest enlighten- 
ment, which is free from all distinctions, the consideration of 
duallty is lost and this is the ‘Nagtagamasthala’ (the state chara- 
cterised by the absence of distinction) in the case of the S'iva- 
yogin. (24) 

‘Agama’ means ‘scripture’ and ‘knowledge’ (Jifana). In the 
present context, ‘agama’ is ‘bhedajfiana’ (knowledge of distinction). 
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eihaamefag RART | 
GAARA We wf N AM tl 


In the case of S'ivayogins whose conscience is charged with the 
impression of non-duality and who perceive introspectively their 
own innermost self, how can there be any state of being the 
knower of something other than their self ? (25) 


‘Advaitavasana’ is in the form of ‘I am the absolute’ (eka- 
bhava). In the case of an absolute being, there is no distinction 
of the knower and known, both being the same absolute ‘self’. 


aramea ACSA: | 
ga fera: mai IARNA WAS U 
‘I am not the doer, I am not the knower, I am not the body 


I am unattached to anything'-thus the S'ivayogin thinks and to him 
the Atman (Samvit) manifests itself. (26) 


[v. sfr | — (3v)] 
TATA TART: | 
anramtanist fate Ru: aod 


S'ambhu (S'iva), the basis of all, is ‘Adi’ (the source); with 
His favour gained, this person, possessing a state of tranquility, 
comes to be called as ‘Adiprasadin’ (one who has attained the 
favour of Siva). (27) c 


The S'ivayogin is in a state of supreme detachment, unagita- 
ted by anything concerning worldly life. This is the highest favour 
granted by Siva to him. This is the state of tranquility and ° 
pure bliss. 


Raver Ring i 
Ragan at DW enr aed 


. iva 
To him (the Sivayogin) who has attained the nature of Si 
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through the fund of S'iva's favour (Prasada), this net-work of the 
world appears and disappears (28) 


‘Jagajjala’ is the world in allis variety and colours. This 
presents itself before the Sivayogin. But the S'ivayogin does not 
heed to its variety. He is not interested in its variety because he 
knows that all that is the manifested form of the one and only one 
Síva. As he has attained the state of Siva himself, he is not 
attached to anything else. Hence, all this world is as good as 
non-existent to him. 


fer saree Sal fun i 
ar qaled ehm ges SMTA SAE AS Ul 


Without the favour of Siva, transmigration does not turn 
away. How can darkness melt away from the world without 
sun-rise. (29) 


[c srerseniseae 1 — (24)] 
ex: «ique FAT gu 
AASA TAPP tt Ro N 


That (Paramatman) into whom all things are absorbed, is 
called ‘Aatya’ (final resort) by the learned; the realisation of Him 
as one's self is Prasada (the state of Sjiva’s favour); he who posse- 
sses it (Aptyaprasada) is called *Antyaprasadin'. (30) 


‘Layah’ means ‘layagrayah’, i. €., the receptacle of absorption. 
Being the final resort of all the created things which get absorbed 
into Him, Siva is called *Antyah' : ‘Paragiva eva Antyah’. 


RGR WH Fe «o AAA WAT | 
aor ger ser s Pee eund A 


Just as nothing appears to one asleep, so nothing whatever 
(other than Atman) appears to the liberated soul. (1) 
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To the liberated soul, all the things connected with worldly 
life are as good as non-existent. He remains in the supreme state 
of self-realisation, the state of Jivanmukti. To him, all things 
appear as S'iva in form. 


anana Rsi Mat SET: | 
aa awe staat ATAA 22 N 


Just as the ether is absolute (undivided) and unaltering by 
nature, so is the state of the liberated soul. (32) 


[s. Werserfaeaen | - (24) ] 
den ge amat Ra Us a aaa: | 
FAST RAHI: WATT Uu 33 


The Guru is worthy to be served by all; he is undoubtedly 
Siva himself; his favour is regarded as procuring supreme 
bliss. (33) 


RA: W ode wed qu UD d 
Teanga + feugi erd uiv u 


The holy Guru is the supreme principleeof unity ('tat'-Bra- 
hma, *tattvam'-Brahmattvam) incarnate; and the supreme unity is 
the Guru; owing to this mystic realisation of oneness, nothing 
(other than S'iva) exists. (34) 

: c 

Guru is the power of S'iva (Sakti) in form and S'iva is the 
source and seat of Power (S'aktimàn). S'akti and S'aktiman are 
essentially one and inseparable. The Guru knows that the wor ld 
in it’s entirity and variety is the manifestation of giva’s S'akti. 


Thus, to him, the whole universe appears as Siva and nothing 
else. 


[o] 


STTCEEETHTCHTRTHTE TRITT, | 
SARS verat dut cpu wp AAT a4 d 
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Where else lies the source of attachment to him who experi- 
ences the supreme bliss, which is beyond measure, which lies in his 
own self and which is indescribable through speech and in concei- 
vable through mind ? (35) 


grata qu aft: ahaa | 
frergWer quer AATA: tt 34 tt 


Mukti is the supreme contentment characterised by reality, 
intelligence and bliss; of what avail are the other means of enjoy- 
ment to one who is ever contented ? (36) 


Mukti marks the termination of all desires and aspirations 
that go with worldly life. This is the supreme state of content- 
ment, the real fulfilment, the coveted goal. The Guru, the ‘Sevya- 
prasadin’, is one who has attained this state. 


afi oft fareanfafrararareftefere ea foerat: 
caveat ARREA RASAT: | 


Here ends Chapter XIL in ‘Siri Jagadguru-Renukagita’, 
selected from ‘Siddhantagikhamani’ composed by the 
illustrious Slivayogi S'ivacarya. 


— MM 


> 
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BM IAMS ATT: | 


CHAPTER XIII 
(WRAT! ) 


aT SaTq— 
AAV: Qaa: MMe RAATAAT: d 
arr wane A MIATA AAT wu 3 N 


Agastya said— 

Your Holiness has told the sub-sthalas under Prāņ^liù zisthala; 
may you kindly tell me about the sthala-division under 
S'arapasthala. (1) 


Ws saa 
TOGA AARTE AAT | 
Tat TA Wat Wert AI MATA N 
demere Tt Rennes aa: 1 
amand are Feasts dt usu. 
Marcas A gaah aa: od 
favere meae a fears GRE Y U , 
ASPET AT ATT PETRI, | 
MAN TATA ATTRA di 
Set waa saa AFAR 4 di 


Renuka said — 


Listen, O Sage ! I shall tell you about the twelve-fold division 
of the Saranasthala, namely, 1. Dikgapadodakastbalam, 2. Sikeá- 
padodakasthalam, 3.Jf&napadodakasthalam, 4. Kriyanigpatti- 
sthalam, . 5. Bhavanigpattisthalam, 6, Jéignanigpattisthalam» 
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7. Pindakagasthalam, 8. Bindvakagasthalam, 9. Mahakasa- 
sthalam, 10 Kriyaprakaganasthalam, 11. Bhavaprakagana- 


sthalam, and 12. Jganaprakaganasthalam. Now I shall describe 
their features separately in due order. (2-5) 


[3. dann 1 - (19)] 
daas Ava TMT: 0 
aad dmg SAL ui 


That enlightenment of the Guru (Preceptor) and the Sisya 
(Disciple) with the notion of duality between them irradicated by 
their spiritual initiation, consists of the communion of their in- 
dividual bliss. With that enlightenment, the Slivayogin (Sevya- 
prasadin) acquires Dikgapadodaka (the enlightenment of supreme 
bliss through spiritual initiation). (6) 


We have seen that the word ‘Padodaka’ has been used to. 
denote *the holy water from the feet of the Guru, the Linga or the 
Jangama' Here, in a higher plane, that word is given a special 
significance. Jf means ‘the enlightenment (Jana-udaka) of 
supreme bliss (Paramananda-Pada)’, as explained below :— 


CARS wake A fade: | 
qai seme aaa WI wow tt 


The pure supreme bliss is meant by the word ‘Pada’ and 
enlightenment, by the word ‘Udaka’; the communion of the two 
is achieved by the spiritual initiation. (7) 


As the Upanigadic statement, viz, *Vijianamanandam 
Brahma’ - (the supreme bliss of the nature of enlightenment is 
Brahman), goes, the communion of Paramananda and Jana 
constitutes the state of Para-Sliva-Brahman. This communion is 
brought about by the spiritual initiation performed by the holy 
Guru and received by the worthy S'igya. At this stage, the appa- 
rent distinction between the Guru and the Sigva dissolves and 
both share a common experience of ‘Sivananda’. „As they are 


CC-0. Public Domain. Jangamwadi Math Collection, Varanasi 


Digitized by eGangotri and Sarayu Trust. Funding by of-IKS 


140 - »ft sragatgetin 


spiritually in communion with Siva, they are in communion with 
each other, rejoicing in a common state of bliss and enlighten- 
ment. This ‘S'işya’, who is called *Antyaprasadin', becomes 
*Diksapadodakavan', when he reaches this state of supreme com- 
munion with the Guru, who is Siva incarnate. 


QCÍSCTBISITHT RAAMAT | 
erem aai a Wa amy eura eu 


The great Yogin, whose self is illumined by the realisation of 
the form of Siva (Para), acquiring the experience of supreme 
bliss, does not find any distinction anywhere. (8) 


All conception of distinction ceases to exist in the conscious- 
ness of the S'ivayogin, as he finds everything as charged with the 
spirit of S'iva, which he realises in himself and in everything. 


R. Ramaras ! - (3«)] 
geterad art fren aaa a 
queen fg Rendah wa su 


The spiritual instruction (of the Guru) inspires the S'ivayogin 
whose enlightenment consists in the spiritual communion between 
the Guru and the S'igya (himself). The interfusion of those two 
(Siksà and Jřāna) is called ‘Siiksapadodaka” (the realisation of 
supreme bliss through spiritual instruction). (9) 


‘Skea’ or instruction which the Guru imparts to the Sigya is, 
ofan esoteric nature. As the S'işya is spiritually well advanced, 
the Guru instructs him, in the symbolic language of mysticism, 
the fundamental unity that binds all the souls with a thread of 
spirituality. All considerations of duality exist in the profane 
state. But, ina spiritual state, the supreme non-duality enve- 
loped by supreme bliss, alone exists. An enlightened S'igya finds 
everything in his own self identical in spirit. 


TR Rt aaa ^ 
TR quent gR RA: N ae d 
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The wise apprehend, on the night of Mukti, the moonlight 
of supreme bliss emerging from the moon of right knowledge in 
the supreme ether (of one’s own self). (10) 


‘Para Mukti’ or the highest emancipation is like a gloomy 
night to all profane people. But, to the enlightened S'ivayogins, 
it is lit with the moonlight of bliss. ‘Paramakaga’ is the ‘hrdaya- 
kaga’ of the Yogins which is identical with the supreme reality 
(sat), i. e., Siva. They apprehend Siva in themselves. Their 
state trascends all time and clime and all mundane joy and sorrow 
and overflows with spiritual bliss. 


[3. raesent - (28)] 


aRar MATRA: | 
aren Preset suere fg: 33 


That blissful enlightenment of the treasure of spiritual unity 
(with Siva, the Cosmic Soul) is said to be Jianaguru (knowledge 
as Guru). The state of communion (samarasya) between Jaana 
and Ananda, in the case of the Slivayogin (S'igya), is called as 
*Jxanapadodakasthalam’ (the accomplishment of supreme bliss 
through the realisation of Cosmic unity). (11) 


The heart of the'S'ivayogin is illumined by the light of self- 
knowledge. This is always coupled with the abundance of bliss. 


aagi) TAR: TAS: | 
THT REA RATATAT: o3 U 


The spotless moon of self-realisation, which is free from the 
Rahu of ignorance and which is filled with the brightest lustre of 
supreme bliss, shines on the heart-ether of the Sivayogins. (12) 
Rahu is the name of a demon who is said to devour the moon 
Here ignorance eclipses self-knowledge, 
In the hearts of the Sivayogins, 
here called the moon, Teigns 


and cause lunar eclipse. 
as Rahu causes lunar eclipse. — ir 
however, self-knowledge, which is 
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supreme and bring: supreme bliss uneclipsed by any kind of igno- 
rance. The realisation of S'iva in themselves, which constitutes 
self-knowledge, takes the Slivayogins beyond the reach of 
worldliness. 


frere femen fas waste i 
facie: det gal AIRT u 23 ou 


Whence can there beany mistaken notion of the variety of 
the world to those persons whose minds have been absorbed into 
the taintless supreme lustre (ofenlightenment), which is character- 
ised by eternal bliss and which is nothing but self-nature. (13) 


The delusion of variety and darkness of ignorance . put pro- 
fane people in utter gloom. But the S'ivayogins have the illumi- 
nation of self-knowledge in themselves. 


[v. fenetre 1 = (v«)] 
aera Presi: ERRA SERT | 
Tat gaa RRRA UY U 


All actions, in the case of the S'ivayogin, are seemingly appa- 
zeni like the form of a serpent in a rope. This person is called 
Kriyānişpattivān’ (one whose Kriya is terminated). (14) 


The termination of ‘Kriya’ means the termination of the fruits 
of all deeds (karmaphala). Whatever he does, the Sliveyogin is 
not associated with its fruit. The fruits of all actions are burnt 
by the fire of ‘Jaana’, as Lord Krigna says to Arjuna : *Jianagnih 
Sarvakarmani bhasmasatkurute’ (the fire of spiritual knowledge 
burns away the fruits of all deeds). The actions of the S'ivayogin 
are rightly compared to ‘burnt seeds’, which cannot germinate. 
These actions are not associated with any fruit. 


wAmr f$ eink we Reged: o^ 
Ris aire fh att rege: 9% u 
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What fruits are associated with the deeds, even when they are 
done, in the case of the enlightened persons who are free from 
egoism ? What effect can there be on the moon of the deforma- 
tions found in its image (in a soiled mirror) ? (15) 


THA AVA Heer | 
TH WT WESCHTRRIGID eee 24 U 


Just as the misapprehension of the movement of the moon is 
there due to its association with the (moving) clouds, so are the 
actions super-imposed on the soul due to its association with the 
body. (16) 


Tegra a Resa SAT d 
waa seat mul aA ae Pesan av tt 


There is no cessation of ‘Karma’ (actvity) while one is 
walking, standing or sleeping. Activity is the characteristic of all 
beings. But in the case of enlightened persons, it is not associa- 
ted with any fruit. (17) 


[u arafasaftretey 1 — (v9) ] 
wa: sdigaratsh wart g aera: | 
Bal CWHReHrg ined WITH, lu 16 tt 


As all mental conceptions, even when they seem to be mani- 
fest in him, are only wrongly imagined in the S'ivayogin like silver 
ina conch-shell, he is ‘Bhavanispattiman’ (one in whom all conce- 
ptions cease to exist). (18) 


After reaching the state of Mukti, the S'ivayogin does not 


have any conception other than the one of being himself Siva. 
This is the ‘sthirabhava’ (firm and unalterable state), as Kiraya- 


gama puts it : 

“Sthirabhavo hi bhavasya bhavanigpattirucyate” 
(The firm state of one’s self being S'iva is said to be ‘bhava- 
nispatti"). ; : 
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Wat Ae AAA: Baers: d 
aaa wat aia RA demam 98 Ul 


Those who are on the path of pure knowledge (Jianayogins), 
are not associated with any mental conception. Yet, they should 
have the conception of Siva, who is the saviour from transmi- 
gration. (19) 


Ordinary conceptions melt away when self-realisation dawns. 
The S'ivayogin's ‘bhava’ stands in S'iva as the saviour and redee- 
mer of souls. It has been considered that S'ivayogin himself is 
Siva, as he has achieved an inseparable unity with S'iva. What 
is the significance of this conception of duality (bheda) that S'iva is 
the Saviour? As this ‘bhava’ does not contradict the state of self- 
realisation-realising S'iva in one's self-this *bhava' is cherished by 
the S'ivayogin till the ‘J#anagiinya-sthala’, where he stands absolu- 
tely as S'iva Himself. 


had Ra aa gaa ae uH ag 
RRanaaaakaaal wads d me od 


The Yogin (Samyami), whose conception of self is united with 
Siva through enlightenment, remains in the state of S'iva, being 
amazed with his own self- realisation. (20) ^ 


[8. arafterineaeny | — (3)] 
SUD Mash Barta: | d 
qumga Ra suere gerdl ü x3 Ui 


As the knowledge of the day-to-day affairs does not usually 
come under his perview, this S'ivayogin (asau) is called ‘Jaana- 
nigpanna’ (one in whom the knowledge of worldly affairs has dis- 
appeared), with that knowledge melted away like a dream. (21) 


The Sivayogin finds his self as Siva.  This,is the highest 
SEE. After attaining this state of self-realisation (Atmajfiana), 
there is nothing else to be known by the S'vayogin. The know- 
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ledge of the day-to-day affairs appears to him like an experience 
of a by-gone dream. Things that appear in a dream disappear as 
soon as the dream comes to an end. The S'ivayogin wakens into 
the dawn of self-knowledge and the dream of worldly experiences 
melts away. 


BAA AM Ha Be aAa | 
ama wet a at He Pads Uu a 


Just as the experience of the dream melts away along with its 
objects, so does the knowledge of the world disappear when self- 
realisation dawns in the S'ivayogin. (22) 


‘Jxana’ ıs here the knowledge of things in an awakened state 
and ‘Jseya’ is the world with all its variety. Both melt away in 
the heart of the S'ivayogin. 


Rae È RANES | 
(rà Acts gel FAT FAT Nl AA UI 


What else is to be known by the S'ivayogin whose mind is 
melted into S'iva, who is absolute, who is the supreme bliss itself 
and who is of the form of supreme ether ? 


(v. frere ! — (xa )] 
qar Rue MAIRA GT SÑ | 
waeataaat at füeemerqere fag: wv u 


Like the ether in the body, so the soul in the body is absolute. 
This discrimination is what is known as ‘Pindakagasthala’ (the 
stage in which there is an awareness of the absolute nature of 


self). (24) 


‘Akaga’ or ether stands for ‘space’; it is infinite and all-perva- 
sive. Yet it resides in the body. Thus, ‘Atman’ is one and all- 
pervasive; still; it resides in a body. The absolute nature of the 
soul is not lost by its residing in the body. When the narrowness 
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of its resting place (i. e., body) is forgotten, the soul appears asa 
part of the infinite and all-pervasive Cosmic Soul. ‘Space’ resides 
in the narrow abodes like a body, a pot, etc.; yet, it is everywhere, 
if we forget its narrow resorts. 


wanes: TRE: ASIA: | 
an Posted) area RI: wart U 3M GI 


Just as ether resting in a pot is absolute by nature, so does 
Atman residing in body appears as absolute in itself. (25) 


aaki Tart RTA | 
Waa Aaa fos: E TAA Uu A I 


He who contemplates on S'iva as residing in his self, as the 
supreme ether and as one characterised by non-duality, is called 
as ‘Pindakaga’. (26) 


The S'ivayogin is called ‘Pindakaga’ here, as he finds his self 
as S'iva and does not differentiate himself from Sliva. His self 
transcends the narrow limits of the body and becomes one with 
Cosmic Self. The body of the Slivayogin is called as a temple of 
God Siva, who is his own ‘self’. 


Ranma Hr x radius i 
separated at ARSE n 3Y N 
The body of the S'ivayogin is said to be the veritable temple 


of God S'iva which is built of thirty-six ‘tattvas’ (Paragivatattva to 


Prthvitattva) and with the heart (sumana) as the lotus throne 
in it. (27) 


[«. Ream 1— (vv )] 


Ta Aaga Pera: | 
querar fa-zmemmue fig: ae 


Just as the all-pervasive ether spreading over all beings is tO 
E 
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be known as such, so is ‘Atman’ to be known-thus, as a means of 
comparision, this ‘Bindvakagasthala’ is understood by the 
wise. (28) 


The all-pervasive and formless ether is known to have a resort 
and a form in pot, etc.; in the same way, Atman, which is all- 
pervasive and formless, is sought in a body and is given a form. 
Though all-pervasive, ether appears as small (bindu) in a pot; 
similarly, *Atman' is all-pervasive, yet, appears tiny residing in 
the heart of the being. This is hinted by the Upanigadic philo- 
sophers who call ‘Atman’ as ‘angusthamatrah Purugah’ (Puruga 
of the measure of a thumb). Kathopanigad describes what the 
Viragaiva philosophers call as ‘Bindvakagasthala’ in the following 
terms : 


Vayuryathaiko bhuvanam pravisto 

rüpam rüpam pratirupo babhuva, 
Ekastatha sarvabhutantaratma 

rüpam rüpam pratirupam bahuáca". 


(Just as one wind enveloping the world appears as many residing 
in many forms, so is Atman, one and only one, residing as the 
inner self of all, appears as many resting in many forms). The 
same metaphor is taken and amplified in the next verse. 


aya argen A Fay: | 
AIA SAT: AAA: PTT XS OG 
Although the wind is one and all-pervasive, yet, it resides in 
all beings. Similarly, Atman, which is all-pervasive, resides itself 
in all the beings. (29) 


[s. aane- (v«)) 
Regel aaa « at daa: | 
ata: WAKA vere Fg: u Re ou 


Just as the ether (encompassing the universe) is not different 
[jJ 
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from the ether residing in a body, so is ‘Paramatman’ not distinct 
from ‘Atman’ (Individual Soul residing in a body). This is 
‘Mahakagasthalam’ (the state of Supreme Ether, Siva). (30) 


This ‘Mahakaga’ is described as the ‘Mahalinga by the Vira- 
gaiva mystics. 


eria TETTE AC | 
aigar aaa RAFA U RI Ul 

o aei roi sperare | 
aAA SANAAT WAR I 
Rarer R WD RERA, | 
Riiga agate a RaR: d 33 | 


The wise consider this Linga as one which cannot, be pointed 
out, which cannot be compared with any thing, which cannot be 
apprehended by speech and mind, which witnesses everything, 
whichis reality and bliss, which is supreme intelligence, which 
transcends Time, which is beyond all arts, which is not subjected 
to any order of modifications, which is evident through self-reali- 
sation, which is the prime source of all luminaries, which is called 
Siva, the Supreme, the Brahman and which is in the form of 
Supreme Ether. The universe cannot exist without it. (31-33) 


This is the all-comprehensive nature of the *Mahalinga', as 
conceived by the Viragaiva mystics. 


[19. frame 1 — (v&)] 
Reet Ruia fremere fuut: à 
amagana aaa wn 3v u 


The Sivayogin is called ‘Kriyaprakagavan’, as he contempla- 
tes on Siva, who is absolute and who is the ether of intelligence 
(cit) in form, as being his own ‘self’. (34) 


‘Kriya is ‘anusandhanakriya’ or the ‘act of contemplation’. 


€ 
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The S'ivayogin contemplates on his own ‘self? as S'iva. In 
him, S'iva reveals Himself as his ‘self’. ‘Anusandhana’ means 
‘communion’, ‘unity’, also. The fundamental and spiritual unity 
between his Soul and S'iva reveals itself to the inner vision of the 
Sivayogin. This revelation is called ‘Kriyaprakaga’ and the 
S'ivayogin is called *Kriyaprakasavan', i.e., ‘one in whom S/iva 
reveals Himself as bis own self’. The S'ivayogin himself is the 
living example of that 'S'iva-Jiva-anusandhana' (S'iva-Jiva-unity). 
Contemplation on S'iva to a S'ivayogin is contemplation on his 
own ‘self’. This ‘Atmanusandhana’ is described in the subse- 
quent verses. 


Reagen: | 
fier «fuper afrtacreftot 1 24 uU 


The state or ‘being’ of S'iva (S'ivayogin), who is absolute and 
who is like the spotless ether of intelligence and bliss, is in the 
form of spiritual power (caitanya). (35) 

*S'ivasya', here, means ‘Sivayoginah’, or ‘of the S'ivayogin'. 
Atman is all-powerful, i. e., it is made up of spiritual power (‘Cai- 
tanyamaya’). ‘Vrtti’ of the S'ivayogin, i.e., his ‘being’ is indica- 
ted by the self-realisation in the form of “‘asmi’”’, “I exist”, i.e., 
“I exist in the form of Siva, I am ‘akhanda’ (absolute), I am 
‘sat’ (reality), I am ‘cit’ (intelligence) and Lam ‘ananda’ (bliss)". 
This is ‘Atmanusandhanakriya’, ‘contemplation on one’s own self 
as Sliva’. : 

Gig: Wasa A WaT: WAIT d 
RARAN A TEMA TAT Uu AS d 


Stiva is omniscient, omnipotent and all-pervasive. Contemp- 
lating on his ‘self? as absorbed into Siva (tat), the Slivayogin 
rejoices in the state of Siva. (36) 

[aa areata | - (v»)] 
aaa sur edt eru quet d 
MAGMA: Wd ATRIAL U qv tt 
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Just as waves, foam, etc., do not exist distinct from each 

other in the ocean, so the conceptions of mind and intellect do 
E = ¢€ - =! 

not exist separately in the ‘Atman’. That is Bhavaprakasa. (37) 


All ‘bhavas’ melt into one supreme conception of unity and 
universal entity, which is ‘Sliva-Jivaikya’. This revelation is 
‘Bhavaprakaga’, the manifestation of the supreme conception of 
unity. 


fra va mai Ra gha i 
wm Tat ae wags rend ou ieu 


The Great S'ivayogin is untouched by the defects of conce- 
ptions, as he contemplates that Siva is the whole universe and 
that his own ‘self’ is Siva. (38) 


raura feat sta freer HERAT: | 
S X war ager: p Rawat: eus Uu 38 Ul 


Whatever conceptions that arise in the hearts of the Great 
Yogins, who have achieved total detachment and in whom the 
form of S'iva is firmly rooted, all those are charged with the nature 
of S'iva. (39) 


Whatever that the Yogins think and do, are but the mani- 
festations of their ‘S/iva’-filled nature and nothing else. «The whole 


universe is but one entity encompassed by the singular power of 
Siva. 
[92. qr 1 — (x«)] 
FANS Wet SNRA 1 
WMA FAS AAT II Yo Ul 
The justification of that knowledge „of non-duality—Jivesata- 
samarasya through the application of the Indicated Sense 
(Lakgana) when the Primary Sense (Mukyartha-Abhidha) iS 1- 


compatible, is said to be *Jaanapraka£ana' (manifestation of kno- 
wledge). (40) ee 
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“Mukhyartha’ is the ‘Primary Sense’ of a word. It is the 

meaning of a word employed by the ‘Sanketa’ (convention) that 
“such and such a word should have such and such a meaning’. 
When that meaning of a word is incompatible, a secondary mea- 
ning is to be taken through the application of the Power of Indi- 
cation (Laksanàvyapara) to that word. Here, in the case of 
*Jiva-I$vara-advaita', the Primary Sense of ‘Jiva’ is the ‘Individual 
Soul’, an animating spirit in a body, endowed with limited know- 
ledge and limited capacity; and that of 'I$vara' is the ‘Supreme 
Soul’, which is formleas and which has unlimited knowledge and 
unlimited capacity. ‘Jiva’ is primarily understood as the ‘being’ 
associated with the adjuncts like the body (dehadyupadhayah), 
which are created (Karva) and hence, perishable. ‘Igvara’, on the 
other hand, is primarily known as the ‘deity’ associated with the 
adjuncts, which are the causes of universal creation (Karana). 
Thus ‘Jiva’ is one associated with ‘Karyopadhi’ and ‘igvara’ is one 
associated with ‘Karanopadhi’. These Primary senses of ‘Jiva’ 
and 'I$vara' are incompatible in the word ‘Jivegvaraikya’. Hence, 
through Lakgana, one has to apprehend that ‘Jiva’ and 'I$vara' 
have the common *Caitanya' (spirit) and hence there is non-duality 
between them. Just as ‘space’ (akaga) residing in a pot (ghata) 
has a limited extent and is called *Ghataka$a', so the spirit (cai- 
tanya), residing in a body, has a narrow abode and is called 
*hvatman'. Just as che *Ghatakasa' is a portion of that unlimited 
and all-pervasive ‘Mahakaga’ (Space), so is the *Caitanya' in the 
Jivatman is an offshoot of that ‘Supreme Caitanya’, which is 
‘[{vara’ (Paramatman). The justification of this unity of ‘Jiva’ 
and ‘Tévara’ constitutes the knowledge of the S'ivayogin. He is 
*Jianaprakasaka', one in whom the knowledge of *Jive$varadvaita' 
is manifest. He stands as ‘One and Undivided Caitanya' (*Akha- 
nda-Caitaya’), because he transcends the adjuncts like *body', etc., 
which produce ‘bhedajiiana’. 


miga wg: RASA TT: | 
RAMA sel TAT MA: vidi 


An apprehension of distinction of the objects (as “Anga’ and 


o 
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*Anga") is said to be ‘Jana’ (knowledge) by the sages. But, how 
can there be such a knowledge in the absolute Supreme Soul ? (41) 


Fear ager Aaaa i 
wi dient wp aed Cp ETS YA 


When the ‘Brahmajiiana’ (S'ivajivaikyajtíana), devoid of all 


adjuncts, is born, everything manifests itself in its spiritual form 
(Caitanyamaya). Nothing else is seen. (42) 


aft aft RAAR Rea fiera: 
Tee storage Sri esi Sera: | 


Here ends Chapter XIII in ‘S'ri Jagadguru-Renukagita’, 
selected from ‘Siddhantagikhamani’ composed by the 
illustrious S'ivayogi S'ivacarya. 


———-———— 
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CHAPTER XIV 


(rre 1) 
WK sara — 


saian TT: morga: | 
E R EL CEU ETEE 
Agastya said— 


The sub-sthalas under S'arapasthalam are now told. Please 


explain to me, O Lord of S'iva's disciples, the sub-sthalas in the 
Aikyasthalam. 


Sum sun— 

wert s rRNR, uiid | 
ASAT TTT I 
RAT AT SRISCSSRMUNH 1 R 1 
Wea Ta: AÈ WISSRSSHUTTU | 
ASRS TRAN GU: digi 
WMATA A RAAT Ta 1 
TAT HAA qe AT ATA SAT nov M 


Renuka said— 


Nine sub-sthalas are told under this Aikyasthalam, They are: 
l. Svikrtaprasadaikyasthalam, 2. S'igtodanasthalam, 3. Carā- 
caralayasthalam, 4. Bhandasthalam, 5. Bhajanasthalam, 
6. Angalepasthalam, 7. Svaparajfasthalam, — 8. Bhavabhava- 
vinagasthalam, and 9. J&anafunyasthalam, {I shall now tell 
their distinctive features in due order. Listen, O Sage. (2-4) 
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[3- inan | — (v*)] 
gerat sada wm suf RAR i 
Rean dep Wem Stat AFL 4 


In the Soul made up of ‘cit’ (supreme intelligence), there is 
neither the Primary Sense nor the Indicated Sense; owing to its 
absolute freedom, the Soul (S'ivayogin) enjoys the blisses of 
‘Prasada’ (the profoundest grace in the form of self-realisa- 
tion). (5) 


*Mukyartha' (Primary Sense) is the sense of duality between 
Jiva and S'iva; "This is denied in the super-consciousness of the 
S'ivayogin, who is called ‘cicatman’ here. ‘Lakganartha’ is the 
sense of non-duality between Jiva and S'iva, both being identical 
in spirit (caitanya). This sense, too, is out of place, because this 
*cidatman' is beyond any sense, beyond description and beyond 
ordinary apprehension. It is neither called Jiva, nor S'iva; it is 
the attributeless *Atman'. The S'ivayogin is called ‘cidatman’, as 
he stands as that attributeless ‘Atman’, with all his individual 
characteristics merged into one effulgent and blissful spirit of 
intelligence (‘cit’). This knowledge of the ‘self’ is the *Prasada'. 
The Sivayogin is called ‘Svikrtaprasadin’, as he enjoys this bliss- 
ful state of ‘Atman’. 
Rea AA are ATRA | 3 
Wad Tat feque seks gar d$ o 
The movable and the immovable existence, which rests in 
Siva, the Supreme Soul of intelligence (cit), appears as Siva in 
form, like wood, etc., Thrown into fire, (6) 


. A log of wood thrown into fire assumes the form of fire. 
Siva is the receptacle of all existence. Rested in Him, it assumes 
His holy form. The Sivayogin is in this state of super-intelligence 
wherein the -whole {universe is spiritually one with. his. ‘self’: 
Nothing falls outside the arena of his self’, 


^ 
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Hee RETE creeratica | 
Rett Ré red ang ast er Rare qu 


When the "Lihga' of light in the fo 
Is incessantly shining inside (i. e., in th 
witnesses the dissolution of all 
unattached to him. (/) 


rm of supreme intelligence 
e ‘hrdayakaga’), the Yogin 
‘Tattvas? (Principles) and remains 


The thirty-six ‘Tattvas’ from ‘Sjivatattva’ to "Prthivitattva? 
which originally evolved from ‘Parasiva-Brahman’ turn back and 
merge into ‘Paragiva’, This is ‘Laya’ (the process of absorption). 
‘Atman’ alone remains and nothing else. 


[R. AATRE 1 — (4e) 
Tat WT WWW ar Aae: t 
sit qu Reet Ru Te uec tt 


That ‘Maya’ (evolved existence), which appears to all, isin the 
form of food (odana); it merges into the ‘Linga’ of ‘cit’ (intelli- 
gence); this is called ‘S'igta’ (remnant) to the S'ivayogin. (8) 


The ‘Tattva’ from ‘Kala’ to ‘Prthivr’ are the different mani- 
festations of ‘Maya’. These appear as objects of pleasure 
(‘sukha’), pain (‘dukkha’) or delusion (‘moha’) for all beings. This 
"Maya" is, the food of ‘Cilliaga’ (Siva) and so, of the Slivayogin. 
Nothing else, except ‘Maya’ in her original form before creation, 
remains. Now, how can *Maya' remain to the S'ivayogin, who 
stands as the transcendental ‘Atman’ ? 


Saved eara qoem: | 
Hane wm arn teat usu 


To the liberated soul (S'ivayogin), who is enlightened, who is 
in the form of absolute ‘Parabrahman’ characterised by reality, 
intelligence and bliss, ‘Maya’ acts as a slave. (9) 

5A The S'ivayogin does not respond to the demands ef ‘Miya’, 
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but ‘Maya’ herself responds to the demands of the S'vayogin. If 
all the beings caught in the cycle of transmigration, are the slaves 
of ‘Maya’, ‘Maya’ herself is a slave to the S'ivayogin. 


saat Regem Pavia AAT | 
rare rp Wr Tete Bem eer u $e 


Being dedicated to the use of the S'ivayogin who is merged 
into the ‘Linga’ of light in the form of supreme intelligence, all 
the objects like ‘gandha’ (odour), etc., vanish by themselves at their 
destined times. (10) 


R aerma 1— (49)] 
free g TAG AMAT Te | 
Red a aaah RANTE: u 13 N 


When the universe consisting of movable and immovable 
objects (caracara) becomes absorbed into the ‘Linga’, the Yogin, 
who is free from bodily characteristics, comes to be called as 
‘Caracaravinagaka’ (one who causes the universe to disappear). (11) 


‘Caracaravinaga’ is the destruction of the *Maya’-created 
variety of names and forms that make up the universe. To the 
Süvayogin, all these do not appear in their forms vested with 
‘Maya’, but in an undivided form of ‘Linga’. Thus he causes the 
universe to shake off its ‘Maya’-filled form, in his highest state of 
his self being Siva. 


aR f& veifrserareery | 
SAAT Al TTA RM 


All the conventions of worldly existence are rooted in prime- 
val ignorance. When that is destroyed by self-realisation, how 
can such a universe appear to the S'ivayogin ? (12) 


Conventions like ‘This is of this form; and this its name’, dis- 
appear, in this state of self-realisation, to the S'ivayogin. 
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Attaining the state béyond ‘tu 


Tya’, which is beyond the Tange 
of speech and mind, the Yogin : 


does not turn to the universe. (13) 


*Turya' is the fourth state beyond the three states of ‘jagrat’ 
(waking), ‘svapna’ (sleeping) and ‘sugupti’ (sub-consciousness). It 
is a state of perfect tranquility. The state of the S'ivayogin has 
been described as "turyatita" (beyond the fourth state). It is only 
realised by the Yogins. . 


[v. mese i ~ (43) 
amena RIRA IÑ | 
L Ff ARNE u vod 


That state of discrimination (Vimargah) of the S'ivayogin, 
which is the basis of creation, protection and absorption of 
hundreds of crores of worlds, is said to be “Bhandasthalam’ (rea- 
lisation of the ‘basis’). (14) 


The basic discriminative power (Vimar$a-S'akti) inherent in 
S'iva displays the various aspects of S'iva’s nature, as the creator, 
protector and annihilator of the universe. ‘Vimargagakti’ assumes 
many forms and becomes the basic substance (Prakrti) of the 
universe. The S'ivayogin, being S'iva Himself, possesses the same 
‘discriminative power’ as incorporated in his own ‘self? and 
contemplates on it as the basis of the universe. To the Sivayogin 
alone this ‘Vimarga’ reveals itself as ‘S'abdabrahma’ (Sphota-ideal 
form of the word). ‘Vimarsa’ is described in the next verse. 


Ramen cafes ENKAR à 
aA sacral atest aad u 94 1 


The Supreme Power called ‘Vimarga’ is the revealer of the 
universe. She is the witness of all the beings, appearing in many 
forms (to the Yogins) in their state of self-illumination. (15) 


e 
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‘Vimarga-Siakti’ in Siva manifests the universe in all its vari- 
ous forms and colours. She is the witness of the activities of all 
beings, of all the *tattvas' that go to make the CDINGEC S i dan 
She appears in many forms to the Yogins, as ‘Paragakti’, ‘Vidya’, 
etc. She assumes the many forms of objects of pleasure and 
enjoyment, and in short, every form that the thirty-six *tattvas' 

“assume. ‘Samindha’ is ‘the path of light, which is called as 
‘S'uddhadhva’, ‘the pure path’, i. e., the state of ‘self-illumination’, 
the state of S'iva. 


REAR RARITA | 
qig: Gat: ma air ABA N 28 U 


The S'ivayogin, who is endowed with supreme discrimination 
(vimarga) inspired by the conception of his “self” being S'iva (Para- 
aham), is the omniscient, all-pervasive, all-witnessing and omni- 
potent Maheégvara (The Great Lord-S'iva). 


Being inspired by ‘Parahambhava’ (‘I am Sliva'), the S'va- 
yogin assumes all the powers of Siva. He knows the basis of the 
universe, which is called ‘Bhanda’ (Basis). 


[s reae = (93)] 
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That state in which the discriminative power as the source of 
sreation, protection and absorption of all the worlds reveals itself, 
s said to be *Bhajana' (receptacle) in the case of the S'ivayogin. (17) 


‘Vimaga’ is called as the ‘Parabindu’ (the seed of S/iva in the 


‘reation of the universe). To the Slivayogin, it reveals itself as 
Bhajana' receptacle of the universe. 


Rame wrapafisateaatet 1 — 
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The Supreme Power called ‘Vimarga’ (discrimination) is the 
revealer of the variety of the universe, That (S'akti) in which the 


nature of ‘Brahman’ is rooted, is said to be the ‘receptacle’ of the 
universe, (18) 


Seat Kat wer Kaan RRT 1 
ASA Tat AA Fear su N qs u 


Attaining the supreme state of ‘Aham’ which is constituted by 
*S'iva' and ‘Sakti’, the Yogin, who is in the form of S'iva, shines 
as the soul of all. (19) 


In the word ‘Aham’, ‘A’ stands for ‘Stiva’ and ‘Ham’ stands 
for 'S'akti' (as the Lord says 'Akgarapamakarosmi' and as the 


Agamic statement “Hakarah gaktih’ goes). The S'ivayogin reaches 
this state of ‘Ahantz’. ` 


[i. emere - (4¥)] 
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He (the S'ivayogin), whose form is known to be not subjected 
to any space and time, to be made up of supreme intelligence and 
bliss (“cit - ‘ananda’) and to be magnanimous, is here called as 
“Angalepa’ (one whose body is not touched by any defilements 
of Karma). (20) 


*Anealepa' is ‘Anga-alepa’; his form is not attached to any 
fruits of deeds. This stage is marked by the total dissolution of 
the fruits of Karma (Karmanivrtti). 


MARTTI SAN TTE 0 
fad Aa dase sR: x3 


The enlightened Yogin in the form of spirit (Samvit), although 
being the sout of all, is not smeared with the defilements of existe- 


nce, like the sky with smoke, etc. (21) 
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[v. amema | - (44) 
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When he has completely merged into the splendour of non- 
duality in Brahman (Siva) who is without a second and who is of 
the form of supreme intelligence (cit), can the S'ivayogin know of 
his ‘self’ or of the other ‘self’ ? (22) 


The question here has an affirmative force that the S'ivayogin 
does not distinguish between his ‘self? (Svah) and the other 
‘self’ (Parab-S'va). Thushe is ‘Sva-para-ajfia’ (unaware of his 
“self? and the other ‘self’). He is unaware of both the inner 
and outer activities of his body, as Brhadaranyakopanigad puts it: 

“Yatha priyaya samparigvakto na bhahyam kificana 
vedanantaram, ekamevayam purus: h prajtienatmana 
samparigvakto na bahyam kificana vedanàntaram." 
(Just as one, who is embraced by his beloved, is not aware of any- 
thing else, so this one and only one ‘Puruga’, embraced by the 
enlightened *Atman', is unaware of any thing else). 


SaaS fes METAAN, | 
ARAMA fag: i 33 t 


This sthala is said to be that of ‘S'vaparajiia’, the S'ivayogin, 
as he is not aware of his ‘self’ or of the other ‘self’, he being 


merged into one mass of lustre which is infinite in space and 
time. (23) 


[e maaan 1 - (43) 


Mey Barat faeta 
Tina Rea MARAE mu dd RY Ul 


To the accomplished S'ivayogin who has become one with the | 
Ether of Intelligence (Siva) which is bereft of the notion of “You- 
ness’ and ‘I-ness’ and which is like a void, whence can there be 


any consideration of existeneepgr JOD GURO v 
| JNANA SIMHASAN JNANAMANDIR 
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